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PREFACE 


It is the conviction of the writer of this Primer 
that Hinduism cannot be understood unless it be 
studied historically. For this reason the first thirteen 
chapters of the Book deal with the growth of the reli- 
gion in connexion with the political and literary history 
of the country. Only when "the student has realized 
how Hinduism came to be is he in a position to attempt 
to study any particular part of the religion. To think 
of the religion as a sort of intricate machine to be 
studied in pieces is to misconceive the whole. 

The practical purpose in view has -dictated the 
method of teaching the history. The long millen- 
niums have been divided into periods, so that the 
mind may be able to retain the course of events. But 
it is most necessary to realize that theso divisions arc 
artificial, and that, while they do correspond to changes, 
they must not be pressed too far.' There is usually no 
hard line between the periods: one melts into the . 
other. 

The exact dates of most o‘f the events in the history 
of Hinduism arc unknown, and the same is true with 
regard’ to ole i Hera tore. jVuf, aiWougti tile dates arc 
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unknown, the aider of events, and the relative age of 
the great groups of boohs, and of many of the indi- 
vidual boOkp, jire well .established For this reason 
the general .place of certain events and books is often 
irt'dicStfid^in the tables of this Primer, even when no 
definite dates are available. 

The Illustrative Readings will, it is hoped, enable 
the reader to envisage the character of the leading 
books moie vividly than is possible from a bare de- 
scription. The tnblcs are meant to bring chronological 
and other relationships before the mind in concrete 
form, and to seive for reference. 
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OUTLINE OF THE 
HISTORY OF HINDUISM 




CHAPTER I 

PREHISTORIC PERIOD 

1 (A) The Aryan People In the dim background 
of history we catch misty glimpses of a great people which 
had a common culture, a common religion and a common 
language, but which in the following centuries through 
division and migration split up into many groups and thus 
produced a large number of the leading nations of Europe 
and of Asia In the language, religion and life of their 
descendants we can still find traces of the common life 
lived so long ago by the Aryan race 

2 The careful comparison of the religions of the various 
ancient Aryan peoples enables us to realize in some degree 
what the religion was in the still earlier days of the undivided 
people It seems certain first of all that they honoured a 
vast number of special gods each of them supposed to over 
see some distinct aspect of life. But m that primitive age 
these Aryan men had already another group of gods distin 
guished as the heavenly ones (dcva — dens) from the vulgar 
throng They w ere all natural phenomena, but they were 

1SOTE- — The head piece above s part of the coping of ihe rail of the 
Bharhut Buddhist Stupa now in Calcutta Museum (Cunningham St fa 
of Eharhtt! pL xli ) See below p 6a ^ 
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also all connected one way or another with the sky and with 
the grandest of nature’s operations It seems clear that the 
undivided people already worshipped Sky, Sun, Moon, 
Dawn, Wind, Fire. But though they regarded and 'tor- 
shipped them as gods, they still called them by their 
significant names ; they had not given them proper names 
or epithets. The usual method of obtaining the help of 
the gods in those days seems to ha\ e been already prayer 
and sacrifice of a rudimentary kind. In both prayer and 
sacrifice true religious feeling mingled with belief in the 
occult power of charmed words and deeds. It was believed 
that special knowledge was required for both prayer and 
sacrifice. Hence, the man of skill in these important 
matters was a person of consequence. The Latin word 
flamen and the Sanskrit brahman seem both to go back to 
the Aryan original which was used to designate this embryo 
priest. The earliest form of sacrifice, consisted merely in 
laying out food and drink on the ground for the gods to 
come and enjoy. 

3. Ancestor-worship was almost as important to the 
original Aryan people as the worship of the gods. Un- 
civilized people usually believe that the soul survives death 
and lives a new life apart from the body. But early man, 
not having been able to reach the idea of spirit as distinct 
from material substance, conceives the soul as a material 
thing, and believes that after death it is dependent for its 
continued existence on food and drink precisely like a 
living man. In consequence of this, nearly all primitive 
races hav e been accustomed to provide food and drink for 
the departed souls of members of their own family. The 
food is laid out as for a feast, and the souls of the dead are 
invited to come and eat and be nourished thereby. We 
must note carefully that this practice, which is all but 
universal among the simpler peoples, is a service of souls 
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and not a worship The dead are dependent on the fund) 
for their nourishment 

4 But these beliefs have passed among nnuj' peoples 
into a more developed stage, where the dead are conceived 
as being powerful beings controlling the welfare of the 
family When this idea arises the old service of the dead 
becomes a worship The fund) pajs them great reverence 
not merely because they are relatives but in order to secure 
their loving care over the family 1 his form of worship, 
then, had been developed before the original Aryan race 
split up 

5 The fathfer was the high priest of the family, and con 
trolled the worship of the ancestors of the family in all 
details He alone knew the peculiar ritual which was 
triditional in his family, and which had to be maintained 
unchanged, if the favour of the dead was to be retained 
He alone had the power to pass on the rites to his son 
As high priest of the ancestral rites he was the acknowledged 
head of the family The reverence and the power which 
lus priestly position brought him made him supreme in 
the home He had full power over his wife and his young 
children and in many of the nations of a later date his 
grownup sons also were completely under his authority 
The property of the family was altogether in his hands 
1 Ins is the source of the patna potestas of Ronit, and of the 
prominent place held by the father in Greece, Persia, India, 
and among Teutonic and Slavonic peoples as well 

6 This type of family which is known as the patriarchal 
succeeded an earlier and less developed type and the 
changed form of family life produced great and far reaching 
results The first of these was a new consciousness of the 
unity sanctity, and value of the family , and this new and 
lofty conception? produced in turn a great advance in family 
morality in family feeling and family pnde Marriage 
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became universal ; for every man wanted a win to tale over 
the worship of the ancestors at Ins death. Since the lather 
was supreme, and since m cry family wanted sons, there was 
a tendency to set less \aluc on woman In consequence 
many girl babies were exposed oi put to death m ever} i.icc 
practising ancestor worship , and a woman was held to be 
of fat less account than a man 

7. (B) The Indo-Iranian People. A certain portion 
of the mighty Aryan family broke away from the main 
stock — we do not know when or where — and remained a 
united people for some time, but finally fell in two, one 
taking up its abode in Iran, the other moving into the 
territory on both sides of the upper Indus. This people, 
the ancestors of the Zoroastrians and of the creators o! 
Hinduism, may be designated Indo Iranian during the period 
while they were still one. By inference from the Vedas, the 
earliest literature of India, on the one hand, and from the 
Aves/a and other Iranian records, on the other, we are able 
to realize in hazy outline what the religion of this prehistoric 
people was. The Austa is the literature produced by Zoro* 
aster and his friends in the great reformation carried out by 
them about 600 n. c., but it contains many older elements. 

8. Clearly considerable advance had been made in con- 
ceiving the heavenly gods ; for there is now quite a group 
of personalized divinities with definite names and lofty 
functions. It seems clear that the following at least were 
fully recognized, Varuna, Mitra, Arjaman, Bhaga, and Indra, 
and along w itli them Yama and Soma. Theology had made 
a good deal of progress ; for they are thought of as spiritual 
beings, and the natural phenomena from which they 
originally sprang are now but the medium of their manifesta- 
tion. 

9. The sacrifice, meanwhile, had been greatly elaborated. 
A ritual had been established, and hymns as well as prayers 



THE INDO IRANIAN PEOPLE 


19 


accompanied the stated acts The home of the gods being 
now consistently believed to be in heaven, it was the 
common practice to send the sacrifice to them on the flames 
and smoke of the altar fire 1 he drink of the gods offered 
m sacrifice is the juice of a plant called soma in Sanskrit, 
haoma m Zend, the language of the Aiesta A special 
ritual for the offering of this divine drink had appeared, and 
the drink itself had undergone apotheosis Soma is already 
a god The priests, too, have now far fuller functions and 
arc called by special names 

10 . The belief about the dead had also made con 
siderable progress Burning had almost universally taken 
the place of burjing, probib)) from a wish to release the 
soul as completely as possible from the body and to bear it 
awa> on the flame of the pyre to the heavenly regions tor 
when men die, thej are believed to go to heaven, where the) 
join the blessed dead and enjoj immortaht) with the gods 
The) are invited to the sacrifices in the same way as the 
gods. 1 hey are believed to be very powerful 

NoYe — The tail piece below is another part of tl e coping of the rail 
of the Bharhul ^tupa (Cunningham Sf/iftt of Fharhitt pi *liii) 
Note the animals worshipping the sacred tre" *-ce below, p C> 
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1 .The Aryan. Family of Language^ 


Aryan* 



Qsean. 

Lolin 

Umbrian. 

Old. Gaulish. 

htelsh 

Cornish. 

Breton 

Manx 

Irish. 

Scotch Gaelic. 
Gothic 
•Scandinavian 
West Germanic 
LetHe. 

Slsuorac 
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CHAPTER II 

CKCAriVl PERIOD 

1111 1IIK1 L VhDVS 
Dates Unknown 

ir History Our first historical knowledge of the Ar>an 
tribes which produced the great civilisation of India shows 
them settled in the Western Punjab and bejond the Indus 
I hey were a till, fair people The) gradually spread further 
east, as far as the district of Kamal, later known as the 
holy land of the Kurus, Kuruhshetra Thc> were then 
soldier farmers, equally used to the plough and the sword 
They were constantly at war with the aborigines around 
them, and they looked eagerly for sunshine and ram to 
mature their crops and give them fodder for their cattle and 
herds They were still a primitive people, living in simple 
villages, with but few of the arts of civilization, and un 
trammelled b) the bonds of caste The) had no writing 
and no coinage They ate beef and drank intoxicating 
drink Ihe tribes lived each under its own chieftain, and 

Ivote. — The text at the top of the page i» the cavatri the most 
famous of Hindu praj ers 1 That excellent glory of the Quickening Sun, 
the god, may we allun, may he stimulate our devotions' Kigieda, 
III lxiL io 



OUTLINE OF THE HISTORY 


now aniTthen quarrels led to war among them. 1 he family 
was still in a healthy condition. Their women hid a great 
deal of freedom throughout their hies There was no child* 
marriage among them, no seclusion m the zenana, no widow* 
burning, and no law against the remarriage of widows. 
Like most primitive peoples, they practised the exposure of 
girl children and old people. 

12. Religion. Like their early Aryan ancestors, th^y 
worshipped the heavenly powers, calling them devas , and 
they were very conscious of the great advantage which their 
knowledge of these gods gave them o\er the aborigines. ' 
They arranged their gods in three groups, according as they 
belonged to the upper region of light, the atmosphere, or the 
earth. These three groups were designated Upper, Middle, 
and Lower. The chief divinities were — Upper: Varuna , 
Shrya , Savi/ri, Vishnu , Usltas, AJi/i, Mih a, Aryaman , the 
Aivins; Middle : Vala, Indra , Rudi a, Parjany a, the Mantis; 
Lower: Agni, Soma, Varna. Their worship was largely 
sacrificial. Animals were often killed in sacrifice ; but their 
most elaborate rites were connected with the offering of the 
Soma, of which we have already heard, and of clarified 
butter, called ghl. They were accustomed to have hymns 
recited at all sacrifices. But, although they laid so much 
stress on sacrifice, they had no temples and no images. 
Sacrifices were offered in the open air, and the arrangements 
were very simple The gods were so closely connected with 
natural phenomena that no visible symbol was required. 

Already the people seem to hate been roughly divided 
into three groups — warriors, priests, and agriculturists , but 
they were classes rather than castes The priest, Brahman, 
was already very influential; for lie was believed Jo have 
great power over the gods. Every chieftain had his own 
Brahman chaplain, purohita, whose help he sought before 
, entering on any undertaking The priests tended to become 
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1 caste , for they already made great pretensions and claimed 
exclusive powers They were sab divided into three orders,' 
each of which had its own special duties to perform at the 
sacrifices Already schools were in existence for the educa 
tion of priests In this fact lies one of the chief reasons for 
the extraordinary predominance which the Brahmans finally 
attained 

13 Austerity, called tafas in Sanskrit was practised in 
tliose days Various forms of self torture were endured 
with a view to securing warlike prowess, invincibility, 
miraculous powers, or heaven I he mu it who practised 
tufas, wore yellow robes 

14 The worship of ancestors was kept up with great care 
by the Indo Aryans 1 hev were called f tiaras * fathers/ 
were regularly worshipped and were invited to come to the 
sicnficc along with the gods After death it was believed 
that the souls of the good were conducted by Yann to the 
place prepared for them, where they enjoyed an immortality 
of peace and happiness along w ith the ‘fathers and the gods 
There was no doctrine of transmigration in those days 

J5 Literature By the end of this pcriod^the centre of 
Hindu culture had moved enst with the moving tribes to the 
holy field of kurnksheira Ihc hymns, which had been 
composed during the previous centuries, and which were 
carefully preserved in the great families and believed to be 
inspired, were now gradually gathered jo some priestly 
school into the great collection which is called the HtficJa 
\oung Brahmans committed these lnmns to memory at 
school, in order to be able to use them at the sacrifices 
l he collection was universally accep’ed by the people as 
their sacred book, every hypin being rccogni/cd as a divine 
utterance revealed to the risks, ‘seer, who»e name it bears 


1 p. jS 



24 


OUTLINE OF THE II lb 1 OR Y 


Just ere the collection was closed, a hymn was added 
which declares that the three great divisions of the people 
and the aboriginal Madras had each a distinct origin in God. 
Thus a religious basis was found for that old world form of 
fixed social organization which soon developed into caste 

16. These hymns which form the Rtgveda are one of the 
most interesting groups of literature in all the world. No 
other people ever produced a body oE religious poetry of 
such striking originality and beauty at such an early stage 
of their history. The nearest parallel is formed by the 
Zoroastrian Gathas or hymns of the Avesla, the earliest 
literature of the sister people, the Iranians or early Persians 5 
but they have not nearly the interest and power of the 
litgveda The people in their daily life, their war, toil and 
worship, stand out clear and distinct in these hymns; and 
there is something most fascinating in the way the gods arc 
conceived and addressed. 

A few of the latest hymns aTe philosophical. They ask 
questions rather than answer them; yet already the con- 
ception of the One behind all the gods finds expression, and 
a number of the ideas which afterwards helped to create the 
Hindu systems are tentatively put forward. 

17. At a later date a large number of verses were gathered 
together, nearly all- of them from the Rigi'cdci, and so 
arranged as to form a special manual for the second order 1 
of priests. This collection was called the Sdmaveda. Its 
verses were -chanted at thg Soma sacrifice. Another manual, 
consisting partly of v erses, partly of sacrificial formulae in 
prose, was put together for the use of the third order, 1 and 
was called the Yajurzeda. At a later date a new school 
separated the sacrificial formulae from the verses The old 
Yajurveda was thereafter called Black, while the unmixed 
text was known as the White. These new collections were 

1 face as. 
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held to be di\ mely inspired, just like the Rtgicda They 
were Revelation in the fullest sense The word for re\ela 
tton is sruft, ‘hearing’ When the second and third orders 
had each formed its own Veda, the Jitgieda tended to 
become the manual of the first order 1 only 


* See p 2S 

Note. — The text below 1* the charter of caste — 

‘The Brahman was his (Pnrnsha’s) mouth, the Raj any a was made 
from his arms , his thighs became the \ aisya , from Ins feet the Sudra 
wa» produced ’ KtgzeJa, X. xc 12 
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ILLUSTRATIVE READINGS 
1. A Hymn to Agni, the Priest among the Gods 

Note. — Fits is one of the early Aiyau gods. When it became 
customary to send the sacrifice to the gods by fire, Agui, the fire-god, 
became recognized by the Indo Aryans as the Messenger of the sacrifice, 
the great Priest. 

O worthy of oblation, Lord of prospering powers, assume 
thy robes, and offer this our sacrifice. 

Sit, eter to be chosen, as our Priest, most youthful, through 
our hymns, O Agrn, through our heavenly word. 

For here a Father for his son. Kinsman for kinsman "wor- 
shippeth, and Frtend, choice worthy, for his friend. 

Here let the foe-destroyers sit, Varuna, Mitra, Aryaman, like 
men, upon our sacred grass. 

O ancient Herald, be thou glad in this our rite and fellow- 
ship; heai ken thou well to these our songs. 

Whate’er in this perpetual course wc sacrifice to god and 
god, that gift is offered up in thee. 

May he be our dear household Lord, Priest, pleasant and 
choice-worthy ; may we, with bright fires, be dear to him. 
The gods, adored with brilliant fires, have granted precious 
wealth to us ; so, with bright fires, we pray to thee. 

And, O Immortal One, so way the eulogies of mortal men 
belong to us and thee alike. 

With all thy fires, O Agni, find pleasure in this our sacrifice, 
and this oin- speech, O Son of Strength. 

I. st\i ; Gnflilb, vol. 1. 3J. 
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■z Funeral Hymn 

Note — T he verses of this fivrao ire use! 11 the ZfrnJa funeral 
ceremony as it is prescribed m the Sutras See A 4 vJajana, GW/j ut Ira, 
Ir t 6 

Him who departed over the might) mountains, and thus 
showed the path to man), the son of Vmsunt, the 
gatherer of the peoples, Yama the king, do thou honour 
with an oblation 

\ ama first found a refuge for us , nor can that rich land be 
taken ana) Whither our fathers of old time have gone, 
thither along their own paths the children go 
Go forth, go forth bj the ancient paths whither our fathers 
of old time lia\e gone Thou shalt see both kings re 
• juicing in their bliss, Yama and Varuna the god 
Go join the Fathers, join \aina, and thy merit in highest 
heaven Leaving thy imperfections, return to th> home, 
and, filled with life, join thy body 
Depart, separate and disperse for him the lathers have 
prepared this place , ^ ama grants him a place of rest, 
adorned with dajs and waters and nights 
B> the straight path hasten thou past the two Saramejin 
dogs, four e) cd, brindled I hen draw near the mindful 
lathers, who revel in bliss with Yama 
And these two dogs of thine, \ ama, warders, Tour eyed, 
path guardians, men beholders, to them do thou entrust 
tins man, O king, and bestow both health and wealth 
upon him. 


htgid r, \ 
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TABLES 

a. The Divisions of the Vedic People which 
became the Great Castes 

I. Brahmans prayer-men, prints. 

3.^ Kshalnyas • authorit) -men, roiersand sol filers (cilled also Kdjaityas). 

3. ' I'aiijas . men of the people, agriculturalists 

4. Madras aboriginal people brought under Utah man authority. 

3. The Three Orders of Brahmans 

1. hotrt m> ‘sacnficer* from hu = your on the fire. 

3. udettri «» ‘singer* from udgni ■* sing. 

3. adhtaryu *= * working priest * from adtn xra -*■ ft ritual act. 

4. The Vedas and their Names 

the hotri redtes ytlhas, ‘ praises* s hence A'lgi tda. 

the udgdtri raises sdmdni, ‘chants’- hence Sdnuneda. 

the ad hi ary it mutters yajumshi,' sacrificial formulae ’ ; hence YajuneJa. 
Note.—! be word Veda means knowledge. 


5. Growth of the Three Vedas 

Datks Unknown 


• Exits nat 

Eieir/s 

History. 

Literature, 

Israel leaves 
Lgypt, about 
1320 E.C. 

I all of Troy 

The Indo-Aryans 
on both sides of 
the Indus. 

The Priests i 
divided into 
Three Orders 

Rise of Priestlj 
education. 

Gradual 

Composition 

of 

the 

. Hymns. 

David, King 
of Israel, 
about iooo 
E.C. 

Hie Indo-Aryans 

Kuruksbetra. 

Theory of the 

Gradual 

Compilation 

of the Compilation 

Rigstda of the Compilation 


Four Castes. 

Samaz eda. of the 

Yaturieda. ' 
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CHAPTER III 

SACERDOTAL PLRIOD 

* THE BRAHMANAS 

Dates Unknown 

18 The great question which we have to learn to answer 
at this point is How did the simple people we have just 
heard of becomS the Hindus whom we know ? The tnns 
formation took place as a result of two forces — 

(<r) The gradual development of the culture of the 
people 

(b) The gradual conquest of India by them 

The conquest was carried out partly by war, but largclj 
by the priests, who won over the tribes by their superior 
knowledge and culture This chapter and the following will 
show how the simple faith of the Jtiqteda was transformed 
into the Hindu system 

19 History The Aryans continued to advance eastwards 
during this period, leavening the old population as thev 1 
went, until by its close nearly the whole of North India had 
come under their government and civilization As they 

Note. — T he test at the top of the page cat s the brahmass cods 
* ’ke.tU.y, vfeAw. two twia oC toe, oaAstd, the. gods. Ojr 

gods and the Brahmans who have stud el and teach sacred lore ire 
the hum in gods Salapatha Btahpta a, II 1 a, 6 
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went, the Brahmans brought the aboriginal tubus under 
their priestly rule, giving each tribe a definite plat e in then 
social system, winch was now steadily stiffening into caste. 
Thus many new caste groups arose. J be land was divided 
into a great many small kingdoms, most of them ruled tiy 
kings of Aryan race. I-arge trade sprang up, e\ en sea 
voyages on the Indian Occa'n were undertaken ; and wealth 
increased Through the intercourse of Indian sailors with 
merchants in Babylonia the art of writing was introduced ; 
but for lack of suitable writing materials it was not used for 
literary purposes for many centuries- By the end of the 
period the patriarchal family had become more developed, 
and women were beginning to be looked down upon. It 
became the rule that a Hindu could not eat with his wife. 

20. Religion. The extension and elaboration of the 
sacrificial system is. what gives this period its religious 
character. While, in the times of the RtgveJn, men sought 
to win the regard of the gods, or to persuade them to give 
their help by sacrifice, hymn and prayer, in this new period 
the sacrifice is regarded as a mysterious operation which, if 
faithfully carried out, will irresistibly compel the gods to' 
grant the appropriate reward. If only carried far enough, 
sacrifices will e\alt a man to the level of the gods. The 
accurate performance . of every detail of the ritual thus 
became a matter of extremes! importance. 

21. For this reason the priest was all powerful. His help 
was needed at every point in the intricate ceremonial of the 

•altar. Without him the layman was helpless. Hence the 
divine authority of the Brahman was fully acknowledged and 
became firmly rooted in the religious practice of the nation. 
Indeed, so great had the power of the priests become that 
they were spoken of as gods upon earth, and were feared 
even more than the gods of heaven. Fees paid to them 
were declared to be quite as meritorious as sacrifices offered 
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to the celestials All the old sacrifices wfere greatly extended 
and elaborated, so that no Hyman could conduct them with 
accuracy ,lt was during this period that the Hajasuya, or 
Coronation Sacrifice, the Ahamedlut , or Horse Sacrifice, 
an assertion of imperial authority, the Purmhamtdha, or 
Human Sacrifice (but a substitute was used) and the other 
great sacrifices, took, definite form and became fimous 


22 During this period the theological ideas of the 
Brahmans underwent a great change A deep tendency is 
manifested towards belief in one God, either the personal 
Creator, Prajapati, or, more often, a mysterious mcompre 
hcnsiblc divine essence diffused through all things Along 
with this new God came the idea that the ordinary gods 


were merely mortals until 
they extorted immortality 
from the Supreme by sacri 
fice and austerity Many 
of the ancient gods had 
already fallen into the back 
ground, while others had 
come into great prominence, 
among whom were Rudra, 
who now received hts more 
attractive name, £iva, and 
Vishnu, Smv a asthemountam 
god and the god of thiev es, 
and Vishnu as the sun god 
23 Towards the end of 
this period we begin to 
meet a real order of ascetics 
Theyr lived in the forest and 
usually built themselves 



* A \ AN Am ASTI! A AXD* 11 IS HOT 
rrom the Bhirhnt Stuj 1 now In 
Calcutta Museum (Cunningham, p] 
xtvi) See below, p 62 


huts of wood or leaves They were called Vanaprasthas, 


forest dwellers, hermits, and a collection of their huts was. 
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railed an Slrama, hermitage. They wore coats of bark nr 
s ki n , wound up their hair in matted coils, and hied largely on 
woodland fare. The Uu of a/uiiiui (harmlessness), that they 
must not kill an animal nor lneak a living twig from a tree, 
gradually arose among them. They continued the worship 
b ' of the gods and the worship 



3 . An ASrama 

Two VSnaprusthas with their butu 
'nnd the implements of 
in a hunting scene from.the Buddhist 
Stupa at Saiichi fMabey, pi. 

See below, p. 6l. 


of their ancestors, and they 
retained their place in the 
family and in caste, but did 
ho work of any kind. They 
practised \arious methods 
of severe austerity, enduring 
extreme cold and heat, 
strange food, most painful 
postures, and such like 
The purpose of the endur 
ance of this tapas was still 
in the main the attainment 
of miraculous powers , hut 
moral aims now began to 
mingle with the older mo- 
tives. Hermits seek purity 
of soul and nearness to God 


as well as power over gods and men. A special form of 
teaching called iron**, re. belonging to the forest, seems 
to have been given to young men who were about to enter 
upon the hermit life. The essential element m this forest 
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called an dsrama, hermitage. They wore coats of baik or 
skin, wound up their hair in matted coils, and lived largely on 
woodland fare. The law of ahtmsd (harmlessness), that they 
must not kill an animal nor bi eak a living twig from a tree, 
gradually arose among them. They continued the worship 
of the gods and the worship 
of their ancestors, and they 
retained their place in the 
family and in caste, but did 
ho work of any .kind. They 
practised \ arious methods 
of severe austerity, enduring 
extreme cold and heat, 
strange food, most painful 
postures, and such like. 
The purpose of the endur- 
ance of this tapas was still 
in the main the' attainment 
of miraculous powers; but 
moral aims now began to 
mingle with the older mo- 
tives. Hermits seek purit) 
of soul and nearness to God 
as well as power over gods and men. A special form of 
teaching called dr any aka, i. e. belonging to the forest, seems 
to have been given to young men who were about to enter 
upon the hermit life. The essential element in ihis forest 
teaching was an attempt to spiritualize the sacrifice by means 
of allegory. This instruction would then form the basis of 
the hermit’s meditation in the forest. 

24. The aboriginal tribes were allowed to retain their 
old gods and their old worship. - A practical acknowledge- 
ment of the supremacy of the Brahmans and of I’rahmanic 
ideas was all tlm was demanded of them. Naturally, in 



3 . An ASrama 

Two Vanaprasthas with tbelrhots 
and the implements of (ire-sacnfice 
in a hunting scene from.the Buddhist 
Stupa at SafichT (Msisey, pi. xxm). 
Sec below, p. Cl, 
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compiled. Although as a collection it is later than the 
other three, a great deal of the material embodied in it is 
of. early date. It is a more popular work than the other 
Vedas, reflecting the superstitions of the people, and con- 
sists mostly of charms, which are of two classes, those that 
bring weal and those that bring woe. It was some time 
before the Atharvaveda received equal recognition with the 
three older collections. 

Note.— The text below gives the rule, that i jmn mu»t not cat 
Willi Ills WIFE * Hence let him not eat in presence of Ins wife, for 
from him who does not a vigorous son is bom, and she in whose 
presence he does not eat bears a ugcrons-son.' Salctpntha BtShmana, 
X. v. *, 9 
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ILLUSTRATIVE READINGS 
3 The Origin and the Power of Sacrifice 

Now Prajapati the lord of creatures, has mg created hung 
beings, felt himself as it were exhausted The creatures 
turned away from him , the creatures did not abide with 
him for his joy and food 

He thought within him, ‘I ha\e exhausted myself, and 
the object for which I have created has not been accom 
phshed , my creatures have turned away from me, the 
creatures have not abode with me for my joy and food 

Prajapati thought within him, * How can I again strengthen 
myself, the creatures might then return to me , the crea 
lures might abide with me for my joy and food ' 

He went on praising and toiling, desirous of creatures 
He beheld that set of eleven victims By offering therewith 
Prajapati again strengthened himself , the creatures returned 
to him, his creatures abode for his joy and food By offer 
ing he truly became better 

Therefore, then, let the sacnficer offer With the set of 
eleven victims, for thus he truly strengthens himself by 
offspring and cattle , the creatures turn unto him, the crea 
tures- abide with lum for his joy and food, he truly becomes 
better by offering , therefore, then, let him offer with the set 
of eleven victims 

§<\ttfatha Bi tAnaiti, III ix I i- a , ST E xx>i, 217 iS 
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4 A Charm against Fever 

t. Hence, filled with holy strength let Agm, Sonia, and 
Vanina, the Press stone, and the Altar, 

And Grass, and glowing Fuel banish Fever. Let 
hateful things stay at a distance yonder. 

2 And thou thjself who makest all men yellow, consum- 
ing them with burning heat like Agnr, 

Thou, Teser' then be weak and ineffective. Pass 
hence into the realms below or v anish. 

7. Go, Fever, to the Mujavats, or farther, to the Eahhkas. 

Seek a lascivious 3 adra girl and seem to shake her 
through and through. 

S Go hence and cat thy kinsmen the Mahitvrishas and 
Miijavats. 

These or those foreign regions we proclaim to Fever for 
Ins home. 

ra. Go Fever, with Consumption, th> brother, and with thy 
sister, Cough, 

And w ith thy nephew Herpes, go away unto that alien 
folk. 

r3. Chase Fever whether cold or hot, brought by the summer 
or the rains, 

Tertian, intermittent, or autumnal, or continual. 

14 We* to Gandharis, Mujavits, to Angas and to Maga 
dhas 

Hand ov er Fever as it were a servant and a thing of 
price. 

Athanmvda, V. sui. 1 , 2, 7 , 8, is, 13-14; Griffith, 1, pp. S24 5, 
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TABLES 

6 The Chief Charanas or Schools with their 
Brahmanas 


A 


Ch \ravas 


1 The Aitareyins 
i The Kao hitakms 


kattshilih 


B banmeda — 

1 The Taniltns 

2 The Chhimlogyas 

3 The Talivakaras 
TUacL \ajur — 

1 The Taittiriyins 
c a The hath-ikns 

3 The Maitrayamyas 
\\ hue \ ojur — 

, l The V ajasaneyins 


riiicha i if i 



Tat tUny 


& it ipat! i 


D 


Ath-irva^eda— 


Gopatha 


Note. — T he Ch/nndogyi Lnlima a has not snnircd, though we 
haae the Chi an logy a Cpanulnd 


7 Relative Age of tire Brahmanas 

DATES UNk'.OWV 


External 

11 oils 

History 

T iten lure 

Llijih, the 
Prophet, about i 
86o b c 

The Iliad 
composed 

Isaiah, the 
Proj het 
737-700 B c 

The Aryans in 
Kunihshetra 

riaboration of 
the sacrifice 
The Aryans in 
IheMidlte 

duced 

RlaC of the 
% amprasthas 

Tiie Prahmams 

Pin hers ifa Gradnal 

TaM,r,,a 

Tah aiira Athanaicda 

haushthki k 

• fata/atl a 

Gopatha 
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CHAPTER IV 


PHILOSOPHIC PERIOD 


TWEffTTAL IffNDUfSVr 

Period ends about 480 B.C. 

26. History. This period saw the Completion of the 
spread .of Ar>an influence all over North India, and the 
still further progress of the organization of the people under 
the Brihmans. North India was divided into a large 
number of different states, of which a few were ruled as 
republics, but the majority 
as monarchies. Several of 
them were of considerable 
size, and had great military 
power. The chief of them 
were undoubtedly Magadha, 
corresponding roughly to Bihar, and Kosala, corresponding 
roughly to Oudh. The capitals of these states were now 
large, prosperous, wealthy cities. Industry, trade, and the 
simple arts were progressing. A rude coinage, consisting 


3. Early Indian Coin 


Note — The text at the top of the page one of the earliest utter- 
ances on KARMA AND KER1RTH • 

* In proportion as a tnan consists now of this or that, jest as he acts, 
joot as he bein' es, so wilt he be born.’ BrikacLhanyala UfantshaJ, 
IV. iv. 5. 
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of rectangular pieces of gold, silver, and copper, with a few 
Stgns punched on them, was introduced There were still 
vast tracts of country under forest, but each of the states 
contained scenes of busy, happj life , and there was constant 
communication between all the chief points 

27 Rthgton During this period the Brahmans continued 
their ^sacrificial work, and also carried on the great task of 
bringing the aborigines under the influence of Aryan culture 
New gods and demigods constantly found their way into the 
pantheon The schools of the priests were more important 
than ever The city of Taxila in the extreme north west of 
the Punjab was the chief centre of learning 

28 Religion as a whole remained much as it was during 
the previous period Innumerable sacrifices were still 
offered, and the old beliefs continued unchanged for most 
people But the more intelligent men underwent a revolu 
tionary change 

(a) The old hazy pantheistic faith became clear and was 
grasped more firmly The whole world was paltry and 
unreal in comparison with the One which informed it and 
was its sole Reality All the ordinary gods were spoken of 
as mere temporary manifestations of the unchanging and 
actionless Absolute Yet the worship of the gods went on 
unchanged, as the Absolute is unknowable 

(£) The problems raised by the very varying fortunes of 
men and the extraordinary differences m character met with 
everywhere were solved for the Indian mind by the doctrine 
of Transmigration and its pendant Karma 

The doctnne of Transmigration is that souls are emana 
tions of the divine spirit, sparks from the central fire, drops 
from the ocean of divinity, that each soul is incarnated in a 
body times without number that the same soul may be in 
one life a god in another a man, in a third an animal or 
even a plant, and that there can be no rest for the soul nor 



OUTLINE OF THE HISTORY 


4 ° 

relief from suffering until it finds release from the necessity 
of birth and returns to the divine source whence it came 
The word karma means literally action, but the doctrine 
means the inevitable working out of action m new life the 
idea is that a man’s body, character, capacities and tempera 
ment, his birth, wealth and station, and the whole of his 
experience in life, whether of happiness or of sorrow, together 
form the just retribution for his deeds, good and bad, done 
in earlier existences. The expiation works itself out not 
only in his passive experience ( 'bhoktritvam ), but in his 
actions also ( lariritvam ). Then these new actions form 
new karma which must necessarily be expiated in another 
existence ; so that, as fast as the clock of retribution runs 
down, it winds itself up again, as Deussen remarks. 

{() As it is deeds, good or had, that form karma, and 
thus lead to rebirth; the idea lies ready to hand that, if by 
any means a man can cease acting, he may thereby get 
Release from the necessity of rebirth. Quite naturally and 
unreflectingly men took action to mean* the business of life ; 
so there arose the universal conviction that, if a man wished 
to reach Release, he must give up the ordinary life of man 
with all its gains, pleasures and interests and live an action- 
less existence, turning away from the unreal world and' 
drawing near the one actionless Reality. The ascetic is 
the only truly religious man, according to this doctrine. 

{d) It was perhaps the doctrine of the frequent rebirth of 
souls which suggested the theory of the cyclic destruction 
and recreation of the world. The idea is that the crude, 
external, phenomenal world periodically returns to a state 
of undifferentiated invisibility; souls leave their bodies; 
and matter and souls remain in undisturbed peace until the 
moment comes for a new creation. Then matter begins 
once more to evolve ; inorganic things, the vegetable world 
animals, men and gods come into being; the process of 
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transmigration begins at the precise point where it stopped 
when the world disappeared , the castes are re formed, the 
risks see the Vedas once more , and thus the world comes 
to be just as it was before 

The period between creation and destruction is called a 
half a t ihe period of repose a frahiya So much is common 
to all schools of Hindus, and to Buddhists as well In the 
subdivision of the half a a descending senes of four ages, 
corresponding roughly to the golden, silver, bronze, and iron 
ages of the Classics, is much used, but there are considerable 
differences in the detailed application of the idea 1 The 
Jains drop out the period of repose, and divide time into 
alternating periods of degeneration and progress In all 
schools time has neither beginning nor end 

(c) The Brahman was everywhere accepted as the divine 
teacher and sacnficer, his Veda was the one Revelation, 
and Caste was the heaven sent system for the social orgam 
zation of the people . 

. (/) This then is essential Hinduism — 

A The Theory of God and the world, consisting of — 
(t) The one impersonal Reality and the unreal 
phenomenal world, which undergoes cyclic 
change All minor gods are gathered under 
the pantheistic All 

(2) Transmigration and Karma the explanation of 
the world 

(3) Release from Transmigration and union with 
the one Reality, the object of all serious 
men 

B The organizing conception, consisting of — 

(r) The divine priest 
(a) The inspired Veda 
(3) Caste 
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. (,$") By the time that this new conceptjon (if the world 
had taken distinct forai, it had become the custom to send 
every boy belonging to the Br&hman, Kshatriya, and Vaiiya 
castes to a Bra h mam cal school to receive an education. 
A ceremony of initiation introduced the lad to this reli- 
gious training. A Brahman priest muttered sacred texts 
over him and put the sacred thread on his shoulder , and 
immediately thereafter his education began. It was a birth 
into a new life. Hence these three castes are known as 
twice-born. The fact that every man of these castes spent 
several years under Brahman discipline and teaching explains 
in some degree the extraordinary influence of the priestly 
class. No one but a Brahman was allowed to. teach. 
Teaching, sacrificing, and receiving gifts were the three 
fTinctions which belonged to them by virtue of their birth 
This universal education of the boys of the three twice- 
born castes, coupled with the absolute exclusion of every 
other one from this, the one avenue .to culture and know- 
ledge then open in India, helps to explain the great, 
predominance of these castes throughout India No 
arrangement was made for giving girls an education; 
marriage took the place of initiation in their case. 

(A) By the end of our period we have trusts orthy evidence 
to prove that two of the most characteristic Hindu customs 
were regarded as right, namely, the use or idols in worship 
and child marriage. The Hindu law enjoined that a girl 
should be married before she reached the age of puberty, 
and this necessarily led to child marriage. We may also 
note that by this time only the childless widow was allowed 
to re marry. 

29. This brief outline of Essential Hinduism is sufficient 
to show us’ what an overturning change the Indian mind 
had experienced The steadily-growing culture of the 
Brahmans and the wider experience of men and things which 
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the) were dail) acquiring as the} went on with the work 
of reducing the whole population of India under their own 
religious swi) had brought them to this new and fir reaching 
S)Stem of thought Under the wide dome of this universal 
pantheism the} were able to gather all the aboriginal nor 
ships of the land and b} tactful arrangements to give them 
a certain distinct unit) The common people continued 
their worship practicall} unchanged onl} Brahman teachers 
taughtTransmigration everywhere, and spoke of the great God 
behind all gods How different all this is from the beliefs 
of the Htgieda 1 

This radical S} stem has been taught wherever Hinduism 
has gone , it lies behind all the philosophies and is implied 
in the asceticism, the laws, the worship, and the life of the 
people 

Note — The text below is the law of child marriage In the 
earliest Hindu Law book ' A girl should be £iven m marriage before 
puberty Gautama, D/a/wasutra xvm ai 


npjHt: n 
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* ‘ ILLUSTRATIVE READINGS 
5 The One Reality 

Who is he whom we meditate on as the self? What is 
that self? That by which one sees, by which one hears, 
by which one smells scents, by which one forms speech, b> 
which one discriminates sweet and sour? That which is 
the heart and. the mind, perception, injunction, understand 
itig, knowledge, wisdom, vision, firmness, thinking, consider- 
ing, helping, memory, resolution, will, breath, love, and 
desire? All these are only names of knowledge. That 
(self) is brahman, Indra, PrajSpati, all the gods, the five 
great elements, earth, air, ether, water, lights, all these and 
those which are mixed with small as it were, seeds of various 
kinds, born of eggs, born from the womb, born from heat, 
born from germs, horses, cows, men, elephants, and all that 
breathes, whether it walks or flies, and what is immovable. 
All.lhat is guided hyknowledge.it rests on knowledge. The 
World is guided by knowledge. Knowledge is its founda- 
tion. Knowledge is brahman. He by his know ing self, 
haling left this world and haring obtained all delights in 
the world of bear en, became immortal. 


tjtanpw jranyala, ii, G. 
A iia*i^Qxoiti ensta. 


Front Keith’s text nnd translation In 
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* 6 Excommunication 

Note— passage has been selected for reading because it sets 
forth so dearl) a number of the elements of the Hindu system. Here 
ne hare the sanctity of the Veda, the privileges of Brahmans, the 
restrictions of caste, the sacred cord, the loch, of hair on the crown of 
the head, and excommunication earned out by the performance of the 
funeral ceremony and mUrdictio aqud, an old Aryan custom The law 
here stated as applicable to a Brahman father who has to be excom 
municated by his own son is of coarse all the more appheabte to caste 
breakers of lower degree V hen a Hindu becomes a Christian by 
baptism, this law comes into operation, because he 'duel Is with men of 
the low est castes ’ 

Let him cast off a father who assassinates a king, who 
sacrifices for 5udras, who sacrifices for his own sake, 
accepting money from Madras, who diuilgcs the Veda to 
persons not authorized ta stud) it, who kills a learned 
Lrdhman, who dwells with men of the lowest castes, or 
cohabits with a female of one of the lowest castes Hating 
assembled the sinner’s spiritual Gurus and the relatives by 
marmge, the sons and other kinsmen -shall perform for him 
all the funeral rites, the first of which is the libation of 
water, and afterwards they shall overturn lus water vessel in 
the following manner, a slave or a hired servant shall fetch 
an impure vessel from a dust heap, fill it with water taken 
from the pot of a female slave and, his face turned to**rds 
.the south, upset it with his foot, pronouncing the sinner’s 
name and sajmg *1 deprive N N of water’ All the 
kinsmen shall touch the slave, pissing thetr sacrificial cords 
over the nght shoulder and under the left arm, and unt)mg 
the locks on their heads 'Ihc spiritual Gurus and the 
relatives b) iinrnage shall look on 

HauUma Dia/m 'zu m, ix. 1-6 (for IJiu book see below f 73), 

6 / / , vot mp »77 
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TABLES 

8 . The Ages of the World 
There is some' reason for thinking that at first the follow- 
ing was the whole scheme of the Kalpa — . 

Knta yuga 1 

Dvapara yuga I „ 

Kali yuga / 

The names are taken from the game of dice, Krita , 'the 
four,’ designating the Golden Age, when virtue is four- 
square , Trtla, 1 the three/ designating the Silver Age, when 
one-fourth part of virtue has been lost ; Dvapara, 1 the two/ 
when one-half of virtue has disappeared ; and Kali, 1 the 
one/ when only one-fourth part of good remains. Yuga is 
the Sanskrit word for ' age \ 

But the scheme was much elaborated by the various 
schools ; and the doctrine finally adopted by orthodox 
Hinduism is that these four ages make one Mahay uga or 
Great Age, and that it takes i,ooo Mahay ugas to complete 
a Kalpa. 

The number of dice spots was applied also to the length 
of the ages as under ir- 
Dawn 400 

Day 4,000 = Kiita yuga 
Twilight 400 
, Daw n 30a 

Day 3,000 • = Ti eta yuga 
Twilight 300 \ l- 

Dawn aoo / = “W 

Day 2,000 ■ =s Dvapara yuga 
Twilight 200 
Dawn 100 1 
Day 1,000 > ~ Kali yuga 
Twilight 1 00 1 

This elaborate scheme arose much later than the philo- 
sophic period. 
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CHAP1ER \ 

PHII OSOPHlC PERIOD COMIMJED 

TIIL UPXNlSIIADS BUODHISM A\t> J USI'M 

Penod ends about 4S0 B C 

30 \ time emu. when there arose a great passion anion 0 
thinking men m North India to win Release, and man) 
theories as to the true path to Emancipation were proclaimed 
Most of the leaders declared that Release was the fruit of 
knowledge, but others laid stress on sacrifice or \ edic stud) 
and man) declared that the true means was t if as, austcril) 
So min) went out to the old hermitages and sought b) 
indescribable self torture to reach the end of birih and 
'■orrow 

31 But the more serious men went farther 1 he) re 
garded the whole phenomenal world as mherentl) mtagomstic 
to the spiritual life 1 he\ therefore decided to go much 

\OTt — The text at the loj cf the j age t> A*« ANCirvr tkasek from 
tl e cl lest Lj a 1 ha 1 — 

From the unreal lea I me to t v e real 
1 rom daihne«s lead me to h„H 
Hum death lead me to immortal ty 
1 rt\ l rc jjt 1 C Si 


W I i t * 



48 * OUTLINE OF THE HIST ORV 


farther than the hermits: they gave up the worship of th 
gods, ancestor-worship and all family connexions, and becam 
homeless beggars. They might seek Release either by tafia 
or by knowledge, or by a combination of the two, but i 
any case they abandoned all connexion with the life of mei 
This new type of ascetic was called farivrajaka , wanderci 
bhikihu , beggar, san>iyasi, renoun cer. 

32 The attempt to reach Release by means of tri 
knowledge led to momentous results. Many theories < 
the constitution of the world were formed and taught; bi 
the most important of all is the doctrine of the Upanishad 
The ordinary name for the Worid-soul was Brahman, 
neuter noun which expresses the common thought of th 
time, that the World-soul is an impersoha! essence present 
in all things. There were many speculations as to its nature ; 
until some w ise thinker called Brahma'n the at man, or Self 
of the universe. Then, as the sbul of the* universe was 
i xtman , and the soul of the individual was at man, the con- 
clusion was soon drawn that the two were identical. The 
great affirmation was made, 'My self is the infinite Self’; 
'the soul of the universe, whole and undivided, dwells in 
me.’ Thus self-knowledge is knowledge of God ; and, as 
knowledge of God leads to Release, the man w ho realizes 
the identity of his soul with the World soul is thereby set 
free from the cycle of births and deaths ; he w ill not be born 
again. The great phrases used are, 'Thou art That,’ ‘ I am 
Brahman,’ and * I am He.’ This is the Vedanta philosophy 
in its earliest form. 

. The conception of Brahman Atman in the Upanishads is 
a great lightning flash of truth, and it is placed before us In 
many a noble passage: Brahman is Consciousness ; Brahman 
is the Reality of everything; Brahman is joy; Brahman is 
incomprehensible ; by the command of Brahman all things 
are done. The phrase, sachchiddnanda Brahma , ' Brahman 
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is reality, intelligence, and bliss,* is a very late one, not found 
m this period at all, but it sums up Upamshad thought with 
great accuracy 

But there is one fatal omission in this conception Brah 
man is not conceived as holy we are nowhere told that 
Brahman is righteousness The fact is that the theory of 
the Atfiian is simply a very lofty philosophic presentation of 
the ancient pagan conception of God Consequently, the 
Vedanta philosophy has never been to India what the teach 
mg of the prophets was to Israel Hinduism remains from 
first to last crippled, because the idea of God was never 
moralized 

33 The philosophy of the Atman sketched above was 
by no means the only philosophic system put forward as the 
way to Release Numerous philosophic leaders stand out 
dimly jn the pile histone light, each with his own specialized 
doctrine and his following of monks In an old Buddhist 
book there is a catalogue of sixty two different theones of 
the universe taught it this time in North India All these 
system builders had a great deal in common Transmigra 
tion was accepted as an avxom, and also the beliefs, that 
earthly things hid to be given up if Release was to be non, 
and thit knowledge was the right means of Release Hence 
the search for knowledge and the wandenng monkish life 
were universal among philosophers V omen also adopted 
the wandenng. life , so that each school had nuns as well as 
monks. 

34 It seems to be certain thit the Sankhya system as 
well as the Vedanta was sketched it this early date, but no 
treatise of the school belonging to this penod survives 
Among the numerous teachers of the time two stand out abo\ e 
all others, Mahjvln, the Jain leader, and Gautama, the 
founder of Buddhism They were contemporaries, Mablvlra 
the older of the tw o Their exact dates are not know n as 
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yet, but it seems dear that Gautama’s death occurred within 
a few years of 4S0 H. c., the date which closes our period. 

35. Jainism was originally merely a specialization and 
intensification of the old ascetic discipline under the influence 
of an extreme re\erence for life and of a dogmatic belief 
that not only men, animals, and plants, but the smallest 
particles of earth, fire, water, and wind are endowed with 
living souls. Consequently, a very large part of the Jain 
monk’s attention was directed to using the extremest care 
not to injure any living thing. So eager were the Jains to 
part with the world to the uttermost that many of their 
monks wore not a scrap of clothing. Twelve years of most 
severe asceticism were necessary for salvation. After that, if 
a monk did not wish to live longer, he was recommended 
to starve himself to death. 

36. Buddhism, on the other hand, while it recommended 
a mild asceticism, condemned self torture, and found salva- 
tion in knowledge and right living. The knowledge which 
Buddha taught was summed up by him in three propositions, 
known as ' the three characteristics of being namely : — 

All its constituents arc transitory j 
All its constituents are misery, 

All its constituents are lacking in an ego. 

If a man realize that all things are fleeting, that life is 
sorrow, and that he has no soul to save, he will thereby be 
set free from the chains of the world, and will experience 
the nirvana (i.e. extinction) of lust, hatred, and ignorance. 
Having reached freedom, he will live his life according to 
the noble laws of Buddha. Being thus a conqueror over 
the world, he will at death enter final nirvana-, he will not 
be bom again. 

Buddhism, Jainism, and the Sankhya system fail to teach 
the existence of the living eternal only God, but they 
recognize alt the godlings of the Hindu system, giv ing them 
a very humble place. 
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37 I hilosophic leaders m those days received numerous 
honorific titles from their followers, buddha (enlightened) 
jirta (conqueror) tirthakara (ford maker, 1 e religious 
leader), &.c Gautama finally became known as the Buddha 
Mahavfra as the Tina (whence the word Jain) 

38 Bo'th of these 'cadcrs also formed an outer circle of 
lay followers who were not required to practise the 
asceticism of the monks but obeyed easy regulations 

39 Literature , cv The Brahmans, perceiving the pow er 
of the philosophy of the Atman, were not slow to adopt it 
and to introduce it into their schools There it was taught 
as a special discipline preparatory to the life of th<* 
/< amrajaka , while ordinary Brahman pupils took it as an 
extra subject at the close of the regular priestly course 
As this knowledge was regarded as the final aim of all 
\ eda study, it was called Ve tint j, 1 e A eda end 

Gradually the allegorical teaching given as a preparation 
for the hermit life, and the philosophic instruction intended 
for the wandering life, took definite shape and were handed 
down orally from teacher to pupil in fixed language each 
school having its own sacred deposit The former was 
called arartyal r, or ‘forest teachm 0 ', as we have seen , the 
latter upantshad probably in the sense of secret doctrine 
Thus were formed the wonderful treatises which we now 
know as the Aranyakas and the Upamshads It is to be 
noted that the two types of teaching frequently overlap m 
one document To this early period belong only the first 
great group of prose treatises, written m the style of the 
Brabmanas, vi z the four Aranyakas and the firthadaran 
yaka Chhandogya, Tai/tima , Attarey a, A aushiiakt, and 
Lena Upamshads These have been used devotionally all 
through the cen tunes by a small but select company of 
intellectual and spiritual men 

40 During this penod the theory that the Brthmanas 

t» ’ 
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with their appendices, the Aranyakas and the Upamshads, 
are Revelation, sruti, in precisely the same sense as the 
Vedas themselves, took shape and found acceptance 
Indeed it became customary to use the word Veda to cover 
all this prose literature as well as the hymns ; so that one 
has constantly to ask whether the word is used m the wide 
or the narrow sense. The theory was that no hymn or 
Erahmana had a, human author, but that they were eternal, 
and that they had been ‘ seen ’ by the rishis, i, e. * seers 
Through this idea the limits of the canon were fixed. All 
that is iruti is included ; all that is not sruti is excluded. 
The Veda was held to be so sacred that to reveal any 
portion of it to any one other than a member of the three 
highest castes was regarded as a heinous sin (see p. 45). 
There is a vast amount of sacred literature besides this, but 
it is only stiifiti, ‘ recollection,’ that is Tradition. It has only 
a limited authority. 

41. Towards the end of this period the Aamayana in its 
earliest form, which consisted of only five books (ii-vi), was 
composed by Valmlki, in the Kingdom of Kosala. In this 
work Rama is a purely human hero. 

Note. — The text below expresses the joy of knowing brah- 
man : — 

‘ He who knows Brahman as Reality, Knowledge, Eternal, he obtains 
nil desires.' Tail hr I) a Upantshad, II. 1. i. 
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ILLUSTRATIVE READINGS . 

7. The Vanaprastha and the A^raraa 

When Rama, valiant hero, stood 
In the vast shade of Dandak wood, 

His e>es on eveiy side he bent 
And saw a hermit settlement, 

Where coats of bark, were hung around. 
And holy grass bestrewed the ground 
Bright with Brahmanic lustre glowed 
That circle where the saints abode 
Like the hot sun in heaven it shone, 

Too dazzling to be looked upon 
Wild creatures found a refuge where 
The court, well swept, was bright and fair, 

And countless birds and roedeer made 
Their dwelling m the friendly shade 
Beneath the boughs of well loved trees 
Oft danced the gay Apsarases 
Around was many an ample shed 
Wherein the holy fire was fed , 

With sacred grass and skins of deer, 

Ladles and sacnGcial gear, 

And roots and fnnt } and wood to bum, 

And many a brimming water um 
There, clad in coats of bark and hide — 

Their food by roots and fruit supplied — 

Dwelt many an old and reverend sire 
Bright as the sun or Lord of Fire, 

All with each worldly sense subdued, 

A pure and saintly multitude. 

Vafariti, fo tayana Boot fff, Canto I, GnfTtfi, p jjS 
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* 8 . The Horse of the Afivamedha 

A Meditation for the Vdnnprasiha 

Verity the dawn is the head of the horse which is fit for 
sacrifice, the sun its eye, the wind its breath, the mouth the 
Vaiivanara fire, the year the body of the sacrificial horse. 
Heaven is the back, the sky the belly, the earth the chest, 
the quarters the two sides, the intermediate quarters the 
ribs, the members the seasons, the joints the months and 
half months, the feet days and nights, the bones the stars, 
the flesh the clouds. The half digested food is the sand, 
the rivers the bowels, the liver and the lungs the mountains, 
the hairs the herbs and trees As the sun rises, it is the 
forepart, as it sets, the hindpart of the horse. When the 
horse shakes itself, then it lightens; when it kicks, it 
thunders ; when it makes water, it rains; voice is its voice. 

Verily Day arose after the horse as the golden vessel, 
called MahimSn, which at the sacrifice is placed before the 
horse. Its place is in the Eastern sea. The Night arose 
after the horse as the silver vessel, called Mahimfln, which 
at the sacrifice is placed behind the horse. Its place is in 
the Western sea. Verily these two vessels arose to be on 
each side of the horse. 

As a racer he carried the Devas, as a stallion the 
Gandhanas, as a runner the Asuras, as a horse men. The 
sea is its kin, the sea is its birthplace. 


BrihadSranyaht Upon hi ad, J. r ; S ft E. xv. t3~4- 
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* g The Identity of the Human and the Divine Self 

Place this salt m water, and then wait on me in the 
morning ’ 

The son did as he was commanded 
The father said to him ‘Bring me the salt, which you 
placed in the water last night ' 

The son, having looked for it, found it not, for, of course, 
it was melted 

The father said ‘Taste it from the surface of the water 
How is it?’ 

The son replied lit is salt ’ 

‘Taste it from the middle How is it 
The son replied ‘ It is salt ’ 

'Taste it from the bottom How is it?* 

The son replied r It is salt ’ 

The father said ‘ Throw it away and then wait on me ’ 
He did so , but salt exists for ever 
Then the father said 1 Here also, in this body, forsooth, 
you do not perceive the True, my son , but there indeed it 
is That which is the subtle essence, in it all that exists has 
its self That is the True That is the Self, and thou, 
O^vetaketu art That* 

Chhandoga Ufa mhat, vi 13, SB £ 1 104 5 
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TABLES 

g. The Relative Age oE the Early Upanlshads 

Period ends about 4S0 e c. 


Eicnti omudi 

U U t.rj 

Religion 

Literature 

Zoroasteh, 
660-583 B.C. 
The Arcsta 

All North India 
under Arjan 
influence 

Transmigration 
and Karma 
accepted 

'1 he early prose 
Upamsbads 

Jeremiah, 
617-jSo B c. 

Rise of great 
cities 

Tania a seat 
of learning 

i. Brihadiiranyaka 


I Coinage ap- i 


t. Chhgndogya 
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10. Slrtiti, the Hindu Canon 

Note. — F or the Afahaitaiayaua and the other Upanisbads which are 
not mentioned m section 39, see section 51 and p 73 Many later 
Upatmhads, not included in this table, are recognized as irult also, 
but ihey have no definite place in any \edic school but are loosely 
attached to the Atkarvatedx 


Veda 

Brahma /a 
For the Pnest 

Aran) ala 
For the 
Hermit 

Upamshail 

For the 

V anderer 

Rik 

1 Aitareya 
’ Aaushtaki 

1 Aitareya 

2 Kauskitah 

1 Aitareya 

1 Kaushtlakt 

Saman 

1 Pa Icha 

van la 

2 [ GUantBb 

£ya] 

3 Tahnakara 


2 CA bandog) a 



3 Kena 

Black Ittjui 

tf kite 1 ajus 

1 Taittinya 

3 

I Satapatka 

1 Taittinya 

1 Bythat 

I Tailtin) a 
Afahanarayana 

3 A ithal l 

3 A/aitri)ani)a 
Sveta Svatara 

i Bnhadira ay a la 

Ila 

Atharvan 

\ Ge/atka 


Afu ’ tala 

A fait duly a 
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CHAPTER VI 
SCHOLASTIC PERIOD 
Sutras and suttas 
480 B.*C. to 184 B.C. 

42. History. The greatest fact to be realised with regard 
to the history of this period is the gradual Aryanizing of 
South India. We have no detailed account of how it was 
carried out. Doubtless the ch'ief work was done by Brahman 
priests, who went all over the south country as missionaries 
of the faith and civilization of their people, but Aryan 
warriors also won themselves kingdoms in the south. 

43. Darius conquered the basin of the Indus and a part 
of the Punjab about 500 b. c., but we do not know how 
long Persian rule lasted there. Apart from this, North 
India remained practically as it was before until 321 b. c. 
The literature speaks of the existence of sixteen leading 
powers in North India in these centuries. The brilliant 
invasion of the Punjab by Alexander the Great in 326 b, c. 

Note. — T he text at the top of the page is the formula of 
entrance into BUDDHISM, «I take refuge in the Buddha; I take 
refuge in the Doctrine; I take refuge in the Order.’ The language is 
Pali. 
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did not disturb appreciably the other parts of India , and 
ser> soon after his death in 323 b c a rev olt destroyed the 
Greek, power m the Punjab 

44 But the joung adventurer who overthrew the Greeks 
m the Punjab soon brought the whole of the northern half 
of India under his rule, and thus founded the first empire 
e\er known in India (321 b c) His name was Chandra 
gupta and Patahpuira, 1 e Patna, the capital of Magadha, 
was his capital His grandson, A«oka (272-231 ij c.) ruleda 
large part of South India also Under this man, a ruler of 
the highest capacity and character, civilization made great 
strides Stone architecture and sculpture made their 
appearance in India during his reign, and from his time 
onwards inscriptions are common His descendants, how 
ever, proved unfit for impe 
ml power, and the empire 
gradually weakened and 
finally broke up m 1S4 b c 
After Alexander the coinage 
of India became artistic under* 
the influence of the mints of 
Greece, Bactria, and Persia 

45 Religion During this 

period Hinduism with its 
Veda and caste sjslcm, its , IIisdii IottuiaY 
priests and regulated w orshtp, The earl e*t snmnng represen 
completed the conquest of '“'»»> '<tol> occor iu 

, 1 , Buddhist sculpture Thu is the 

the peninsula Horn this time goddess <ri from the Charhui Stupa, 
onwards the Brahmans are now J n Calcutta 'Warn (Cun 

, , n ngbim xxvi) 'set; below , p oj 

everywhere recognized as 

divine rejiresentativ es of the gods Put, although they 
became supreme wherever they went, and brought the better 
part of the population under their care, there were large 
sections of the people even where whom they considered 
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too low and degraded to receive their ministrations. The 
descendants of these groups are found to this day in all 
parts of the country. In the south a very large proportion 
of the population was held to be so unclean as to be beyond 
the pale of Brahman service; 
and the millions of their 
descendants still remain 
outside (see Chapter XV). 

This periqd is scholastic 
in most of its religious 
features. Hindu practice 
became steadily more regu- 
lar under the unceasing 
pressure of priestly, autho- 
rity. This is most note- 
worthy in the realm of 
social life; at the beginning 
of the period there was still 
a considerable amount of 
caste laxity throughout 
Northern India, but by the 
close a great advance had 
taken place. The whole 
system had hardened and 
was very much what it has 
been for centuries. A large 
number of the secondary castes were already in existence. 
One of the chief characteristics of the priesthood at this 
time was the desire to express everything with great exactness 
in well-arranged manuals, each devoted to a single subject. 
This scholastic tendency comes out very distinctly in 
Buddhist literature also; everything is classified, arranged 
in groups, numbered and labelled. There are four Noble 
Truths j the Noble Path is eight-fold ; there are twelve steps 



5 . A Hindu Temple in Buddhist 
Sculpture • 

From the Sltlchl StQpa of second 
century b. c. (Moisey, x»u.). See 
fig. 6. The divinity is a five- 
headed snake, or Naga, which is 
Visible within the shrine. In front 
stands a fire-altar, while a Vana- 
prastha and his leafy hut may be 
seen in the right foreground. 
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m the theorj of Dependent Origination, the Buddhist theory 
of how hung beings come into existence The same is true 
of Jainism 



6 North Gate of the St^ciH StCta 
Thu noble inont ruenC stands at S41 thi in t he lJioj al Slate The 
hu o e mound of the 5l i] a i» visible behind the gale but the ornament on 
the top is gone. 1 oil ons of the stoi e rail are risible on each side of 
the gate There are three other gates (Thotograph by Johnston 
&, Hoffmann ) 

Images and temples rose during this period to the phee 
which they ha\e c\er since held in Hindu lift The 'tradi 
tional appearance of the vinous gods, with their dress, 
weapons, and ornaments, became definite!) fixed , while the 
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plan of the temple court was modelled on the arrangements 
of the ground for the ancient sacrifices 

46. When Gautama the Buddha died, his relics, divided 
into seven portions, were laid in seven stupas erected for 
them, and the great teachers who followed him were 
similarly honoured. Nor was that all. Buddhists soon 
began to believe that the truth had been taught by a long 



7. Buddhist Worship 

Men nnd angels adoring a stupa. This U a relief from the rail of ihe 
Bharhut Sltipx of the second ceotory B.C., now in Calcutta Museum. 
Cunningham, Stu/a ef B 'hat hut, wi 


succession of Buddhas before Gautama, and that in the next 
age another, named Maitreja, would arise. (See p. 97.) 
All these things stirred feelings of piet) and reverence in 
Buddhist hearts. Crowds of lay believers bowed down 
before the great stupas in reverent meditation, adoring the 
relics and repeating sacred formulas, and walked round the 
stflpas in solemn religious march. To these observances 
and to the stated gatherings in the chaityas , or assembly 
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halls, we must attribute the begmntngs of Buddhist 
worship 

47. In the ninth year of his reign Asoka became a Bud 
dhist layman Later he actually became a monk He 
spent a great deal of energy in trying to lead his subjects 
to the adoption of the moral teaching of Buddhism For 
thia purpose, he had long edicts cut on rocks in various 



8 Buddhist WorsiUP 

A chat/y a or Buddhist hall and Buddhists ad or ng a dharntachakra 
or wheel of the docinne, a symbol of Buddha s teaching A relief from 
the Bharhut Stupa Cunningham, xxxi 


parts of his empire, calling on the people to cultivate filial 
pietj, righteousness, reverence for all reltgions, and kind 
ness to animals He erected hospitals for man and beast, 
and m every way sought the welfare of his subjects 
Innumerable religious edifices were erected to his order, 
chseSj 1 siSpss, jronnasteoeiy jjmI rock cut cells 

for monks But the most significant act of his reign 
was tht sending out of missionaries to spread Buddhism 
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throughout India and the neighbouring lands. As a result 
Ceylon became a Buddhist country, and the religion also 
madegTeat progress beyond the riser Indus and upon the 
Himalayas It was Asoka that made Buddhism a world- 
conquering power. 

48. The first beginnings* of worship among the Jains 
appeared in much the same way as they did in Buddhism ; 
but this community was not so successful at this time in 
securing royal and wealthy patrons as the Buddhists were. 
Their earliest monuments are two to three centuries later. 

Then the Jain community broke in two in A.n. 82. It 
was a question of clothes that led to the separation. The 
monks of one section wore no clothing and were, therefore, 
called Digambara, ‘clothed in atmosphere/ while the monks 
of the other group wore white robes and were called Sietam- 
bara, ‘clothed-in-white.’ 

49? Literature. Quite early in this period, the earliest 
form of the great epic, the Mahabkarata , appeared. It 
pTobably arose in the country between the Ganges and the 
Jumna. It was then a poem of very moderate length, con- 
taining about 8,Soo couplets, and was called the Bh.it ata. 
Krishna is a purely human hero in it. 

50. The teaching of each philosophic leader was handed 
down orally in his monastic school. It is noteworthy, how- 
ever, that Sanskrit was used in the Brahmanic schools, while 
the Jains and the Buddhists used the vernaculars. 

As knowledge grew and the compass and the number of 
the subjects taught in the Brahmamcal schools went on 
increasing, the mass of material to be learned by rote be- 
came more and more unmanageable. It became impossible 
for the student to store- in his memory everything which 
he wanted to know, so long as it was presented to him 
in the extraordinarily prolix manner of the Br 2 hmanas. A 
new method was therefore invented. A’l the knowledge 
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which the student hid to acquire was expressed in strings 
of aphorisms of the bneFest and most pregnant description 
As time went on and the new method developed, it became 
a conventional system of technical terms like a modem 
telegraphic code These tabloids of condensed know ledge 
were called sutras Is not this the very climax of scholas 
ttcism? These books, if btooks thej can be called when 
the) were not written down, dealt with all the subjects of 
a priests education. They were usually summed up under 
six heads, called the itdangas, or members of the bod) of the 
Veda Of the six, Kalpa, ceremonial, is the most important 
Under Kalpa there are three groups of sutras, the £rauta 
Sutras , which deal with the sacrifices summarizing the 
teaching of the Brahmanas, the Grrhya Sutras, which 
deal with domestic ceremonies, and the Dharma Sutras, 
which provide rules of conduct for the various classes of 
men and the various stages of life The Brahmamcal 
schools were now more numerous than ev er, many of the 
earlier schools having split into several branches and each 
had its own senes of sutras, dealing in turn with all the 
subjects comprehended under the six redangas Pantm, 
the great grammarian, wrote in sutras, and his work 
comes under ry rkarana, one of the zedangas (see 
p 76) He was connected with Taxili and flourished 
about 300 c c 

The language used in the Brahmantcal schools was gradu 
ally polished and brought under phonetic and grammatical 
rules, while, with the spread of the people all over North 
India, the ordinary language had necessarily dev eloped into 1 
a number of provincial vernaculars The literary tongue of 
the schools was called samskrtta, 1 e polished, while the 
vernaculars were called fraknta, 1 e natural Pantm s 

gr unmar finally fixed the form of Sanskrit Already in his 
day it was vet? distinct from the popular dialects These 

tr «J r 
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latter naturally continued to change, and they have pro- 
duced the great modem Aryan languages of India, Hindi, 
Punjabi, Gujarati, Marathi, Bengali, Orija, Assamese, 
and the rest. 

51. In certain of the schools at this time some of the best 
parts of the old Upanishads were \ersified and strung 
together, so as to make new Upanishads. (See p. 73.) The 
brief, pointed, aphoristic character of these poems shows 
plainly that they were put together with a view to their 
being easily committed to memory. 

52. As we have seen, the Jains and the Buddhists used, 
not Sanskrit, but the vernaculars in teaching their hearers. 
Their sermons were called suttas, which is the vernacular 
form of the Sanskrit siitras. These were handed down by 
word of mouth from teacher to pupil; but during the 
earliest generations they were considerably changed and 
expanded. 

By the year 200 c.c. the Buddhist Tripitaka, that is, 
the triple basket, or canon in three parts, was practically 
complete. Many of these suttas are beautiful as literature, 
and are filled with a love of righteousness and a mounting 
passion for spiritual things which give them great distinc- 
tion. When Buddhism was destrojed in India, this litera- 
ture perished also, but it has been most faithfully preserved 
in Ceylon. The language of the Tripitaka is called Pali. 
This is not the name of any old Indian vernacular, but 
merely the Singhalese word for ‘ text ’, which has come to be 
used to designate the language of the text, in contrast with 
the Singhalese of the commentary. Scholars have not been 
able to decide as yet which of the old Indian vernaculars, 
through being used by the monks who won Ceylon to the 
faith, has been preserved for us in the Pali text. 

Jain teaching was similarly handed down, but reached its 
permanent form later still 
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Many other schools had their traditional sn/fas, but they 
were necessarily lost when the school died out 

NOTE. — The text below is a mnemonic verse giving the names o' 
THE six vrovScvs itkshf pronunciation, kalpa ceremonial, 
vyaiarana, grammar, mtukta, etymology, chhandas, metre , jyotttha, 
astronomy 


fjRi amra 
siftffpt || 


E 2 
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latter naturally continued to change, and they have pro- 
duced the great modem Aryan languages of India, Hindi, 
Punjabi, Gujarati, Marathi, Bengali, Oriya, Assamese, 
and the rest. 

51. In certain of the schools at this time some of the best 
parts of the old Upamshads were versified and strung 
together, so as to make new Upanishads. (See p. 73.) The 
brief, pointed, aphoristic character of these poems shows 
plainly that they were put together with a view to their 
being easily committed to memory. 

52. As we have seen, the Jains and the Buddhists used, 
not Sanskrit, but the vernaculars in teaching their hearers. 
Their sermons were called suttas, which is the vernacular 
form of the Sanskrit sutras. These were handed down by 
word of mouth from teacher to pupil ; but during the 
earliest generations they were considerably changed an£ 
expanded. 

By the year 200 n.c. the Buddhist Tripilaka, that \ 
the triple basket, or canon in three parts, was practi- 
complete. Many of these suttas are beautiful as 1 ' 
and are filled with a love of righteousness and a mo 
passion for spiritual things which give them great dis 
tion. When Buddhism was destroyed in India, this li 
ture perished also, but it has been most faithfully presi 
in Ceylon. The language of the Tripilaka is called 
This is not the name of any old Indian vernacular 
merely the Singhalese word for ' text which has come 
used to designate the language of the text, in contrast 
the Singhalese of the commentary. Scholars have not l 
able to decide as yet which of the old Indian vernacu 
through being used by the monks who won Ceylon to 
faith, has been preserved for us in the Pali text. 

Jain teaching was similarly handed down, but reache 
permanent form later still 



n A Buddhist Sutta 
Thus have I heard 

On a certain occasion lhe Blessed One was dwelling at 
Saiatthi in Jetavani monaster} in AnSthapindikas Park 
And there The Blessed One addressed the monks 
‘Monks/ said he 

* Lord, said the monks to 1 he Blessed One in reply 
And The Blessed One spoke as follows 
1 1 will teach you O monks the burden, the bearer of the 
burden the taking up of the burden, and the laying down 
of the burden 

‘And what O monks, is the burden? 

‘Reply should be made that it is the five attachment 
groups \nd what arc the five? They are the form 
attachment group, the sensation attachment group, the per 
ccption-attachment group the predisposition attachment 
group the consciousness attachment group These, O 
monks, are called the burden 

‘ And who O monks is the bearer of the burden ? 

'Reply should be made that it is the individual the 
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ILLUSTRATIVE READINGS 
' io. Sutras 

Note — A liter?! translation of each sutra is given in italics, ami 

then the meaning follows in roman lor a more condensed example 

see p. 94. 

1. Now, therefoie, the right. 

Now, therefore, the right of performing sacrificial acts 
will be laid down here. 

2. Acts fruit-attended. 

Sacrificial acts are attended by fruits, such as heaven, 
wealth, &c. 

3. Of all without distinction. 

One would expect that there must be a right of all living 
beings without distinction to perform sacrificial acts, 
as all desire fruits. 

4. But of human beings from the fewer of undertaking. 

But the right belongs to human beings only, because 

they only have the power of undertaking sacrificial 
acts. , 

5. Cripple , ignorant, eunuch , isiidia except. 

Cripples, those ignorant of the Veda, eunuchs, iaudras 
are to be excepted. 

6. Of Brahmans, Rdjanyas, Vanyas, f tom iruli. 

The right belongs to Brahmans, Kshatriyas and VaiSyas, 
but not to Madras, according to Vedic precept. 

7. A woman also without distinction. 

A woman also has the right, as there is no distinction 
between her and her husband. 

Katyayana, Sr ait la Sutra, i. j-7. 
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11 A Buddblst Sutta 

Thus have I heard 

On a certain occasion The Blessed One was dwelling at 
Savatthi m Jetavana monastery in Anathapmdika’s Park 
And there The Blessed One addressed the monks 

* Monks,’ said he 

‘Lord/ said the monks to The Blessed One in reply. 

And The Blessed One spoke as follow s 

1 1 will teach you, O monks, the burden, the bearer of the 
burden, the taking up of the burden, and the laying down 
of the burden 

'And what, O monks, is the burden ? 

'Reply should be made that it is the five attachment 
groups And what are the five? They are the form 
attachment group, the sensation attachment group, the per- 
ception attachment group, the predisposition attachment 
group, the consciousness attachment group These, O 
monks, are called the burden 

'And who, O monks, is the bearer of the burden * 

‘Reply should be made that it is the individual, the 
venerable So and so of such and such a family He, O 
monks, is called the bearer of the burden 

' And what, O monks, is the taking up of the burden ? 

* It is desire leading to rebirth, joining itself to pleasure 
and passion, and finding delight in every existence — desire, 
namely, for sensual pleasure, desire for permanent existence, 
desire for transitory existence This, O monks, is called 
the taking up of the burden 

‘And what, O monks, is the laying down of the burden? 

‘It is the complete absence of passion, the cessation, 
giving up, relinquishment, forsaking, and non adoption of 
desire This, O monks, is called the laying down of the 
burden ’ 

Samyulta Atiaja, xxu as, 1 , W siren's Buddhism in Translations, 
P >'9 
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12. A Passage from a Verse Upanishad 

As the one fire that passed into the world 
Has there transformed itself to many forms, 

So the one Self within all creatures 
Transforms itself to many forms, while outside all. 

As the one air that passed into the world 
Has there transformed itself to many forms, 

So the one Self within all creatures 
Transforms itself to many forms, while outside all. 

Just as the sun, the whole world’s eye, 

By visible external foulness ne’er is tainted, 

So the one Self within all creatures 

By the world's sorrow ne’er is tainted, being outside it. 

The one Controller, the Self within all creatures, 

Who makes the one form manifold — 

Those wise men who behold Him in the self, 

They and no others have eternal joy. 

He who, Eternal, Conscious, One, fulfils 

The longings of the Transient, Conscious, Many — 

Those wise men who behold Him in the self, 

They and no others have eternal peace. 

The truth, that this is That, they feel to be 
Bliss indescribable, supreme. 

How can I come to know it? 

Shines it effulgent, or reflecting light? 

There shineth not the sun, nor moon and stars ; 

These lightnings shine not ; how much less this fire l 
His lonely shining makes the All resplendent! 

*Tis with His glory that this whole world gleams! 

• htiihala lf/aniskad, y, 9-15. 
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13 Buddhist Teaching m Verse 

Do not follow the evil law > Do not In e on m thought 
lessness 1 Do not follow false doctrine ' Be not a friend 
of the world 

Rouse thjself 1 do not be idle ! Follow the law of virtue ' 
The virtuous rests m bliss in this world and in the next 
Follow the law of virtue , do not follow that of sin The 
Mrtuous rests in bliss in this world and in the next 

Look upon the world as jou would on a bubble, look 
upon Has you would on a mirage, the king of death does not 
see him who thus looks down upon the world 

Come, look at this world, glittering like a rojal chariot, 
the foolish are immersed in it, but the wise do not touch it 
He who formerly was reckless and afterwards became 
sober, brightens up this world, like the moon when freed 
from clouds 

He whose evil deeds are covered by good deeds, brightens 
up this w orld, like the moon when freed from clouds 

This world js dark, few only can see here, a few only go 
to heaven, like birds escaped from the net 

The uncharitable do not go to the world of the gods, fools 
only do not praise liberality , a wise man rejoices m liberality, 
and through it becomes blessed in the other w orld 

Better than sovereignty over the earth, better than going 
to heaven, better than lordship over all worlds, is the reward 
of Sotapatti, the first step in holiness 

Dhamofada, iG^ 174 177 178, SEE x 4" 
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14. Satyaki’s Sons slain 

Morning » ith her fiery radiance oped the portals of the day, 

Shone once more on Kuril warriors, Pandav chiefs in dread 
array ! 

Bhima and the gallant Arjun led once more the van of 
war, 

But the proud preceptor Drona faced them in his sounding 
car 1 

Still with gallant son of Arjun, Lakshman strove with bow 
and shield, 

Vainly strove; his faithful henchman bore him bleeding 
from the field ! 

Lakshman, son of proud DurjodhanJ Abbimanyu, Arjun’s 
son 1 

Doomed to die in youth and glory ’neath the same revolving 

Sad the da; for Vrtshni warriors! Brave Satjaki’s sons of 
might, 

’Gainst the cruel Bhuri-iravas strove in unrelenting fight, 

Ten brave brothers, pride of Vrishni, fell upon that fatal 
day, 

Slain by mighty Bhuri sravas, and upon the red field lay ! 

MahSbhatata, R. C. Cult's icnion, p. 109. 
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TABLES 

11. Scholastic Period. 480 to 184 B.C. 

Sutras are the charsctensti type of Hindu literature throughout this 
period- The Gautama Dharm isutra, which o the earliest of the 
Dhirmi clas>, probab!) dates from the erd of the philosophic period, 
and one or two of the brauta class map be as early la any ca»c, all 
three classes, Grants, Gfihja and Dianna, continued to be composed 
throughout the period They are not set down in this table, because 
their chronological order is not jet accurate!} Inown 
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is. Conspectus of the Chief 

NOTE*— This (able it meant to show at a glance the way m which 
the Vedic literature grew up, and to which tchoul each great manual 
Wongs. The number* show the school conncuon that the great 
Taiturlya school of the Black Yajur Veila hid a full seriei of manuals, 
Brjhmina, Aranyaka. L'panishsd, Sranta, Grlhya, and Dharma tutras. 
Brackets are used to keep together the branch schools belonging to 
each ancient tkaraua Where there Is uncertainly as to the school to 


irnli 


VtJa 

l Iritkmana | 

Aranyaka 

Ufanisha.1 
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Wm 
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saman - 
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3. CkhanJcsya 


1 3, TalalakSra 
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Manuals of the Vedic Schools 

which a manual belongs, no number is prefixed to the name, as in the 
case of the VastskthaDharnutsulra One Dkarmasnlra has been put in 
brackets the reason is that no manuscript of it has been found , it i» 
known only by quotation , but it is mentioned, because it is the source 
whence I he ifanava J>Aarmsfcrstnx (see section 6t) sprang A !! this liters 
tore « as taught only by Drahmans and only to men of the three twice 
born castes W omen and men of other castes were not allowed to hear it 



Sraitfa Sutra 

Grth) x Sutra 

D harm a Sti/ra 
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3 Maita-a 
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14* Buddhist Tnpitika 

1 The Viraya Pttaka the- I upl -e Basket, the ni\*s 
of the monastic life 

(aA Suth I !**»♦,«* 

(b) AkarJk'kas 

(11 Mahatagga 
{') Chullna^u , 

(c) Parr" ira 

2 The Sutfi Pit aka the ^ermon Basket, the teaching 
of the Buddha. 

(a) Digha Nikaxa 

(b) ifajjhtrt \ika\a 

(c) Samuitia Atkaya 

(d) Anguttara AlJtaui 

(e) KhuJJaka Sikaxa 

3 The Abhtdhamma Filaka the S'. position Bosket, in 
enlarged and detailed treatment of Buddhist doctrine 

(a) Dhamma Setngam 

(b) I ibhanga 

(c) Kathi Vatthu 

(d) Puggttla Pailiiatti, 

(e) Dhatu Katha 

(f) Yamakas 

(g) Paithana 

1 This part of the Tnd Ihist canon was kej t secret by the monks, and 
was not resealed even to the Buddhist laity Most of the monastic 
orders seem to have refused to divulge their d«scl| hoary rules. 
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15. Tlic Four Airamas or Stages of Brilimanlc 
Life 

During the scholastic [tertod, it was rccognired that the 
ideal life for a ifrlhnun was to spend twelve jears as a 
student, then to marry am! Ix-gct children, anti then to retire 
to the forest as a hermit, taking his wife with him, if he chose 
to do so. • 

At a still I iter rhtea fourth stage was added : the lh.1hm.tn 
was recommended, after he hail h\eil ns a hermit, to end 
his tfajs as a houseless f,rrtvrdj<ika, thinking only of find. 

I. Jirtthmaihitri : student. 

s. Cfihnttha: householder, the ordinary Brlhtnan priest. 

3. I’artn/rait/.a : forest-dweller, hermit. 

.j. JhrivrSjitka : wanderer, houseless monk. 
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CHAPTER VII 
INCARNATION PERIOD 
PoLirrcAL Troubles The Dharua^astkas 

From the Fall of the Asokan Empire to the Rise 
of the Guptas, 184 B C to A D 320 

53 History The largest fact in the histoi) of these 
centuries is the irruption of hordes of invaders from Central 
^Cstaacross the Indus both in the north and in the south 
Necessarily these tmasions created great disturbances and 
produced considerable mixture in tbe population of the 
frontier provinces The break, up of the ASokan Empire also 
led to man) revolutions and upheavals There was thus 
much violence and frequent political change throughout 
these centuries m Northern and Central India \\ e need 
not here catalogue the many vanous dynasties which 
followed each other east, west north, and south \Y e need 
only notice the nse of the one gieat empire which appeared 
dunng our period This was the kingdom of the Rushans 
a people from Central Asia tbeir greatest ruler being Kan 
isbka Peshawar was their capital , and that citj , dunng the 
first and second centunes of our era, was the centre of a 

JSote.— T he text at the top of the page is A couplet on incakva 
TJON put into the mouth of Krishna To save ihe righteous to destroj 
enWoe-s, to establish the Law I come into btrth age after age 
Bhaga-at!^ fit iv S 
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15. The Four ASramas or Stages of Brahmanic 
Life 

During the scholastic period, it was recognized that the 
ideal life for a brahman was to spend twelve years* as a 
student, then to marry and beget children, and then to retire 
to the forest as a hermit, taking his wife with him, if he chose 
to do so. • 

At a still later date a fourth stage was added : the Brihman 
was recommended, after he had lived as a hermit, to end 
his days as a houseless fanvrajaia, thinking only of God. 

1. Urahmachan : student. 

3. Gri/iastha: householder, the ordinary Brahman priest. 

3. Vana^raslha : forest-dweller, hermit. 

4. Panvrajofta ; wanderer, houseless monk. 
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fsunga Ktng, and refers to his telcbntion of the Asiamedha, 
orhorst saenfirt, which is a public claim to imperial power 
The influence and favour of the court ltd to great literarj 
activity on the |>art >f the priests 
. 55 T In mam ft iturc of the religious history of the period 
as a whole is this, that 1 1 in 
duism and Buddhism now 
stand opposed to each other 
as rivals ntid influence each 
other very greatly tn manj 
ways 

56 One very notcwortlij 
change occurred in Hinduism 
at this time and, as h shall 
see, a similar change passed 
over Buddhism. \\ hilc at the 
beginning of the fifth century 
11 c RSnu and Krishna were 
but human heroes, they were 
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flourishing civilization in which Indian ideas mingled freely 
with the influence of Persia and of the Roman Empire. 


These kings would appear to have favoured Hinduism and 
Zoroastrianism quite as much as Buddhism ; yet the latter 
religion clearly dominated the country round Pcshiwar. 



9. Relic-casket 
Recently discovered in the mins 
of Kamshka’s stupa nt Pcshiwar. 
The casket is of dark metal and is 
seven inches high. Contained a 
rock-crystal reliquary containing 
bones, said to be Buddha’s, On 
top of casket Buddha and t« O other 
figures. Note the haloes. Beneath 
is Kanishka himself. (From Jour 
not of Roy at A untie Society.) 

please Brghmans. With the 
the rise of the Sungas to p 


Architecture flourished, and 
a famous school of sculpture 
arose under Greek influence. 
The art of the kingdom is 
known as GandhSran art (see 
Figs. 9, it , 14, 16 and pp 198 
and 202). Buddhism found 
a new base for its operations 
in Peshawar; and Sanskrit 
first came to the front as 
the common language of 
India in the Kushan Empire. 

54. Religion. Under ASolca 
and his obscure successors 
Buddhism was greatly fa- 
voured. Vast sums of money 
were spent on Buddhist 
buildings ; and it seems 
clear from ASoka’s edicts that 
various laws and regulations 
were enforced which would 
please Buddhist monks and 
would necessarily greatly dis- 
fall of the great empire and 
ower in Magadha, the tables 


were turned ; for the new dynasty favoured the Brahmans 
as much as the old favoured Buddhism. Patafijali, author 
of the Commentary on Panini’s Sutras and founder of the 
Yoga philosophy, was the priest of Pushyamitra, the first 
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Sunga king, and refers to hts celebration of the \s\ amedha 
or horse sacrifice, which is a public claim to imperial power 
The influence and fai our of the court led to great literary 
activitj on the part of the priests 


, 55 The main feature of the 
as a whole is this that Hin 
duism and Buddhism now 
stand opposed to each other 
as rivals, and influence each 
other \ery great!) in many 
ways 

56 One \erj noteworthy 
change occurred in Hinduism 
at this time and, as we shall 
see, a similar change passed 
over Buddhism \\ hile at the 
beginning of the fifth centur) 
b c R§ma and Krishna were 
but human heroes, they were 
already worshipped in the time 
of Megasthene®, the Seleucid 
ambassador at the court of 
Chandragupta , and by the 
opening of the second century 
B c. the) were acknowledged 
to be incarnations of \ ishnu 
In the first and last book., 
of the Ramaxana which 
were written m the second 


igtous histor) of the period 



10 The Boar Incarnation 
of Vishnu 

This relief is at Maha>eIlipore 
It represents \ ishnu in lus boar 
ai tiara with Ins wife Lakshmi 
beneath is a fve-hooderf Naga 
or divine snake (Photograph by 
W iele &. Klein ) 


century 1 c, R5ma is represented as an incarnation of half 
the essence of ishnu and in the additions made to the 


Mxhabharata about the same time Krishna is regarded as 
a minor di\imt) and in some sense as an incarnation of 
"Sas’iirra \Sec section 63 ^ 
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During the next three centuries this rich warm worship of 
incarnate divinities became entwined with the philosophy of 
the Atman, and first Krishna and then Rama rose to the lofty 
position of incarnations of the Supreme Krishna occurs in 
this guise in the latest parts of the Alahabharata, dating 
perhaps from the second century a d , and also in the 
Bkagavadgiia. (See sections 63 and 64 ) 

Certain of the old myths of the Vedas and Brahmanas 
were transformed into incarnations of Vishnu, and others 
were created. The series of semi-animal and other incarna- 
tions {avataras is the Hindu word) which are supposed to 
have preceded Rama and Krishna was thus formed This 



it. Hindu Idolatry 

A coin of Kadphiset II, the Kushln king who preceded KarmMta. 
The reverse gives us 6iva with his bull and bis trident Time, first 
century a D. (V. tjmilh, Early History of India .\ 

long line of Vishnuite incarnations is parallel to the long list 
of mythical Buddhas which grew up in the Buddhist Church 
and the similar list of mythical Tirthaharas which took form 
in Jainism at thistime. (See p. 97.) These new forms of 
faith, so well calculated to stir emotion and to provoke 
enthusiastic worship, naturally led to a great growth of 
Vishnuism. The leading school of Vishnuites were called 
Bb2ga vatas, i.e, worshippers of the Bhagavan, the Adorable 
Lord, j Unlike the teachers of the Vedanta, who held that 
only’~the three highest castes could reach Release, because 


2 \C \R\A 1 ION S3 

they alone were allowed to read the Upamshads, the Bhag 
avails offered salvation to all 
But the cult of 6i\a did not lag behind The sacred bull 
became his companion , the tndent was connected with him, 
the phallic symbol, the Itn^a, was adopted for his worship , 
and he was represented as the t\ pical ascetic Vishnu m 



1J BUDDHIST ClIAtTV A 


Excavated in the solid roch at Karle near Tocna In the*e assembly 
balls a small stJpa introduced to inspire meditation led to real worship 
The resemblance to a Christian church is very striking Here we have 
the nave with its apse and the stupa taking the place of the altar 
There are aides behind the fine I er«ian p liars Date, first century E C 
(Photograph by Clifton &. Co , Bombay ) 

his incarnation j, and biva with these fresh attractions, now 
stand side by side with Brahma {See p 99.) The words 
^aivas and I aishncr as ire used for the followers of these 
gods. 

57 It was dunng this period that the six systems of philo- 
sophy which are recognized as orthodox b> Hindus were 
r 2 
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worked out in detail. Each took shape in its own school, 
gradually developed and expounded by a succession of 
teachers. They expressed the system in sutras in the 
briefest possible way, and explained the sutras by means of 
a commentary'. Many of these ancient sutra manuals have 
perished, but several survive, of which the greatest is the 
manual of the Vedanta school, the Vedanta sutras of Bada- 
rayana. Table 17 gives the 
main facts about these 
systems. 

58. Buddhism, which 
originally was an agnostic 
philosophy attempting to do 
the work of a religion, early 
developed the beginnings 
of a worship, as we have 
already seen. During the 
first half of this period 
another step was taken. 
Images of Buddha, his chief 
disciples, the previous Bud- 
dhas and Maitreya, the 
coming Buddha, were set 
up at the stupas, in pagodas 
and chaityas. Though the 
original purpose was merely 
to stimulate meditation, and 
though the monks usually kept themselves to that, the 
necessary result was that the common people worshipped the 
images Offerings of flowers and fruit were presented to them ; 
incense and tapers were burned before them, and prayers 
were uttered with humble adoration and fervent praise. 
Thus far early Buddhism went ; and we have this form still 
preserved for us practically unaltered in Burma and Ceylon. 



13. Image or flunmiA 
Tlcside the bodki tree at Anuta- 
dhapnn, Ccjton. (From a jkjw- 
caid.) 
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59 But the kingdom of the Rushans was the scene of a 
still more significant change Buddhism up to this time 
had contained many philosophic schools, but there had been 
no schism In the great intellectual activity of the Rush in 
Empire, honever, there came a 
development of worship and » 

theology which split the Buddhist 
world in two The new sjstera, 
which finally received the name "jl* 

Mahi) ana (great path) m contrast -> 

with the old, which was called ■*> 

HmaySna (humble path) soon f l v -— j j/A 
became very popular In it we VV7 

meet the new doctrine, borrowed 
from Hinduism, that behind all 1 / 1 

things there is the universal soul My ^ 111 * 

of which the Buddhas are but ^ 

manifestations Under the old f ‘ f }\ 

system the great ideal for the * v \J J<\ 
monk was to become an arhaf, 1 _ f 

that is a perfect man, destined at y> \ r j\ 

death to pass into tun wa , but I 

the ideal of the MaliSj ana was the ^ y f t 11* I 
Bodhisatl w 'a i a being who might t ^ | Jl yj f 
become a Buddha and enter l v / "jV jj 
nirvana but denies himself that '\'r * 
luxurj, that he may remain in the ' 

heaienly regions a gracious and M Poihiisattv a from 

powerful divinity read) to help , _ , V ^ LFZAI 
.t .1 .1 _ . , \ Smtb It ban Art f g f) 

those that appeal to him Hut the 

chief difference lies in this, that the Hinajana saved the 
few, while the Mahajina offered Release to the man) 

1 he leaders of the Mali3)5na frankl) treated the ! uddhas 
and the Bodhisattias as gods and set up a most el itx rate 


\ Sra ih It ban Art fg ("j 
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paradtse m (lie West, but, when he was stilt a Bodhisattva, 
he sowed that he would never accept inn ana until some 
means were provided whereb) all mankind would be able to 
receive salvation through faith in him The worship of this 


imaginary god cannot now be traced in the history of ancient 


India, except m sculpture , 
but it was carried into 
China, where he is still 
worshipped, and into 
Japan, where the two most 
vigorous sects of our time 
are worshippers of Armda, 
the Japanese corruption of 
Amitabha. 

61. Literature, &c. 
During the first half of 
this penod the scholars of 
India began to use the art 
of writing’ for their books 
The Buddhist Tnpitaka 
uas reduced to writing in 
Ceylon about S5 b c, and 
we may be certain that 
about the same time, or 
earlier, a similar process 
uas carried out :n India, 
among Hindus as well as 



16 Maiiayaya Worship 
A piece of devotional sculpture 
from the Ki-shan Empire, found at 
Satin Bahlot uNfl F Province. 
Gantama Buddha is in the centre, 
Avalokite.vara on the left, Mattreya 
on the right The*e two are Bodhi 
saltv as (From Archatahgual Stir 
fejr, 1906 7, p 114) 


Buddhists 


62. We found in each Brahmamcal school the subject of 


dharma , or the right behaviour of the Hindu m every station 
of life, dealt with m a DharmasQtnu In this new penod 
these rules of conduct were gradually rewntten in a popular 
versified form to be u«ed by the Hindu householder outside 
the schools. The poems thus produced are known as the 
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system of worship. In front of the images in the chaitya an 
altar was erected on which offerings were made The 
chaitya thus became a temple and the monk a priest. 
Prayers were composed, and a special liturgy for each great 
divinity. Each accessory that was likely to make the wor- 
ship attractive and pleas- 
PI mg to the people lias 
added — richly decorated 
altars, paintings, gorgeous 
jSC robes, music, processions, 
'/tf ' vl banners, incense, &c. 

Thus Buddhism, origin- 
ally an agnostic philo- 
sophy, became one of the 
polytheisms and idolatries 
of the world. The list 
of the Buddhas is given 
on p. 97. 

V iij Buddha himself was 

" ar,sformed into * 
' • • ' Saviour god, incarnate for 

the good of men, as we 
may see from the Lalita 
Vtstara , the Saddhanna 
Pundarika, and other 
works of the first and 
second centuries a. d. 
Thus the same spirit that 
worked in Hinduism worked in Buddhism. The Gita and 
the Saddharma Pundarika are parallel compositions. 

60. The most interesting of all the new divinities of this 
date is Amitabha, who is described in the Amitdyus Sutra 
and a number of other books written in North India during 
our period. This Buddha is said to hie now in a glorious 



15. MAifAV.ttr* Worship 
Small sliipa with image of Buddha 
carved on it, at Kenhen, near Bombay. 
(Photograph kindly favoured by Mr. 
frank Anderson, Bombay.) 
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paradise in the West , but, when he was still a Bodhtsattva, 
he vowed that he would never accept u nana until some 
means were provided whereby all mankind would be able to 
recene salvation through faith in him The worship of this 
imaginary god cannot now be traced in the history of ancient 
India, except in sculpture 
but it was carried into 
China, where he is still 
worshipped, and into 
Japan, where the two most 
vigorous sects of our time 
are worshippers of ^mida, 
the Japanese corruption of 
Amitabha 

61 Literature , 

Dunng the first half of 
this period the scholars of 
India began to use the art 
of writing for their books 
The Buddhist Tnpitaka 
was reduced to writing in 
Ceylon about S5 B c., and 
we may be certain that 
about the same time, or 
earlier, a similar process 
was carried out in India, 
among Hindus as well as 
Buddhists 

62 We found in each BrShmamcal school the subject of 
dharma , or the right behaviour of the Hindu in every station 
of life, dealt with in a Dharmasutra In this new period 
these rules of conduct were gradually rewritten in a popular 
versified form to be used by the Hindu householder outside 
the schools The poems thus produced are known as the 



16 MaiiaVaw Worship 
A piece of devouonal sculpture 
from the Keshan Lmptre found st 
S-ihn Bahlol in N W F Province 
Giaiimi Be ddba is 10 the centre, 
\raloiite vara on the left Maitresa 
on ibe tight These two are Bodhi 
sattias (From irthtttcltgteat S tr 
t<7, 1906 7 p 114) 
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TABLES 


16 Chronology of the Incarnation Period 


External 

Events 

History and 
Aehgton 

Literature 


184 B C 

184 B C 

j Second Stage Books I and A II 



of 

of 


\ 4 ohan 

Mah 1/ k irata R > 


loo B C 

44 Cnesar 
murdered 

31 Augustus 
supreme 

Umpire 

Images m 
Buddhism 

72 Tall of 
Sunga 
Dynasty | 



*9 Christ 
crucified 

The New 
Testa 

Gondopharcs 

Kanisbka 

MAH \\ \NA 
LE \DEkS 

• Asragho-ha 


ment 

A D 10O 


Thud Stage \agar;una 

Trins- 

a n 200 

Kruhna as 

of 

M ihabh irata 

The Gif 1 

of 

Bud 

Christianity * 

the Atman 

Mineva \rjadeva 

Book> 

in Malabar | 
Mi 300 : 

Constantine 
grants 
Chn tuns 
toleration, 

A D ?ro 


/ istra 

u "' 
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17. The Six Ortliodox Systems of Hindu Philosophy 


I t, Tile Aarmj A/sarsmsts, ' work inquiry I hr fAtlotophy of 
sacrifice, founded on the Sravjia Sutras Jaimim wrote the 
main treat he, the Karma Mimamsa 

I The Uttara AfimJmS ?, ‘later inquiry the philosophy t>f the 
Upanishads, the Vedanta, systematized hy UadarHyans In hi* 
work known at the VtJauta .Sutras, the lirahnt.x Sutras, or 
the SJriraka Sutras. 


1 3. The SJiilAri, a dualize alh-um, ascribed to the early saj;r 
Kapth. No early ticatuc sumac* 

4. The In tbh system the Sjnlbya melanhytic is combined 

with a personal Col and with l-r.tily and mentit e»crcl<es 
called yc,'i. Pataf.Jali, of the second century it C , I* the 
author of the manual, which i* called the 1’rfU Sutras. 


( 5, The fir iltsliia. This ay stem claasitics all phenomena under 
logical calc juries, and attllbutcs the on»n of the world to 
alums. The author of the manual, which it known at the 
r.iiItsAiia Sutras, h remembered by Ihr nickname hanida, 
•atom-eater ", 

I C>. 'Hie Kjuya acter ti the meta] hyaic of the Val«eshlka, and adds 
I . a very detailed aryl acute etj-mtion of lot trial logic Tl.e 
\ mar cal, which it by Gautama, is called the A/J/J S~tres, 
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18. Buddhas, Incarnations, and TIrthakaras 


Buddha! 
Mythical •— 
Dipamhara 
KoniJaflBa 
Man gala 
Sumanas 
Rcvata 
Sobhita 
Anomadassin 
Faduma 
Narada 
Padumottara 
Sumedha 

Sojata 

Piyadassin 

Atthadassin 

Dhammadassin 

Siddbattba 

Tissa 

Pnssa 

Vipassin 

Sihbin 

Vessabhu 

Kakusandha 

Konagamam 

Kassapa 
Historical — 
Gautama 
Future . — 
Mattreya 


Ai atjras oj l tshttu Tit thakaras 


•Matsja* the Fish 

•Kurma the Tortoise 

•Varaha the Boar 

♦Narasimha the Man lion 

•Varnana . the Dwarf 

*Para»D Kama 
*R5ma 
•Kfishna 
Vyasa 
Pnthn 
Hari 
Ilamia 
Manyantara 
Yajna 
Rishabba 
Hayagriva 
Dhruva 
Dhanvantan 
Kara and Narayana 
Dattatreya 
Kapila 
Sanaka 


RishabhadeTa 

Ajitanatha 

Sarabhavanatha 

Abhinandana 

Sumatinatha 

Padmaprabha 

SuparSvanatha 

Cbandraprabba 

Suvidbinatha 

Sitalanatha 

Sreyamsanatha 

Viaupujya 

Vimalanatha 

Anantanalba 

Dharmanatha 

Santinatha 

Kunthunatha 

Aranatba 

Mallinatha 

Munisunata 

Naminatha 

Neminatha 

Panvanatha 


♦Buddha * 


Mahavira 


♦Kalki 


» The ten avataras of Vishnu which are usually met with are marked 
with asterisks 

3 The Buddha avatara of Vishnu is really Gantama, the historical 
Buddha. One of the many means employed by Hindus to oiercome 
Buddhism was to recognize the Buddha as a Hindu incarnation. 
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CHAPTER VIII 

PHRIOD OF DECADENCE 

Till <.UI*T»S:'?l!i: PUJUNMS 

From the Rise of the Guptas to the Fall of 
Han>ha's Empire. A.D. 320-650 

66. Jfhtoty . Our (icrioti opens with the rise of the great 
dynasty of the Guptas who during the earlier part of their 
rule reigned at I’atru, hut later moved up to Ayodbya. 
Under their empire North India enjojed a period of really 
good government, worthy of comparison with the time of 
A 'oka. The two greatest kings of the d) nasty wire Samu- 
dntgupr.1 and Chandra gupta II VikramSditya. ’I'hc latter 
king conquered M.llw.1 and proliably lived from time to 
time in Ujjrin ; so tlut he may be the reality behind all the 
mjlbical tain told about the great VikramJditya of Ujjiin. 

67. This dj nasty went down lieforc the attacks of the 
Huns. These Mongol invaders helmed with monstrous 
cruelty an<l violence during the fifty years they were in 
India. They destroyed Patna. They sacked lUiddlmt 
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monasteries, massacred the monks, and e\en killed the 
Patriarch The> were dmen out, however, in ad 3 ’S , 
and from that tunc onward until the invasions of Mahmud 
of Ghazni about a d 1000, India was comparativelj free 
from foreign attack 

68 About a D 550 a powerful dynasty known as the 
Chalukjas arose at Badlmi m Dhanvar and plajed a great 



18 The TrimCrti 

Tie Hindu Triad representing Brsl ma t ishnn and £i>a 
as one A most powerful piece of sculpture a t in the solid 
rock of the case of Elephmta. near Bombay dating from about 
k D £00 (Photograph by Chiton A. Co Bombay ) 

part in South Indian politics and civilization for two cen 
tunes , while on the other coast at Kauchi, now Conjeeveram, 
the Pallavas ruled the surrounding country 

69 During the seventh century another brilliant figure 
appears m North India, the famous Harsha of Kanauj 
He spent many years in conquest, and finally was the 
acknowledged sovereign of the whole of North India from 

G 3 
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the Himalayas to the Nerbudda. He was foitunate m 
having at his court a distinguished literary roan named BrLna, 
who wrote an historical romance setting forth the great deeds 
of his patron We also hear a good deal about him from 
the Chinese traveller Hiouen Tsang, who was greatly 
honoured by him. Our period closes with his empire 
70 , Jie/tgton. Hinduism during this period is chiefly 



19 The Marriage or Siva am> PXrvat? 

A rery fine pfeee of work, bo! badly damaged. Also al UlcphaMa. 
(Photograph by Clifton & Co., Bombay.) 


marked by a coarse noisy sectarianism with little dignity or 
morality in it. The follower of 5iva or of Vishnu uses the 
most extravagant language in praising his own God and 
curses the dc\otecs of the other heartily. An attempt was 
made to reconcile al! sectaries by the doctrine of the three- 
fold manifestation of the Supreme in Brahm3, Vishnu, and 
<jira; but the concept never truly bid hold of the Hindu 
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people The Tmd is frequently mentioned, and it is now and 
then represented in sculpture, but it was £na and Vishnu 
that drew the re\ erence of men The mythology of the 
time is wild and extravagant, and there is but little serious 
ness m the teaching The Purrnas (see section 72) are full 
of bombast and pretentiousness 

In this period the myths about Krishna underwent con 
siderable. embellishment The story 
of his childhood was told in great 
detail, several points being borrowed, 
as it seems, from Chnstnn sources 
'His^ cowherd exploits also took form 
at this time and captured the masses 
^All this fresh mythology had its 
centre fn Mathura and A rindavina 
Clearly the cult of Krishna was 
earned on there with great fen our 

Hinduism and Buddhism drew 
nearer and nearer to each other 
^during those centunes, each borrow, 
mg from the other, both becoming 
steadily coarser, but Hinduism con 
tinuously gaming in popularity It 
was a period of marked decadence, but Hinduism had by 
far the stronger constitution 

71. This period saw a very great expansion of Buddhism 
in other lands It became supreme m China , and through 
out the period numerous Indian schol us went to China to 
teach the faith, while many Chinese pilgrims found their 
way to India. The translation of Buddhist texts into 
Chinese went on apace, both Indians and Chinese doing 
large service in this way From China the religion passed 
into Korea and Japan Devoted missionaries carried it to 

Burma, Siam, and Java, and won the populations of tbft 9 aj»^ f 



fgi 
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jo Buddhist Image 
From Java In Cal 
culia Museum Note 
the great halo 
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lands. Its influence spread far and wide over the whole of 
Central and Eastern Asia. India was its home, and there 
its most famous scholars studied and taught. The greatest 
University of Buddhism, NSlanda tn Bihar, was founded 
during the sixth century, 
and was adorned by a long 
succession of great scholars 
for at least two centuries 
thereafter. The philosophy 
of Buddhism at this time 
shows a great approxima- 
tion to Hindu thought. 

72. Literature, &c. The 
Guptas were great patrons 
of literature. The earliest_ 
existing Puranas, which 
embody the sectarian reli- 
gion of the period, seem to 
date from their time; and__ 
every branch of secular 
literature rose to splendour'' 
under their fostering care, 
the Drama, Kavya poetry, 
Rhetoric, Grammar, Astro- 
nomy, Romance. The word 
Purana means anhaeo 
togica, and was first used of 
old-world myths and tales 
about the origin of things. 
The existing Puranas, however, are sectarian pamphlets in 
Sanskrit verse, written to catch the popular ear and secure 
worshippers for Vishnu, 6iva, or Brahma. Each begins 
with an account of the origin of the world, but soon 
becomes a panegyric of the favourite divinity. Men of 



A t M aha veil 1 pore. A refei ence to 
fig, 1 will show that the design is 
copied from a hut. But the interest 
of the form Is this, that it seems to 
be the origin of the curvilinear tower 
of the Iodo-Aryan style. Imagine 
Ihe centre of the roof raised, and Ihe 
lines of the Indo-Arjan tower are at 
once realized. (See figs. 22 and 28.) 
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any caste, and women too, are allowed to read the 
Puranhs 

Buddhist literature at this time consisted mostly of philo- 
sophic works produced bj the scholars of Nalanda 

The 3vetambara Jam canon received its final form in 
A O 454 

73 During this period 
architecture was cultivated 
with zeal and success by 
Buddhists, Jains, and 
Hindus A great deal of 
the finest cat e work dates 
from this time Very few 
buildings, howeter be 
longing to these centuries 
remain abote ground 
Yet one of the most 
beautiful, the great Bud 
dhist pagoda at Buddh 
C»a) a, has sun it ed, though 
probably much altered 
1 he nch cluster of Hindu 
temples at Bhutanes'ara 
in Orissa are also still 
standing The) are of 
the Indo-Ar>an style 

A Hindu or Jain temple 
consists of a cubical cell lighted only from the door, but 
surmounted by a tower The ima„e is placed in the cell, 
tthtch thus becomes the shrine The tower marks the 
position of the shrine. Usually a porch stands in front of 
the door of the shrine 

The three leading styles are distinguished from each other 
by the form of the tower The Northern or Indo \ryan 



32 TEUIXE OF MUkTESVARA 
At I5hu lanes vara A small bit 

beautiful shrine of the Indo Aryan 
style The ornamental arch in front 
called a Torana is very graceful 
(Photograph kindly favoured by Mr 
Frank Anderson of Bomba) ) 
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tower has curvilinear sides see figs. 22 and 28. The 
Southern or Dravidian tower is pyramidal and in stories 
see figs. 23 and 34. The Chalukyan tower is usually star- 
shaped . see fig. 29 The earliest existing examples of 
Dravidian architecture are the Pallas a temples of Conjee- 
veram and the rock cut monuments known as the Seven 



a£. Rock-cut Shrine 

At Mahrvellipore This and the other shnnes, known as the Seven 
Pagodas, are all Hindu work But the style of this example is taken 
unchanged from a Buddhist vihara or monastery. Then this in turn 
produced the tower of the Dravidian style. (See figs. Si and 2S.) 

Pagodas at MabSvelhpore near Madras, which date from the 
seventh century. About the same time the Chalukyan style 
arose in the West. 

Note. — T he text at the bottom of the page is an example of Puranic 
intolerance: ‘Vishnu is the divinity of the gods; the Trident holder 
(i e. &va) is the divinity of devils.* Kurma Purana, xxii. 43. 
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ILLUSTRATIVE READINGS 

18. Vishnu as Saviour of the Gods 

An Example of P uranic Mythology 

The gods addressed the mighty Vishnu thus — 
‘Conquered in battle by the evil demons, 

We fly to thee for succour, Soul of all 
Pity and by thy might deliver us’ 

Hari the lord, creator of the world, 

Thus by the gods implored, all graciously 
Replied — ‘Your strength shall be restored, je gods. 
Only accomplish what I now command. 

Unite joursehes in peaceful combination 
With these jour foes, collect all plants and herbs 
Of diverse hinds’ from every quarter, cast them 
Into the sea of milk, take Mandara, 

The mountain, for a churning stick, and Vasukt, 

The serpent, for a rope, together chum 
The ocean to produce the beverage — 

Source of all strength and immortality, ( 

Then reckon on my aid I will take care 
Your foes shall share your toil, but not partake 
In its reward or drink th’ immortal draught', 

Thus by the god of gods advised, the host 

United in alliance with the demons 

Straightwaj the) gathered various herbs and cast them 

Into the waters, then thej took the mountain 

To serve as churning staff, and next the snake 

To serve as cord, and in the ocean’s midst 

Han himself, present m tortoise form, 

Became a pivot for the churning staff 

Visnnu Tura a, 1 9, Mower \\ ilhams Indian Union 
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19. Living Souls in Particles of Earth 

Note. — T his extract 13 inserted here as an example of the chataUet istic 
teaching of the Jains. Similar statements follow in the same Suit a with 
reference to living souls in fire, water, and air. 

The living world is afflicted, miserable, difficult to instruct, 
and without discrimination. In this world full of pain, suffer- 
ing by their different acts, see the benighted ones cause 
great pain See ! there are beings individually embodied in 
earth ; not one all soul. See l there are men who control 
themselves, whilst others only pretend to be houseless, i. e. 
monks such as the Buddhists, whose conduct differs not 
from that of householders, because one destroys this earth 
body by bad and injurious doings, and many other beings 
besides, which he hurts by means of earth, through his doing 
acts relating to earth. 

As somebody may cut or strike a blind man who Cannot 
see the wound ; as somebody may cut or strike the foot, the 
ankle, the knce > the thigh, the hip, the navel, the belly, the 
flank, the back, the bosom, the heart, the breast, the neck, 
the arm, the finger, the nail, the eye, the brow, the forehead, 
the head; as some kill openly; as some extirpate secretly; 
thus the earth bodies are cut, struck, and killed, though their 
feeling is not manifest. He who injures these earth-bodies 
does not comprehend and renounce the sinful acts ; he who 
does not injure these, comprehends and renounces the sinful 
acts. Knowing them, a wise man should not act sinfully 
towards earth, nor cause others to act so, nor allow others 
to act so. He who knows these causes of sin relating to 
earth, is called a reward-knowing sage. Thus Isay. 

Je&Srmrga Sulra, I, L *, i-», 5-6; S.BJi., vol. xxii, 3-3. 
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TABLES 

ig Period of Decadence 


External 

U lit ary and Rdu,um 

literature 


a D 310 IG-*: of the Guptas 

V a ) 11 Ptira la 
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20. The Leading Divinities of the Hindu Pantheon 


The incomprehensible Brahman is manifested in the 
Triad — Brahma , Vishnu, Siva. 


Brahman 



Brahma , the Creator, married 
Saras\ ati, the goddess of learn- 
ing. 

Vishnu, the Preserver, married 



LakshmT, the goddess of wealth, 
called also Sri. 

Siva, the Destroyer, married 
Um5, the daughter of Hima- 
laya. She is also called Par- 
vatl, Durg3, Kali, BhavSnT. 


Their sons are Ganeia, the ele- 
phant-headed god, w hose func- 
tions are somewhat like those 
of the Roman Janus, and 
Karttikeya, called also Subrah- 
manya, Shanda and Rumdra, 
the god of war. 



crsjr&nr sjg££M_tUTi£i 1 £ *J2)ju9!i 
amfif gt g},eoy>sJjii_Ttfi | x>jyi 
gycOTCKiS- aCTLtiJcuGorl 


CHAPTER IX 

PERIOD OF RECONSTRUCTION 

POET SAINTS AND COMMENT VTORS 

From the Fall of Harsha’s Empire to the Conquest 
of North India. A D. 650-1200 

74 History There are \cry few outstanding ev ents in 
the dead, dull level of these five and a half centuries. 
Muhammadan aggression was almost entirely confined to 
Sind and the frontier until the latter part of the twelfth 
century Yet great ethnic changes were going on The 
foreign races which had entered India m the earlier cen 
tunes, and the aboriginal races of Bengal and Bihar which 
hid risen to prominence, were gradually absorbed and 
assimilated by the old Hindu jieople. Numerous tribes 
were transformed into castes, and their leaders were sup 
plied with a mythical genealogy Trom the midst of this 
creative chaos arose the Rajputs and dominated the centre 
and the west for several centuries They were a chivalrous 

Isote. — T he lines sit the top of the pajje form ovt of lllHiKKV 
vSciiAKARb great savings about Sira *1hou mad st me thine, 
didst (ierj poison ent, £it^in" ijoor soots that I mi"ht thine ambrosia 
taste— I, meanest one ’ 1 mr'lrhnki'*. Pope, p to* 
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race, and their kingdoms in Malwa, Delhi, Kanauj, AjmTr, 
and Gwalior showed great activity, military courage and 
high civilization ; but their dissensions made them an easy 
prey, when the bold Muhammadan invaders came. In the 
south a number of kingdoms arose and flourished and 
fell , and the local fortunes of Jainism, of Buddhism, or 
of some Hindu sect were frequently intertwined with the 



24. Jain ScutmjRE 

Illustrating tie worship of the Digambara Jains, at Kalugnmalli, 
Tinnevelly. bee section 4S. (P holograph by Nicholas & Co., Madras) 


political change ; but these events can scarcely be traced in 


a primer. 

75. Religion mid Liteiaturc. The steady rise of Hindu- 
ism to supremacy and the corresponding decline of Bud- 


dhism are the most prominent features of the religio 


dhism are the most prom 
history of this period. 

But when we look mi re 
a subtle change has passed 


[re closely, we become aware_tliat 
[edover Hindu faith and practice. 
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Mod em H induism his l>een born The ancient Vedic 
sacrifices ha\e fallen almost altogether into disuse. It is the 
worship of the temples and the annua! festivals celebrated 
at'home tint hold the affections of the people. Where 



as Teintt of Siva at Tanjore 
T hu Fine stone edifice is Dnvuinn in style see section 73 
It was built bv Rajaraja the Great a Chola ting about 
A d 1000 (Photograph by W lele & Klein, Madras.) 


philosophic influence is strong, animal sacrifices are pro- 
hibited in the temples , but in man) places the practice has 
come in once more, along with nnny new dn mines, from 
the aboriginal peoples Processions and shows and 
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dramatic representation! are common. Prostitutes are kept 
m most temples as servants of the god. 

Another conception seems to have taken shape m our 
period, the idea that each goddess is the iakii or energy of 
her husband. The god is conceived as retired, absolute, 
inconceivable : the goddess is a sort of emanation from 
him, bringing his power down to man, and is a much more 
approachable being than her lord. 

The two great sects, the Vishnuite and the Sivaite, still 
continue to hold the supreme place in the religion through- 
out our period. Tlr'eir systems of worship are now com- 
pletely developed. The chief difference between 3aiva and 
Vaishnava worship is this, that Siva is usually represented 
by the phallic symbol, the liitga and the_jo«», while Vishnu 
is always represented by an image. The ritual differs in 
details, but only in details. Vaishnavas never sacrifice 
animals, and the same is true of all isaivas in South India. 
The usual • offerings are grain, fruit, flowers, and milk. 
Both sects give (irtha and prasdda to their worshippers, i.e. 
a portion of the water and of the food which have been 
offered to the idol. 

Both use sect-marks on the forehead and other parts of 
the body; but the Vaishnavas, in addition, brand on the 
body the symbols of Vishnu. Both sects pay worship to 
their teachers, gums, and lay great stress on their ministra- 
tions. Both use a mantra or watchword, to which they 
attribute great supernatural power. Both appeal to men 
of all castes ; yet both uphold the laws of caste with great 
rigidness 

During this period a third sect of great importance arose, 
chiefly in Bengal, the Saktas or worshippers of Kali, the wife 
of 3iva, as his iakti. They fall into tw o groups, the right-hand 
and the left-hand fsaktas. Both groups show many signs 
of aboriginal influence, notably animal sacrifice and magic 
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rites ; and the basis of the whole cult m both is phallic , 
but, while the right hand group are respectable in their 
worship, the left hand £aktas are most immoral Their 
cult is based on the five M's or elements of worship 
the Sanskrit names of which begin with M, flesh, wine, 
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This shrine is "it! in the cave temple hollow e l out of the sol d rock 
in the island of Lleplianta, in Bombay Harbour See fig 18 The 
figures are d<.arafa!as, door wardens, keeping the entrance of diva’s 
residence (From a postcard ) 

women, fish, and finger signs In other points Joaktas are 
like Sivaites 

76 These sects naturally required manuals describing 
their worship and sectarian practices The earliest of these 
books, which take the place occupied m k edic worship by 
the forauta sutras, appeared early in this period Vaishnava 
manuals are called Paucharalra Samkttis, Sana manuals 
Sana Agamas, and !§akta manuals Tantras This literature 
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is in Sanskrit, and most of it is in verse. In many respects 
these books are like the Puranas 

About the same time Buddhism in Bengal and Bihar 
‘yielded to the attractions of iakti worship and mftgic, and 
developed Tantric thought and practice A University filled 
with this spirit arose at VikramaSila on the Ganges Tibet 
accepted this form of the faith and still remains true to it. 

77. The twelve Afvars (often called Azhvdrt \ they were 
wandering teachers and poets of various castes) preached in 
South India a popular Vishnuism, which drew its inspiration^ 
from the PurSnic stories of Krishna. They offered salvation 
through Vishnu to men of any caste. They caught the ear 
of the people with their beautiful Tamil hymns. These 
were finally gathered in a collection, the name of which is 
the Ndldyira Pral>andham % but which is often referred to as 
the Tamil Veda. These popular lyrics are still used in the 
daily worship of most of the Vishnuite temples of the 
south. 

78. Contemporaneously the Aiiyan did a similar service 
for the religion of Siva. ‘The three greatest of them were 
Appar, N ana Samhandhar.and Sundarar. Their Tamil hymns 
forift the Devaram, or ‘Divine Garland’, and have exercised 
a great influence on §aivism. Like the Vislinuites, they 
offered salvation to all. In the tenth century a still 
greater man, known as Manikka Vachakar , consecrated his 
poetic gifts to Siva. He wrote a collection of exquisite 
Tamil lyrics which form the Tiruvachakam , or Sacred Utter- 
ance. Both these collections of hymns are used in the 
worship of iaiva in the temples. 

79. In North India the Bhagavata Parana or Purina of 
the Adorable, a_rhapsody on Krishna, and by far the most 
influential of the Puranas, appeared somewhere about the 
_tenth,century. Nimbarka, whose followers worship Radha, 

Krishna’s coivherd mistress, as well as Krishna himself, came 
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a little later Jajadeaa, the author of the Glti Grind i or 
Cowherd Song, uh ch celebrates Krishna m the richest 



27 Siva tup Dv*.cer ^ataraja 
S va s activity n the wo td and in the son! s spoken ot as snort, ajid 
is sjmbol tied m ku dance (V Sm th, / Jt i Art fg 1,4) 

erotic strain flourished about a d iioo The JShakh sutra 
t>? 6andi\)a is a non sectarian pMosophic "ft oik, defwnng the 
Bhagavata doctnne All these l oohs are in SansLn 

H 3 
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At Kalyin in the Marathi country In the twelfth century, 
Basava, the prime mmister of .he state, founded the \ ua 
Saiva sect The movement seems to have been essentially 
a revolt against Brahman domination. The ancient worship 



A Vishnuite shrine of Iado- Aryan style. Note that there are 
,, nolc i> e s each with a pyramidal root The curvilinear tower, 
i ,nrr the situation of the shrine, stands out behind. The date is 

L ,.rTFl.oto S r.pl. bj W.Me & Kle», M.fas.) 


of Siva is retained, only the lii’S « and Siva’s bull, Nand., 
am very prominent. Members oT the sect are distinguished 
from ordinary Hindus by the wearing or a small lihga some- 
where about the person. Hence they are commonly called 
Lih"I>ats. Their priests are called Jangamas. At first 
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they renounced caste completely , but the old poison has 
crept m amongst them again, and they demand recognition 
for their caste distinctions in the census pipers Caste had 
been denounced earlier by Kapilar and A emana, the first 
a Tamil, the second a Telugu poet , but the Vira £aiva sect 



39 ChIlukian Temple 

At Somnathpnr in Mysore The Star si aped tower nay be 
d sti ctly seen Tart of the porch with its pierced slabs ol 
stone is visible also (See p lo-t ) The date is about A. D io a o 

seems to hate been the earliest organized movement that 
opposed the ancient basis of Hindu society Similar 
attempts followed in North India (See section 91 ) 

80 hh is one of the most important elements of the 
* teaching of all these sects Bhakti means ‘adoration 
directed towards Bhagavan, ‘the adorable, by the Bhakta, 
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‘the adoring devotee’ Bhagavan is used of Vishnu, 
Krishna, Rama, S§iva, or am other god the worshipper 
adores. AH the modem bhakti schools of Vishnuism are 
called by the common name of Bhagavatas, worshippers of 
Bhagavan. This, as we saw in section 56, was the name of 
a very early Vishnuite school 

81. This is also the period of the great acharyas or 
systematic teachers. Each was a sannyasr, and was either 
the head of a school or the chief priest of a sect They 
distinguished themselves by ‘writing, teaching, preaching, 
and public disputation. Their writings, which are in 
Sanskrit, are largely commentaries on the sacred books, 
both iruti and smriti ; but they did large service also tn 
combating Buddhism and Jainism, and some of them were 
great organizers as we)!. 

The Karma Jhfimamsa and the Vedanta (see p. 96) were 
the supreme schools of the time. The other four philo- 
sophies had their followers, but they were of comparatively 
little account. Every sect seems to have accepted B 5 da- 
rayana’s Vedanta sutras as an authoritative work. 

The first of these famous 3 charyas is Kumarila, who 
represents the Karma jlfimamsd school. He flourished 
about a. D. 700, and wrote a commentary on the sfltras of 
Jaiiuini. 
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him great influence, and his s> stem of thought was accepted 
all oscr India 

Trom this time onward the central school of the VcdSnta 
accepts the doctnne of incarnations tiught m the Gita 



30. IMVE OP ^ t SKAfi A IS Tlir KXMACIIIUIUA Thule, 
llic C SJltUKAM 

Note the ilngle rod fsce aection toy) on 1 t v e pose of tie great 
t athet * right 1 an 1 The smaller Image in front rej men » banian 
aI»o It is can e 1 In frocra ion*, Int tl c great image ii never moved 
(,1 1 otpj.raj jc<) for the Author ) 


I hus the ancient plutosophj attached to itself a thcologj 
with the worship of a |>cr$oml god and the use of tdolv 
*sankm «ecm-> also to have acccj ltd and taught the doctrine 
of the Hindu trud m the uh losop’m. form.aiz. Hut hrahml. 
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Vishnu, and Jaiva are the triple manifestation of the imper- 
sonal One, but that they are not eternal beings. This is 
the theology of the Smorta Brahmans of South India. But 
he did a very great work also by his preaching in all parts of 
India, by his opposition to the sects that swarmed m his 
day, by re-arranging the ascetic orders and by the foundation 
of a number of monasteries for the encouragement of learn- 
ing, formed on the model of Buddhist monasteries. 

But the tbeistic sects, although they recognized the 
Vedanla sutras as an inspired work, found it hard to square 
the monistic metaphysic and impersonal theology of Sankara 
with their religious beliefs. 

It was nearly three centuries later before the worshippers 
of Vishnu produced a man fit to wrestle with Sankara over 
this great question. Their protagonist is Ramanuja, whose 
mean date is A.D. noo. He carried on the work of the 
Alvars, and was high priest of the whole Vaishnava com- 
munity of the south. His commentary on the Vtdanta- 
stVras is known as the &ri bhdshya, and has achieved a 
popularity almost as greatas the work of Sankara. He calls 
his system viiishladvaita , modified monism, and claims that 
it is the true Vedanta, the doctrine of the Upanishads 
Brahman is Vishnu and is personal. Man’s spirit is an artiia 
or portion of God, and even in final union retains its own 
individuality and consciousness. The doctrine of incarna- 
tions is strongly held. 

On one point he held a sery ambiguous position. As a 
Vedantist he could speak only to twice-born men ; for they 
only liad the right to read the Upanishads. Further, his 
system was a burdensome one in its rules about eating, bath- 
ing, and dressing. But, on the other hand, as the heir of 
the ARars, who had preached to all classes of men, he 
taught the common people Vaishnavism, and even admitted 
the outcastes on occasion to certain temples. 
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A centurj later his follow ers fell into tw o sects, the northern 
school, Vada galat, and the southern school, Tngafai The 
chief difference between them lies in the doctrine of the 
influence of divine grace on the soul, the northern school 



31 JlrovzF Imacp or RXmVsujv at SumstiMrCDER. 

This linage is said to hue been consecrated during Tatnanuja’s life 
time in the temple of Ins i atue place, and may therefore be a portrait 
Note the sect mark on the forehead, the triple rod (sec section J 09), 
and the symbol in front, which represents Snjh-iVopa, the great Ahar 
See p 139 (The anthor owes this photograph to the courtesy of 
Mr A Govindacharj a S'ami, of Mysore City) 

teaching that it is ‘ Co-operative’, the southern that it is 
* Irresistible * Both hold the doctrine of bhnUt , 4 love, faith, 
adoration,’ and also the doctrine of prapath, ‘surrender,’ 
but the southern section make this lattcra passu e, involuntary 
resignation correspondent to the irresistible grace of God 
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Hence the former is called the Monkey school, because 
the young monkey clings to his mother, while the latter 
is the Cat school, because the kitten is carried by the 
mother. 

The acharya of the worshippers of 6iva is Nilakantha. In 
his commentary on the Veddntasutras he claims that 
Brahman is 6iva and is personal, and that the soul is distinct 
from God. Yet the system is called advaiia, i.e. monistic, 
the monism being explained in the sense that the individual, 
though distinct, is inseparable from God, and that when at 
last the man, achieving Release, approaches God, * he wears 
away atom by atom, so that at the moment of union nothing 
of him is left, and what is left is the Presence of the Supreme 
One only and the feeling of His Presence, and no feeling, or 
consciousness of feeling, of himself or others,’ The whole 
doctrine of incarnations is denied, but instead of it there is 
the doctrine that Siva manifests himself in various forms to 
his worshippers. 

It is most noticeable that these philosophic leaders, 
though they were sannjasis and Veditntists, yet lived in the 
closest cooperation with the temple-worship of the time. 
They worshipped images, and are themselves represented by 
images and worshipped to-day in numerous temples through- 
out India. 

82. During these centuries all the great centres of popula- 
tion were adorned with splendid temples covered with the’ 
most delicate and elaborate sculpture, though here and there 
horribly defiled by indecency. 

83. It was during this period that the custom of burning 
a widow along with her husband’s body became common 
and was recognized as right. The woman who dares thts 
great act of devotion is highly praised in the Garuda 
Purdna ; and by common consent she was called a sari, 
emphatically a ' good’ woman. Hence the modern name of 



RECONSTRUCTION 


133 


the custom At the same time it became customary to 
demand that the widow who would not ascend her husband s 
pjre should henceforward live a life of asceticism and 
privation 



Of tonple of Siva at Taiyorc A Dravidim temple usually 
Stands in a large court) aid tic entrance to which is under 
a massive gateway called a Gopuram Earlv examjles such 
as these 3re of stone and are moderate m height (Photograph 
by lele & Klein, Madras ) 


Note — T he text below Is in favour of widow curving * If a 
woman s 1 t-sbind dies, let 1 cr lead a 1 fc of chastity, or else mount bis 
j yre ’ fit// usmrth, ixv 


• wafr 11 
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ILLUSTRATIVE READINGS 
20 . The Praise of Siva in Tamil 

Note, — T his is an extract from one of the hymns of Appar, one of 
the Saiva Adiyarj. (See pp. 114 and 143.) 

Ritualism Valueless. 

From hold of moral blame and sin, 

O ye who would be truly freel 
Adore the holy feet of Him, 

Our Dancing Lord, and think of Him 
With love and joy. The Watcher will 
With you abiding grant His grace. 

What though ye be great doctors wise? 

What though ye hear the iaslras read? 

What though the duty ye assume 
Of doling out cooked food and gifts? 

What though ye know the eight and two? 

It boots him naught who does not feel 
The noble truth that God is love. 

What though >c roani through lands and wilds? 
What though ye faultless penance make? 

What though ye give up eating meat 
And heav’nward look? None wins reward 
But those that praise the knowing Lord. 

What though your views are proper, true? 

What though ye fast? Upon a hill 
What though ye make a penance great? 

What though ye bathe and show you fair? 

It boots none aught but those that feel 
That all through time the Lord endures. 


TjansJataLhr, T,. M.. Nall asy-tnu-li 
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si. The Praise of Vishnu in Tamil 

Note —These are two short extracts from tfi* - hj mns of the greatest 
of the Alvars, who is known as Nammatrar, or Sathahopa (See p U9) 

(a) The Loze of God and of the World 

My Father, Lord of worlds evolved, involved, breathes 
there the man 

That sees thy lotus feet with rojal signs adorned, which 
stnde 

The triple worlds at once, and seeing will not melt away 

In bltss ambrosial sweet, his heart immersed in joy 
supreme, 

A sweetness ravishing, a sense sublime* — If so, ah fool 1 

He knows not, what for him is highest good, pure love 
for Thee I 

Ah fool, to lose this wealth, and strain his every nerve 
to win 

With mountain labour short lived joy or power o'er 
mortal things, 

Ev'n if he swajs the triad spheres, or sleeps m heaven’s 
shade 

(b) A Prayer for Release from Transmigration 

Eternal Lord of angels, who dost deign to veil Thy 

form 

In all Creation’s varied state, to save poor souls, 

Vouchsafe in all Thy grace to stay and hear Thy 
sen ants’ cry. 

That we be sa\ ed the dire return to former wretchedness, 

When we mistook the bodj for the soul, and sinned all 
sins, 

Winch clung to us and fixed us evermore to mortal 
frames 

From A Govindaeharya, The Holy Li esofthe A,hi irs, pp « o t 
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22. Extract from a Commentary 

Note. — T hu passage is given here to show the style of the great 
commentator, Snnknre It is nlso of interest is expressing the relation 
of the famous woik, the I'edlnta sutras, to the Veuanta-tests, as the 
Upamshnds are here called. 

Some of those who maintain a Lord to be the cause of the 
world, think that the existence of a Lord different from mere 
transmigrating beings can lie inferred by means of the argu- 
ment stated just now without recourse being had to Scripture 
atall. — But, it might be said, you jourselfin the SGtra under 
discussion have merely brought forward the same argument! 
— By no means, we reply. The Sutras, i.e. literally ‘the 
strings ’, hav e merely the purpose of stringing together the 
flowers of the Vedanta-pussages. In reality the Ved5nta- 
passages referred to by the Sutras are discussed here. For 
the comprehension of Brahman is effected by the ascertain- 
ment, consequent on discussion, of the sense of the Vedanta- 
texts, not either by inference or by the other means of right 
knowledge. While, however, the Vedanta passages pri- 
marily declare the cause of the origin, &c., of the world, 
inference also, being an instrument of right knowledge in so 
far as it does not contradict the Vedanta texts, is not to be 
excluded as a means of confirming the meaning ascertained. 
Scripture itself, moreover, allows argumentation, for the 
passages, Hrihaddranyaka Upanis/utd, II. iv. 5, and Ck/idti- 
dogya Upanishad , VI. xiv. 2, declare that human understand- 
ing assists Scripture. 

^•tnkar.x's Hhashya to the l~tJan'a-Sul> at, I. i. a ; vol. 

xxxi v. p. 17. 
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23 Sutras on the Nature of Bhakti 

1 Now then there is a wish to know faith (1 e b/uiktt) 

2 In its highest form it is an affection fixed on God 

3 From the promise of immortality to him who abides in 
Him 

4 If jou say, it is knowledge — no, because the know 
ledge of one who hates Him is not an abiding in Him 

5 And from its inferiority thereto 

6 It IS an affection from its being the opposite of hatred 
and from the Vedic expression ‘ taste *. 

7 It is not an action , for, hke knowledge, it does not 
depend on effort. 

8 Hence indeed is the endlessness of its fruit 

g And from the use of the word ‘resignation ’ {/ra/a/ti) 
in the case of one who has knowledge, as in other cases 
where ‘resignation* is used 

10 This [faith] is the main thing, since the others 
depend upon it 

22 This [faith] is indeed the highest from the express 
declaration of its superiority to the performers of sacrificial 
acts, to those who follow knowledge, and to those who 
practise concentration 

24 But it is not the some as belief, because it has a wider 
range 

7S All, down even to the despised castes, are capable of 
learn ng it at second hand, like the great common truths 

83 This [highest faith] is the true identity with the 
Supreme since this is recognized as the meaning of the 
Gita 

From Co veil s translation of 5an 1 lyft's B1 alti Sutras 



m*n 5=^ %*rr *mr om^rr 

Tm ttt; aw ^tkt 5t?T3% g 


CHAPTER X 

1IIIAKTI PERIOD 

THE MUlUMMATnNS: VERNACULAR LITERATURE 

From the Conquest of North India to the Battle of 
Plassey: A.D. 1200-1757 

84. History. The Muhammadan conquest of North 
India at the scry beginning of this period, with the piece- 
meal conquest of Southern India during tlte following 
centuries, is practically all that the history of this period 
contains. The \ iolencc, bloodshed, and cruelty of the early 
conquests were followed by the niancllous wisdom, temper- 
ance, and justice of Akbar ; but his great-grandson Aurang- 
zeb brought back the persecuting horrors and cruelties of 
the earlier time. The Hindu kingdom of Vjjajanagar with- 
stood for a couple of centuries the whole force of the 
Muhammadans of the Deccan, but it was overthrown in 
1565, in the fierce battle of Tdlikot. From this time 
Muhammadan influence had a wider range in South India. 
From the sixteenth century onward, the Portuguese, the 

jfoir — The text at the top of the page Is in Hindi, and is said to 
be by Kablr : — 

• The beads are of wood, the gods of stone; the Ganges and the 
Jumna are water 1 Rama and Kpshni are dead ; the Vedas are Gctitions 
stories.* 
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Dutch, the French, and the English were to be found at 
man} points cn the seaboard of India, but not until some 
decades after the cattle of Flassey did Europe exercise any 
serious influence on the life of the people 

85 JReftgion and Literature The Muhammadan con 
quest of India must not be regarded as merely a series of 
brilliant military exploits leading to a vast political change 



33 Hindu Pillars in MjsqUe 
B'side Qnlb Minar Delhi This mosque was built from the spoil* 
of twenty seven Hindu and Jim temples 


The conquerors regarded themselves as crusaders, attacking 
a vast idolatrous paganism in the name of God Hen-e, 
wherever they went, they destroyed the religious schools, 
overthrew the temples, smashed the idols, drove away or 
killed the Buddhist monks and the Hindu priests Idolatry 
was forbidden, and a tax was imposed on non Muslims It 
was their missionary method, then way of overcoming 
Hinduism Muslim policy allowed but little relief or peace 
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for the Hindu, or opportunity to rebuild, eintil Akbir arose. 
Throughout tht whole vast territory in North India where 
their armies came 
awl went, there is 
scarcely a fragment 
of ancient Hindu 
work left, except 
what they built into 
their mosques 
86. Buddhism 
seems to have dis- 
appeared almost al- 
' together under the 
shock; and Hindu- 
ism suffered most 
kev erely also ; for 
many Hindus be- 
came Muslims, and, 
with the fall of the 
Hindu kingdoms and 
the forfeiture of tem- 
ple lands, school, 
monastery, and priest 
were left without in- 
come. Hence San- 
skrit scholarship and 
Hindu learning made 
comparatively little 
show in North India 
for a very long time ; 
but at Vijayanagar 
a great deal of good 
work was done. The 
Commentaries of the brothers SSyana and Madhava are of 
great value. 



34. Qutb MinSk at Delhi 
T he Iron pillar dates from Chandragupta 
IT, about a. i). 4 1 5. The pillars of tbemo qne 
arc lliodu and Jam. '1 he Minar, a memo- 
rial of the Muslim conquest, dates from 
About A. d. 1230. 
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Y et Hin duism was too deeply rooted in the hearts of the 
people to be destroyed by adversity *fhough changes 
necessarily arose as a result of the conquest, Jt is surprising 
how little alteration was produced in the religion Indeed 
it would not be too much to say that the crushing of the 
Hinduism of the temple and the scholar led to the out- 
burstjflft.of a simpler and more helpful faith from the heart 
of t he p eople itself. 



35 SUERAIIMANYA TEMPLE AT TaKJORC 
(Photograph by \\ lele &. Klein ) 


87 The Muslims w ere later in penetrating into the south. 
So there we find good architecture still being built, e g 
the temple of Subrahmanya at Tanjore, one of the finest 
examples of the Dravidian style in existence In the six 
teenth and seventeenth centuries the greater temples were 
enclosed with enormous walls and were frequent!) used as 
forts The gopurams of this period are of enormous height, 
but their sculpture is of stucco and the st)le is everywhere 
flamboj ant and decadent 
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88. The religious movements of the north during these 
centuries fall into three groups, R.lmaite, Krishnaite. and 
deist ic ; yet all the sects have a great many points in 
common, inherited from earlier forms of Vaishnavism. 
They believe in one persona! God who is full of love and 
pity for those who worship Him . yet all, except the followers 
of Kabtr, recognize the other gods, and worship idols ; they 

all hold that the 
human soul is a por- 
tion of the Divine, 
and that it will eter- 
nally retain its indi- 
viduality ; they offer 
salvation to men of 
all castes, demanding 
faith and bhaJcli to- 
ward the Lord; they 
use the vernaculars 
instead of Sanskrit; 
they evalt the guru, 
the religious teacher, 
to a place of great 
authority ; they use 
a mantta, 1. e. a 
3G Gopukam at Kumbskonam secret phrase or pass- 
(Photogruph by tViele and Klein.) word, which is whis- 
pered by the guru to the novice on initiation ; they partake 
of a sacramental meal ; and each sect has its own older of 
ascetics as well as its congregation of the laity. 

89. Of the Kamaite leaders we shall mention the three 
most’ notable. Ramananda was a native of South India and 
was a leader in the ^risampraday a, the church of Rama- 

, nuja ; but in consequence of a quarrel he left the sect and 
migrated to North India. He gave up all the exclusiveness 
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of Ramanuja and also his troublesome restrictions about 
food He preached in Hindi and admitted all castes even 
the lowest to his fold ‘He had twelve apostles among 
whom were a Rajput, a cumer a barber, and a Muhanf 
madan weaver The whole bhakti movement in the north 
owes a great debt to Ramananda He belongs to the frst 
half of the fifteenth century yet his theology and practice 
show no trace of 
Muhammadan influ 
ence 

Tulsi Das belonged 
to the church of 
Ramananda, His 
activity was contem 
poraneous with the 
reign of the great 
Akbar and of his son 
Jahangir He alone 
among the bhahti 
leaders did not found 
a sect He preferred 
to influence all his 
fellow countrymen 
and he has won his 
reward for the mil 0 7 Flameovavt Pillars i\ Di midiav 

, - .. 1C 1EJ.IPLE 

lions of the people ot 

Tjpper India to-day acknowledge Tulsi Das as their guide 
The teaching which he imparted as he wandered over the 
land he gave permanent form to in the Rimachant Manas, 
‘the Lake of the deeds of Rama It is a modem Rama 
yana in the sense that it recounts the old story but it is shot 
through and through with bhcikit theology and with the 
healthy moral sp nt of the poet "I he language is Eastern 
Hindi, Those who know say that he produced ‘some of 
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the most beautiful poetry which has found birth in Asia’; 
and the common people of the north show hj thur divotion 
to his great work that the) agre*c with tins high praise 
N5bha Das, a contemporary of 'I ulsi Das, wrote the 
Bhakta jJ/d/.j, ot 'Garland of Devotees’, a senes of brief 
biographies of the chief bhakti saints 
go. The Krishnaite books m Sanskrit noticed in our last 
chapter were followed up by some very interesting vernacular 
literature in the latter half of the fifteenth century. Vidyapati 
wrote many l)rics in the dialect of Bihar \ Cliandi Dis did 
similar work in Bengali; and in RajputSna, Mira Bal, a prin- 
cess, wrote beautiful songs, which are extremely popular, in 
the Braj BhSsht This is the dialect of the country round 
Mathura, where Krishna’s life among the cowherds is fabled 
to have been lived. In this very country the first fully 
systematized form of popular Krishnaism was founded in 
the early part of the sixteenth century by a Brahman from 
the south named ValIabhSch5rya. In his teaching and 
among his followers the sensual and sexual elements which 
are present in all the later Krishnaite mythology come to 
the front and bear their evil harvest. His son-in-law Chai- 
tanya preached the faith of Krishna in Bengal, using the 
lyrics of Vidyapati to stir the emotions of the people. He 
was essentially a revivalist appealing to the feelings by 
music, singing, and devotional excitement. In his own 
time the nobler elements of the religion were in the ascen- 
dant; but soon immorality crept in and degraded the 
movement seriously. The most famous of Vallabhacharya’s 
successors was Sflr Das, the blind poet of Agra. His work 
is called the Stir-Sagar, and consists of exquisite songs on 
the legend of Krishna in the Braj dialect. Namdev and 
Tukaram, who were both Marathas, were Krishnaites. 
Tukaram’s po6ms are greatly treasured. 

All the modem Bhagavalas reckon themselves to belong 
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to one or other of four Mother churches, though there are 
numerous subdivisions 

Though both Ramaites and Krishnaites accepted men of 
ever) caste as members of their sects )et they never dreamed 
of doing aw a) with caste (See section 64 ) 

91. The deistic movement springs from Kabir, the Muham 
madan weaver who was one of the apostles of Rammanda 
Here Muhammadan influence males itself distinctly felt 
For, though Kabir was a disciple of Ramananda though he 
calls God by the name Rama, and has Yedantic ideas, he 
will have nothing to do with the doctrine of incarnations, 
and he condemns idolatry and caste with unsparing \01ce 
Yet he is recognized as an incarnation himself by his fol 
lowers, the Kabirpanthis , and hi» polemic agai 1st caste has 
had but little effect the Hindu and the Muhammadan 
members of his Church have separate monasteries and have 
little in common except their devotion to their Master, and 
the Hindu members are almost all 3 udras. His pithy cou 
plets and epigrammatic sayings are still v ery popular Dadu, 
a sixteenth century cotton cleaner of Ahmadabad, leader of 
the Didupanthis got his theology from Kabir 

No direct influence exerted by Kabir, however, is equal to 
the indirect influence which has arisen through the founding 
of the Sikh sect in the Punjab by his disciple Nanak From 
the beginning the chief guru of the church exercised large 
power, and the tenth guru, named Govind, took such steps 
as transformed the sect into a military order and finally 
created a great and warlike nation But no guru succeeded 
Govind, and thur sacred book, the Granth , is now the centre 
of the faith It is a most interesting collection of varied 
material, some of it ver) trivial, some verj valuable Much 
of it wgs written by the gurus, but there are also hymns and 
sayings from all the great bhalh teachers of the north 
The most important part, the Adi Granth or ‘Original 
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Book ’, was compiled by Guru Arjun m i6ox. Govmd Singh 
added a great deal of new matter in 1696, and the whole is 
now called the Gtatith Nanak condemned idolatry, and 
Guru Gound abolished caste within the military order. 
Yet caste is now rife among the Sikhs, and the Granih 
is treated hhe an idol in their central shrine, the Golden 
Temple of Amritsar. 

It is a most extraordinary fact that the theology of Kablr 
was meant to unite Hindus and Muhammadans m the wor- 
ship of the one God ; yet the most implacable hatred arose 
between the Sikhs and the Muhammadans ; and from that 
hatred came the Khalsa, the Sikh military order, which 
created the fiercest enemies the Mughal emperors had. It is 
also most noteworthy that caste has found its way back into 
every Hindu sect that has disowned it. (See section 81.) 

^ 92. In the fourteenth century anew Vishnu ite movement 
appeared at Udipi, in the Canarese country. The founder 
of the church is known as Madhvach3rya, his followers as 
6rlm5dhvas. Madhva was a sannyasl, and, like the other 
achSryas, he made his reputation by a commentary on the 
Vedantci-sutras \ His system is a dualism, and is frankly 
called dvaita , dualistic. If R5m3nuja is farther from Sankara 
than Nilakantha, Madina is still more distant. The sect of 
the Srimadhvas has attained considerable proportions and 
influence, especially in Western India. Later leaders pro- 
duced hymns in Canarese; so that there is an opportunity 
for popularizing the doctrine. But Madhva was much more 
exclusne than either the &mas or the followers of Rama- 
nuja. He laid great stress on caste, on cleanliness of person 
and clothes, and on temple ritual. Krishnawas his favourite 
divinity. 

In the thirteenth and fourteenth centuries the £ajvas of 
the south developed their teaching into a philosophical 
system which is called the Saha Stddhanta , and which is 
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expressed in a senes of Tamil books, partly m \ erse, partly 
in prose The teachers who produced this vernacular 
literature receive the title acharya 
g3- Muhammadan influence touched Hindus effectively 
in another direction Partly in self defence, partly in muta 
tion of their masters, the upper classes of Hindu society 
began to seclude their women the zenana system dates 
from Muhammadan times Like other high class customs, 
it is copied by the lower classes so far as their means will 
allow 

Isote. — The text below is by Nanak, and is from the daily liturgy 
of the Sikhs in the Adi Granth The language is Hindi but the 
«cript is Gurmukhi — 

In the beginning wa» the Real, in the beginning of the sges was the 
Real The Real, O fcanvk, is, and the Real also will be ’ 


wife Thrift 11 

§ 7sT7ssr SttI ^ sra 11 
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ILLUSTRATIVE READINGS 
24. Baby Rama in His Mother’s Arms 

With fingers locked in prayer she cries, — * How may I dare, 
O lord god immortal, thy boundless praise to tell ? — 

Far above the world's confusion and reason's lain 
intrusion, whom all the scriptures witness incompre- 
hensible i 

Whom saints and holy sages have hymned through all the 
ages, the fountain of compassion, the source of every 
grace ; 

Who aye with Lakshml reigncst, thou, even thou, now 
deignest to be my son and succour thy sore-tried 
chosen race. 

Though we know by revelation, heaven and earth and all 
creation, in each hair upon thy body may be found, 

In my arms thou sweetly dreamest, O mystery supremest, 
far beyond the comprehension of a sage the most 
profound.’ 

‘Smiled the lord at her devotion, and would fain have set 
in motion the magic that dazzles the crowd, 

Telling all he had done and the triumphs he had won, 
that his mother of her son might be proud. 

But hurriedly she cued, — 'My soul is terrified by these 
marvels, disperse them from my sight ; 

Let me see thee as a child, disporting free and wild, for 
in this is my greatest delight.’ 

She spoke and he obeyed, and, at once in fashion made, as 
an infant began to cry. 

Tutsi Das, Ramcuhatit Manat, Book I, Clihand, 34-7; Growse’s 

Tfitnsfafion, pt>. 
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25. The Praise of Krishna in Marathi 
(a) Krishna's Saving P trier 

What or whom shall we ask for but thee, O thou who 
fillest the globe and the universe? W ho else knows how to 
fulfil our heart s desires ? W hat of other princes and kings ? 
1 here is none other in the three worlds that grants libera 
tion, none that saves us but thou When we think upon 
thy name and form, sin and fever run away in fear, desire is 
destro>ed Han, this name of thine is truly called such m 
the PurSnas, for it drives away death a gd re-incarnation from 
those they have seized Why should I waste m) speech? 
It is fruitless for me to praise any other than thee O thou 
that destrojest the world, the great serpent is weaned with 
describing thee Let roy spirit repose in confidence at thy 
feet, it is vain to ask for aught else Th> title, ‘Lord of 
the humble is justified m the eyes of men thou hast 
saved many a humble, nnnj a guilty, man) a sinful man 
Tuk 3 dwells at til) feet, preserve him, O God! I ask that 
I may sene thee 

(b) Tukaram's Religious Experience 

Step b) step he supports me m> life is led on to perfec- 
tion I have found an assured place m him and the world 
I have left void Mj spirit goes forward on the path lam 
filled in the flesh with growing jo) Tuka sa)s. In this 
mortal world I have joined the pervading spirit 

The 1 4 unit ef Tuh~rjm t 1 necx and llaialbe, pp $9 and 
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TABLES 

23. The Bhakti Period, 1200 to 1757 


£ xltrnal 
/torn 

Ifni, >ry 

A tltfton 

Literature 

noo 


The Qctb 
Minar ami 
Mosque 
built 

Namdev 

Mey-lamja-devar 

1300 

139S Taimur in 
India 


UmSpali 

Madhva 

bayaija and Madhava 

1400 



VidySpati R3m5nanda 

Mira Bal Rnbtr 

1500 Marlin 
Luther 

15SS The 
Armada 

1526 the Mughals 

1556 Ah bar 
1563 Battle of 
Talihot. Fall of 
Vljayanagar 

Toleration 

Narmk 

Sur Das TuLi Das Dadu 

Chaitanja /Hi a It a Mala 

1600 

Cromwell 

1658 Aurungzeb 

Intolerance 

renewed 

1601 Adi Grcutth 

Tukaram 

1696 Grant k 
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24, The Tatml Literature of the iaaiva Siddhanta 


A. The tnehe canonical books, called Titumurat or 
Dravida Sruti — 


Cent 

Authors 

> Books 

VII 

Appar ] 

f 3 


Sana Sambandharj- 

The Deiaram -( 3 

VIII 

Sundarar ) 

( 1 

X 

Manilla Vachakar 

Ttrurachakam and 1 



Itrtikorat ) ar 


Nine authors 

Tiruitiaiga 1 


Tirumuhr 

Tirumantram I 


Nambi-andar nambi • 

1 


Jsekkilar 

Fenja Furaitam 1 


12 

B The fourteen Siddhanta Sasiras Of these the most 
important are — 

XIII Mey Linda detar 6r a hana-hodham, a sys 

tematic statement of the 
principles of the fiuth, 
translated from the 
Raurava Agama 
Mana \ achaham Kadandar Unmat Vilakkam 
Arunandi-de\ar &iva liana siddhi, a fur- 

ther exposition 

XIV Umapati £nacharyar &na Frakuam, a poem 

m a hundred quatrains, 
being a commentary 
on the two preceding 
works 

Tiru-antl fay an, a poem 
in a hundred couplets 
on dn ine grace 
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25. The Literature of the Saivas and the 
Vaishnavas 

Note. — T his table is meaDt to give some idea of the strikingly 
parallel development which these sects have had in South India. 
Both acknowledge the Vedas, though there are certain sections of them 
which they hold in less honour than their own literature Both sects 
acknowledge to the full the inspiration and authority of the Vcdtnta- 

The following are the chief divisions of their respective literatures 1 — ■ 



fawas 

Vaishnavas • 

1. Basal works in San- 
skrit terse, taking 
t)ie place of the . 
Srauta-sQtras and the 
Karma-tnimimsa 

The Agnmas 

^aWagamas 

The Samhitas or 
Fifieharatra 
Samhitas 

3. Tamil Hymns by 
e^rly saints 

The Devdram of 
the three Ailiyirs 
and Manikka 
Vachakar’s works 

The Kalayira 
Frabandham of the 
Alvars 

3. Commentary in San- 
• sknt prose on the 
Vcdahla-sutras 

The Sana Bhdshya 
of Nilakar.jha 

The A i Eh ishya 
of Ramanuja 

4. Philosophic works in 
Tamil 

The-fourteen 
Siddbanla iaslras 

The Artha PaUchaka 

I or Pillai Lokacharya 
and other books 
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26. The Followers of Raraananda 
XV Cent * * Rinian'inda 


1532-1623 Tulsi Pas 


died 151S 


M69-*538 

1544-1603 


Katfjr Dadu Sikhs 

panthis panthis 


27. Adoration Mantras 

(a) BhSgavata — 

Om namo Bhagaxaie Vamdnaya, ‘Om ' reverence 
to the adorable VAsudeva.’ 

(b) Early Buddhist — • 

Om namo B/tagazalt, 1 Om 1 reverence tb^ the 
Adorable ’ 

(c) Later Buddhist — 

A a mo 'mitabhaya, ‘Reverence to Amitabha ' 

(d) The five syllables of the Sana Siddhanta, 6 way a 

narnak , ‘Reverence to Siva’ 

(r) The followers of Ramanuja — 

Om namo A'aray a "ay a, ‘Om 1 reverence to 
NSrayana ' 

(/) The follow ers of Kamananda — 

Om Romay a namak ‘Om 1 reverence to Rama' 
(g) The Vallabhachan* — 

Sir: Knshnah saraftam mama, ‘Bol) Krishna is 
my refuge ’ 

n «$a k 
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28. THE KABIRPANTH 


Its Leaders, Sects and Books 


The Btjak, lit. 1 the 
account - book . 
a collection of 
hymns, of Sab 
his , i.e. rhyming 
couplets, and of 
short prose expo- 
sitions of points 
of doctrine, pub- 
KABlR, died 151S < lished about 
/\ 1570. Many of 

' \ these re-appeat 

\ in the Adi 

\ Granth. Mul- 

\ titudes of other 

\ SakhU are cur- 

\ rent and are 

\ attributed to ' 

\ \ Kablr 

The Bdp, 1. e Fa The Mai, i. e. 
ther, section at Mother, section 

the Kablr Cha- at Chatlsgarh, 

ura, Benares, C.P. 1 Sukh JVtdan, a 

and at MaghSr, rounder : I manual of doc- 

Gbrakhpur Dis diiarm das j trine published 
tnct, where K.i J in 1729. ^ 

bir died. j A mar Mu!, an- 

Founder : . other manual of 

surat copal. ( later origin.. 
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29 Canon of the Vedanta, the Prastbanatraya 

A Thl UpanIshads The following eleven are usually 
studied Chhandozya, Ktna, Aitanya A aushitaki, 
Isa, Katliaka, Mundaka, Tail tiny a, Brthadaranyaha , 
Sve/aszatara, Prasna 
B The Bhagwaw ita 
C The Veiunta sutr \s 

Note — In studying these sacred books lie Ad aiti follows Sankara 
the V titshfa iat/i folio vs Raroan lja the D aUi follow * Madbva and 
the Sainte sects follow N Oak ant ha. 



3S PICTURE fEOSl RALIR CillCRA MONASTERY BENARES 
Snrat Copal and Dhann Da hn*«I in fro-t of Jvabir while his son 
Rairat fans him. (Photograph Lied!} favoured by the Iltshop of 
Lock now ) 

K S 




OUTLINE OF THE HISTQRY 


30. Northern Krishnaite Leaders 


Century 

Name 

P/a «. 

| IVoiks 

Language 

XI 

Nimbarkn 




XII 

Jnjodeva 

Bengal 

Gita 

Govtnda 

Sanskrit 

XIII 

Namdev 

Maratha 

Land 

Hymns 

’ Marathi 

• 

xtv 





XV 

Vidyapati 
. Cbandi Das 
"• Mir* Hal 

Bihar 

Bengal 

Sonnets 

Songs 

Maithil! 

Bengali 

Braj 

XVI 

Yallabha 
bur Das 
Chilian ) a 

Mathura 

Agm 

Naoiya 

Siir Sugar 

Braj 

Bengali 

XVII 

TuhSram 

Marathi 

Land 

A Maun i, 
hymns i 

Mara]hi 
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. 31. The Modem Bhagavatas 


The Four Churches j 

Philosophic ( 
Position | 

Main Sect 

Chtef 

Sub sects 


fl Sri- 

/ lUshtoihaito 

Sri sam 

1 Ramanandis 


SAMPRAOAYA i 

Modified 

pradayas 

1 Kabirpanthis 


Founder . 

* monum 


3 Khakis 

U 

RXMaNUJA 



4 Mulflk da>is 

H 




5 Uai dasis 



* 


6 Sena panthls 

•< 






II* Brahma ] 

J) tu/a, i 

Mad hi a? | 



SAMPRADlt A 





Founder 





Maiwva 






Sir fdh idiatla 

Vallahha 

1 Mira Bats 


SAMPR AD \A A 

Pare monism 

cbaiis 

3 Chaitanyas 

■4 

Founder' 





Vishnu- 





SVAMI 




s' 






I\. SANAKSDI 

Dial! idvai! 1, 

Nimavats 

r Radha Valla 


SAMPRADAYA 

Dualisttc 




Founder 



3 Charan dasi» . 


NlMBlRKA 



3 Sakhi bbavas 


Kotf — Sitnpradaja means tradition Thus 6ri simpradaya means 
the tradition handed down from Sri t * Lnhshmi, the wife ofVishnn 
The second tradition is said to come from Brahma, the Creator, the 
thud from Rudra, 1 e Sira, and the fourth from the sage Sanaka and 
his brethren 
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CHAPTER XI 

PERIOD OF WESTERN INFLUENCE 

PROTESTANT MISSIONS : REVIVAL OF HINDUISM 

From the Battle of Plassey onwards A.D. 1757- 
1910 

94. History . It is extremely difficult to give any satis- 
factory account of the fragment of a period with which we 
deal in this chapter. The great forces which are at work 
have only begun to evolve the results with which they are 
pregnant ; so that the writer has to choose between a recital 
of facts without any attempt at appraisement and an esti- 
mate of their meaning which must of necessity be largely of 
the nature of a prophecy. Yet it is so important to give the 
student of Hinduism some idea of the forces set iji motion 
during the nineteenth century that the attempt must be 
made at all costs. 

Violence and confusion continued long after the battle of 
Plassey , so that Western influence scarcely made itself felt 
in the life of the people until the dawn of the nineteenth 
* century. Since then the whole political history of India is 
summed up in the gradual extension and consolidation of 
the British power and m its progressive adaptation to the 
needs of the people. . The Mutiny and the recent outburst 

Note. — T he above text is the first of the four clauses of the 
'seed', ofBrahma doctrine drawn up by Dcvcndra Nath Tagore: ‘In the 
beginning there was only one supreme Brahman ; there was nothing else ; 
He created all this.* The language is Bengali. 



WESTERN INFLUENCE 


■5 


of anarchism were but tragic episodes, and scarcely exercised 
any positive influence on the real movement of the time 
'iet, though the period under review is very short, in no 
preceding period have such revolutionary changes been 
produced on the Indian mind The onlj time in any way 
comparable with the present is that which we dealt with in 
our fourth chapter, when Essential Hinduism arose, but 
that was a normal development compared with the upheaval 
we see around us to day 

Western influence is an atmosphere, a new climate, which 
has found its way into Indian life, and it acts as impercep 
tibly, as powerfully, and as universally as the atmosphere 
Yet the channels through which this impalpable element 
has been brought into the environment of all Indians maj 
be distinguished 

(a) The most important of these is II estern education , 
whether given in school or college, in the vernacular or 
English, b> Government teacher, missionary, Hindu or 
Theosophist 

(h) The second place is held by Christian teaching ; 
whether oral or literary Both the direct presentation of 
Christian ideas, religious, moral, and social, and the less 
welcome criticism of Hinduism, have been of incalculable 
service 

(c) In the third rank stands Christian philanthropy, 
whether carried on by missionary societies or by Govern 
ment agencies All that has been done for the sick, the 
famine stricken, for orphans and lepers, for the ignorant and 
the downtrodden, has been potent to wake the conscience 
of India Ihe earnest eflfoiU of the Government to lule 
for the good of the people, to treat all races, religions, and 
castes as equal, and to give ever) one strict justice, has 
been an object lesson of the utmost power 

(<f) The brilliant work done by Western scholars on 
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ancient Indian literature has, on the one hand, opened the 
eyes of Hindus to the real history of India and of their 
religion in contrast with the old traditions, but, on the other 
hand, has filled them with a new pride in their religion and 
has given thousands courage to remain within the Hindu fold. 

These forms of activity have created a new race of men, 
the educated classes ; and through them io.-da.y India is 
being rejuvenated. Around us on every side the new life is 
pulsing, expanding, remaking the country. The railway, 
the post office, the telegraph, the steamer, and European 
manufactures and comme-cc, have touched the masses of 
India in some degree, but it is through the educated men 
that the new age is being inaugurated. They are marked 
by their English speech, by great enthusiasm for education, 
a passion for self-government, a desire for economic progress, 
a new attitude to women, fresh humanitarian feeling, and a 
consciousness that the new India of their dreams pannot be 
brought in without many reforms. All this is summed up 
to day under the phrase ‘the National Movement 1 . 

95 . Jit Upon, Hindus frequently declare that Hinduism, 
largely as a result of many decades of devastation and chaos, 
had fallen very low indeed by the opening of the nine- 
teenth century. There can be no doubt of the truth of 
this • statement. Scholarship was seriously contracted ; 
spirituality remained only in the quiet places of the land; 
a coarse ritualism was supreme in all the great centres of 
population ; and the more repulsive features of the religion, _ 
such as gross idolatry, immorality, infanticide, sail, hook 
swinging, and other tortures, were very much in evidence. 
Unless this is understood, the course of e\ents during the 
century is not comprehensible. 

During our period there has been no internal develop, 
ment of Hinduism whatsoever. All that has to be chronicled 
is flic results produced on Hinduism and the Hindus by 
Western influence. 
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The period under rev lew fills \er) mturallj into three 
subdivisions, 1800-30, 1S30-75, 187*? igio 

A During the thirty >ears between 1S00-30 the two 
most potent sources of influence upon the Hindu mind 
were, without doubt, the British Government and the 
Serampore missionaries 

During those thirty jears the idea that Britain was re 
sponsible for the welfare of India was first distinctly recog 
nized , and the new spirit made itself manifest in a number 
of wajs The College of Fort William, Calcutta, was 
founded by Lord Wellesley to gi\e Indian civilians a real 
knowledge of the people they were to govern While the 
empire was steadily expanded, methods of government were 
as steadily improved, and new conceptions of policj took 
form In rS’6 began the great crusade against thagi, 1 e 
the s)stem of strangling and robbing wealthy travellers, in 
1829 Bentinck put down sail , and about the same time the 
long continued crusade against female infanticide was begun. 

The great triad Carey, Marshman and W ard however, 
djd far more to wake the Indian intellect than the Govern 
ment of India The actual baptism of Brahman converts 
was an unspeakable shock what else could have so effectu 
ally roused the Hindu? B) literature more than b> speech 
the missionaries started the effective diffusion of Christian 
teaching in North India , the> scattered the Bible broadcast 
over the peninsula in the vernaculars, they began the print- 
ing of Indian literature in both Sanskritand the vernaculars 
they began the use of Bengali prose, and published the first 
vernacular newspaper , they were the pioneers of widespread 
education, and lastly, their bold exposure of the cruelties 
and immoralities of customary Hinduism though crude and 
harsh to us to da), was absolutely necessary to wake Hindus 
to a consciousness of the glaring faults of their religion 

Apart from the foundation of the Christian Church of 
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Bengal, the one noticeable religious outcome of these thirty . 
years is the life and work of Raja Ram Mohan Rai, who 
set a fine example in his study of Hinduism , who stood by 
the missionaries in their attack on sail and other cruelties ; 
and who founded the Brahma Samaj. His influence 
has been continuously felt down to our own days. 

B. Since DufFs work colours all the religious history of 
the middle of the nineteenth century, we begin our second 
subdivision, 1830-75, with the year of his arrival in 
Calcutta. . 

In 1834 the Government of India, largely under Duffs . 
influence, decided to favour Western instead of Oriental 
education. Henceforward both Governnjent and the 
missionary societies pressed forward the foundation of High 
Schools and Colleges. The Universities of Calcutta, Bombay, 
and Madras were founded in 1857 amid the throes of the 
Mutiny. Government continued to put down immoral 
abuses in Hinduism and Indian life. 

During these decades Protestant Missions in India 
developed several new methods, and laid firmly the founda- 
tions of their future work. Apart from the Higher Education, 
which as a missionary method was largely the fruit of 
Duffs genius, the chief new creations were work by women 
for women and medical Missions. 

The Brahma Samaj' is a Unitarian reforming movement, 
which arose within Hinduism under Ram Mohan Rai, but 
renounced caste and other Hindu forms of life during this 
subdivision of our period under Devendra Nath Tagore 
and Keshab Chandra Sen. The movement is strictly 
theistic and strongly opposed to idolatry. Its moral ideas- 
and forms of worship are practically Christian. 

By far the most powerful religious influences during those 
years were missionary effort, especially as exerted through * 
High Schools and Colleges, and the I3r5hma Samaj. The 
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Protestant Church of India had its foundation laid strong 
and deep through the accession of groups of students won 
from the heart of Hinduism by Dull and other educational 
missionaries Another stream of awakened men passed 
mto the Brahma Sam 5 j, chiefly in Bengal but to some 
extent also m Bombay, Madras, and Lahore Yet, sad to 
sa), m Bengal at least, a far larger number of joung men 
became atheists or agnostics, and led a rather reckless social 
revolt against the restrictions of Hinduism The new 
illumination did not b) any means lead to spiritual results 
in all cases 

C About 1875 a remarkable change makes itself 
manifest in the Indian spirit Lntil then it seemed to have 
been at school Now it seems to reach maturity and 
begins to act with all the vivacity and spontaneity of jouth 
An extraordinary number x>f fresh movements educational, 
political, religious, social, economic have arisen all over 
the country Educated men are everywhere alive, filled 
with excitement, ambition, new capacities, new activities 
We choose 1875 as the dividing line, because in that year 
both the Ary a Samaj and the Theosophical Society were 
founded 

Government has increasingly given itself o the effort to 
better the material and moral w ell being of the people, 
especially by means of education, irrigation, railways, and 
famine-relief, but has been compelled to adopt a cautious 
policy towards the political aspirations of the educated, and 
thus has seemed on the surface to be more critical than 
sympathetic towards the National Movement 

Missions during these years have exercised a powerful 
influence through the conversion of vast masses of the 
depressed classes, who throughout the centuries have been 
considered too unclean for contact with pure Hindus (See 
sections 45 and 120 ) Largely through these mass move 
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ments the Protestant Church in India has increased in 
numbers much more rapidly than any other religious body.' 

The great feature of these decades, hovre\ er, is the revival 
of Hinduism. 'As a result of the attack of Protestant 
Christianity, on the one hand, and of the rise of interest in 
Oriental religions in the West, on the other hand, Hindus 
hate been roused to a great rally in defence of their 
ancestral faith. Every one will remember the parallel 
revival of the pagan faiths of the Roman Empire in the 
second and following centuries. The revival is found 
wherever there are educated Hindus, and it has taken 
many forms, but four organizations stand out above all 
others as leading the movement. 

(a) The first of these is the Arja Sam3j, founded by 
DaySnanda Sarasvati in the Punjab. It is strictly theistic 
and denounces idolatry. The. founder also denounced 
caste, but the members of the Sam5j do not practise what 
he preached : they remain within Hinduism. The Vedas 
are the only sacred .book acknowledged ; and even portions 
of them are not accepted as inspired. The Sam5j is vehe- 
mently anti Christian, and has shown strong political leanings. 
It has grown very rapidly during the last twenty years, but 
only in the Punjab and the United Provinces. 

( b ) The second organization is the Theosophical Society, 
which was founded by Madame Blavatsky and Colonel 
OlcoU in New York in 1875, but removed its head-quarters 
to India, in 1878. It has three aims . 

1. The formation of a real brotherhood amongst men of 
all nations and religions. 

z. The study of Aryan, and especially of Oriental, re- 
ligions. 

3. The investigation of the occult powers of man. 

Madame Blavatsky pretended to have intercourse with 
certain supernatural beings called Mahatmas, and all sorts 
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of wonders were performed at the head quarters in Madras 
Rut the trickery was exposed, and Madame Blavatskj fled 
from India, never to return 

The Society, however, has continued to grow and flourish 
in India, first under Colonel Olcott, and then under 
Mrs Besant The position maintained is that ev ery re 
hgion is legitimate and right, and that anj thing like pro 
selytism is to be condemned Yet Theosophy teaches Karma 
and Transmigration, and thus proclaims itself a friend to 
Hinduism and Buddhism and alien to all other faiths It 
has been vehemently anti Christian throughout its history m 
India There can be no question that it has gained its 
position in India because it has defended Hindu idols and 
caste as well as philosophy It came just at the moment 
when the Hindu wanted a champion, and multitudes of 
Hindus today feel safe behind its sophistries The Society 
has done considerable service to India in the matter of educa 
tion Like the Islamia College at Aligarh, the Central Hindu 
College at Benares is modelled on missionary lines In all 
earlier Hindu colleges for \\ estem education no religious 
training was given, but in Benares Hinduism is taught, as 
Muhammadanism is taught at Aligarh 

(c) The third organization sprang from an interesting 
ascetic named RSmaknshna Paramahamsa, who lived in 
a temple near Calcutta He had had no serious education 
uther Hindu or Western, but was full of mother wit and 
practical common sense Gauging well the tendencies of 
the time, he took up the old Hindu proverb, that as all 
rivers run to the sea, so all forms of Hinduism lead to 
salvation, and applied it to all the religions of the world 
He was ready to accept and to practice anv aspect of 
Hinduism, and he imagined himself now a Christian, now 
a Muhammadan He .gathered a band of disciples around 
him and exercised considerable influence over the Brthma 
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leader, Keshab Chandra Sen By far the greatest of his 
disciples was Svami Y'lvekinanda, who spoke at the Chicago 
Parliament of Religions, and then lectured w ith great success 
all over India. He sent out missionaries to Britain and to 
America , and, before his early death, founded several 
monasteries in India in which work still continues. He 
and his followers defend the whole of Hinduism. 

(d) By 1890 these three movements had stirred the 
educated classes of India very deeply, and ‘there arose 
a whole army of lecturers, monks, and teachers, who went 
from town to town, delivering apologetic lectures, expounding 
the sacred books, holding classes for their study, and founding 
societies for the defence of Hinduism. Out of these there 
sprang the fourth organization, the most orthodox of all, the 
Bh 5 iut Dharma MahSmandal, under the leadership of the 
Maharaja of Darbhanga, branches of which have b<?en 
formed far and wide and have proved very influential. 

The BrShma Samaj has continued to w ork steadily through- 
out the years, but since the death of Keshab' in 1884 it has 
had much less influence. The PrSrthanS Samaj, which 
arose in the Bombay presidency in 1S67, as a result of the 
work of the Brahma Samaj, was long led by a very remark- 
able man, Mr. Justice Ranade. The main difference be- 
tween the two is this, that full membership in the Brahma 
Samaj places a man outside Hindu society, while members 
of the Prarthana Samaj continue in the old religion. From 
the Prarthana Samaj and Mr. Justice Ranade there sprang 
the Social Reform Movement, which has gradually attained 
influence all over the country and is a most healthy leaven. 
Its organ is the Indian Social Reformer. 

With the smaller movements we cannot deal m detail. 
Each of the sects has now its defence association and annual 
conference. 

All the organizations have a great deal in common. To 
be thoroughly Hindu, and at the same time to introduce 
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just as much reform as is necessary to make the religion 
practically efficient in these modem days, and so to prove 
that Christianity is -unnecessary— this is the ideal Each 
section opposes Christianity, jet each copies missionary 
methods down to the last detail, and endeav ours to prov e 
that its theology is as strictly monotheistic as Christianity 
and its morality as lofty and practical 

It is most noteworthy that movements m all essentials 
similar to the revival of Hinduism have taken place among 
the Jains, the Parsees, and the Muhammadans of India, and 
amongst the Buddhists of Burma and Ceylon, not to 
mention China and Japan 

gC Literature The literature of our period cannot com 
pare with that of earlier periods in value or m literary power, 
but its interest is very great 

'The literature of the Brahma Satnaj is perhaps higher in 
quality than any other Raja Ram Mohan Rai published 
translations in English and Bengali of the leading Uparushads, 
but his most remarkable work was The Precepts of Jesus, being 
a catena of passages from the Gospels Devcndra Nath 
Tagore prepared Brahma Dharma, a volume of extracts 
from the Upanisbads, meant to be used both as a service 
book and as a manual of devotion. Keshab published a 
remarkable service book called tslaka Sangraha, containing 
texts from Hindu, Buddhist, Sikh, Jewish, Christian, Muham 
madan, Parsee, and Chinese Scriptures His volumes of 
lectures are interesting and illuminating The only other 
work or genius written bj a Brahma is Mozoomdar s Oriental 
Christ 

The founder of the Arja Samaj was no modern scholar, 
and so his works on the Hindu Scriptures are of no value, 
but, for the theologj and organization of the Samaj, his 
Sahartha Pralasa is of great importance RSmakrishna 
Paramahamsa left nothing written but Max Muller published 
a volume containing a brief account of his life and a Iarg A 
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number of his sayings as reported by disciples. Sv 3 mT 
Vhekananda’s writings show a manly independence and 
a national spirit which are altogether admirable, but they 
are marred by distortion of history and extreme exaggeration. 
Theosophy has produced a large literature, and Mrs. Besant 
has published many works on Hinduism, some of which one 
must read in order to understand her influence. Air. Justice 
Ranade’s writings are full of ethical 3nd intellectual forcp. 

A vast Hindu literature has' kept falling from the Indian 
press in all the chief cities during the last thirty years, 
editions of the sacred books, abo\e all of the Gita, com- 
mentaries and translations both in English and the \ erna- 
culars, and defences of the teaching of the various Hindu 
sects. The earliest and most noteworthy of this latter 
group is probably .the Neo-Krishna literature of Bengal 
tKe*~leading writer ' being Bankim Chandra Chatterju 
The protagonist of the Vaishnavism of South India is Air. 
GovmdSchSrya SvAml of Alysore; of the &ma SiddhAnta," 
Air. Nallas\ 5 m! Pijjai; and of Al 5 dh\ism, Air. PadmanS- 
bhichSr of Coimbatore; while Air. Sundarar5man of 
Kumbakonam stands almost alone as the defender of the 
whole of ancient ritualistic Hinduism. 

NOTE.— The text below in Bengali is by Ramakpshna raramahamsa. 

' As some people come to this House of.Kati by boat, some by carnage 
amt some on foot— various people by various means at last reaching the 
same spot; so, though men are various and their creeds are various, yet 
the God whom they find by them in in all cases the same/ 

oi jr ’srtfcrrs rtra re? rejmr 

re^ re^ feir * 

TTifjon 

?ir i re* 3^ * jit?? re 

Sira '!T^1 ii 
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ILLUSTRATIVE READINGS 
26 The Folly of Idolatry 

J*OTe . — This is a passage from the aotobiogri[ hy of Dapmanda 
•Sarasvati It refers to a time in his bojhood when his father insisted 
on m tilting him into the worship- of Siva 

As a preparation for this solemn act I was made 
to fast, and I had then to follow my father for a nights 
vigil in the temple of £iva. The vigil is divided into 
four parts or prahans consisting of three hours each 
When I had watched six hours I observed about midnight 
that the Pujons, the temple servants, and some of the 
devotees, after having left the inner temple, had fallen 
asleep Knowing that this would destroy all the good effects 
of the service, I kept awake myself, when I observed that 
even my father had fallen asleep While I was thus left 
alone I began to meditate Is it possible, I asked myself, 
that this idol I see bestriding his bull before me and who 
according to all accounts, walks about, eats sleeps, drinks, 
holds a trident in his hand, beats the drum and can pro- 
nounce curses on m^n, can be the great Deity, the Mahadeva, 
the Supreme Being? Unable to resist such thoughts any 
longer I roused my father, asking him to tell me whether 
this hideous idol was the great god of the scriptures ‘ W hy 
do you ask’’ said my father ‘Because , I answered, 'I 
feel it impossible to reconcile the idea of an omnipotent 
living God with this idol, which allows the mice to run over 
his body andlhus suffers himself to be polluted without the 
slightest protest ’ 


Max Muller, Biographical Essays p 17 if 



'OUTLINE OF THE HISTORY* 


162 


27. A Nety Reading of History 

Before even the Buddhists were born, there are evidences 
accumulating every day that Indian thought penetrated the 
world. Vedanta, before Buddhism, had penetrated into 
China, into Persia, and the Islands of the -liastem Archi- 
pelago." Agaip, when the mighty mind. of the Greek-had 
linked the different parts of the eastern world together, there 
came Indian thought ; and Christianity with a [l its boasted 
civilization is a collection of little bits of Indian thought. 
Ours is the religion of which Buddhism, with all its great- 
ness, is the rebel child and Christianity a ve ry patchy 
imitation. One of these cycles has again arrived. There is 
the tremendous power of England which has linked the 
different parts of the world together. English roads no 
more are content like Roman .roads to run over lands, but 
they have ploughed the deep in every on«» of its parts. 
From ocean to ocean run the roads of England. Every 
part of the world has been linked to every "other part, and 
electricity plays a most marvellous part as the n ew messenger. 
Under all these circumstances we find again India reviving 
and ready to give her own quota for the progress and 
civilization of the world. . . . Everything looks propitious, 
and Indian thought, philosophical and spiritual, must once 
more go over and conquer the world. . ; . I am im imaginative 
man, and my idea is the conquest of the whole world by the 
Hindu race. . . . Up, India, and conquer the world with your 
spirituality } . .*. The world wants it; without it the world 
will be destroyed. ' The whole of the western world is on 
a volcano which may burst to-morrow. 

Svamt Vnrekananda, Mad rat Ltctures, pp, 3^, Sf, 8?. 
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CHAPTER XII 

* OUTLINE OF THE HISTORY OF THE 
HINDU FAMILY 

97 The beginnings of the Hindu family must be traced 
to the foundation of the Patriarchal family in prehistoric 
times on the basis- of ancestor worship The natural results 
of this form of family organization are that the family and 
its morahtj are greatly strengthened , the father’s authority 
is indefimtel) enhanced, marnage becomes universal, the 
birth of a son is ardently desired, woman tends to be 
depreciated 

Girls were not welcomed so eagerly as boys, hence the 
custom of the exposure of girl babies arose ThiS began in 
early prehistoric ttmes 

The husband being the head of the family a wife was 
regarded as one of his possessions, and polygamy therefore 
naturally arose Hindu Maharajas still exercise this ancient 
right, and any Hindu is free to nurry a second wife, if the 
first pros e barren This also is prehistoric 

98 Gradual rise of the Joint ramtly Each daughter 
goes to the home of h?r husbands father, but each son 

I*Ote,— ' T he text at the top of the page refers to ancestor worship 
IN THE T1MFS OF THE R1GVED\ — 

‘Fathers who <it on saeml grass, come beJp es 
The«e offerings hire wc wide for yon, accept them 
So come to os with most acspicions favour 
And^givc ns health and strength without a trouble 

Kigvtdj \ ir t 
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brings his bride into his father’s house. The granddaughters 
and grandsons (^o likewise. Hence there may be, and often 
are, four generations all living together m one house, under 
the control of the one father. In his hands are the earnings 
of all; and every member of the family is carefully looked 
after. The unity of the family is preserved, and the 
weaker members are cared for, but independence- of 
character suffers. 

When the Hindu patriarchal family began to develop, and 
the father became more and more important, the rule arose 
that a man must not eat with his wife. This regulation 
probably dates from the seventh or eighth century D.C. 

99. It became the rule before the sixth century n.c. that 
every boy of the twice-born castes should be educated. This 
excellent rule fell into disuse long ago. Though every boy 
received an education, no education ivas provided for a girl, 

100. By the fifth century b. c. it was the rule that a girl 
must he married before puberty. The natural consequence of 
this religious law was that parents, in their eagerness to 
secure a marriage for their daughters, betrothed them and 
had the marriage ceremony performed very early. Thus 
child-marriage became the Hindu custom. Hence through 
the death of boy-husbands, virgin child-widows of all ages, 
from a few months old, are common. 

Only childless widows were allowed to remarry at this 
time. 

101. Manu’s Law-book ordains .that no widow , not even a 
virgin child widow, may remarry. The exact date of the 
book is unknown ; but it is certain that this must have been 
the Hindu custom by the time of the birth of Christ. 

102. The. custom of Salt, widow-burning, came gradually 
into use in the early Christian centuries and was embodied 
in a code somewhere about the sixth century* The rule 
ran that only a widow who wished to become a Safi was 
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Note. — The text below is on thl sudjeciion of women ‘Let 
her be in subjection her father in her childhood, to her husband in 
her youth, to her sons when her husband is dead let a woman never 
enjoy independence.' Manana Dhat maiash a, v. 148 
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CHAPTER XIII 

OUTLINE OF THE HISTORY OF INDIAN 
ASCETICISM 

106. In the Vedas and the Brahmanas we meet with 
many references to tapas, austerity. Various forms of severe 
self denial and self torture were practised, such as the 
endurance of extreme cold or excessive heat, sustained 
fasts, the use of coarse and unnatural food, and such like. 
The belief was that by such means supernatural power 
could be obtained, or some definite desire fulfilled, or the 
highest place in heaven won, if only the pam were carried 
fir enough. The ends being here material, not moral, this 
practice must be called materialistic austerity. 

107. Towards the end of the period of the Brahmanas a 
new religious order appears. These men live in the forest 
and are therefore called vduaprasthas, i e, forest dwellers, 
hermits; and when a group of them live together, their 
retreat is called dirama, hermitage. They keep up the 
worship of the gods by fire and prayer in the forests, and 
they practise the old tapas. It is still believed that by 
austerity many material blessings may be w on , but the newr 
idea, that by tapas the man may be purified and elevated 

Noie —The text at the top of* the page is the rule of the 
HERM tl, Vannprastha S ‘Carrying with bun the sacred fire, and taking 
aUo the fire utensils, he may go foilh fiom the village to the forest and 
resale there with all his sen ^restrained.' Manat a Dharmalastra, vi 4. 
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arose — the one dnine Reality behind all phenomena, the 
world worthless and unreal transmigration and karma the 
only explanation of the sorrows and inequalities of the world 
— there can e with it a great desire for Release from re 
birth, and the belief that in order to win Release a man 



qo SivaIie Stniiu with Head dress 
T1 is extraord ary head dre s is in the fortn of a / He 

carries I s da la in 1 s right h s begging bo a 1 in his left 1 and 
wears a mass of necklaces of rti l akiha berries and a cincture 
of bells Ills face is smeared with ashes. (Photograph by 
W tele S- Ivlcin ) 

must give up the work the interests and the pleasures of 
men 

Consequently another religious order now appears men 
who give up all their connexon with the life of man re 
-luxflAuxluqw jtistf .husunRKF -awd £tl£OMU£ but wife and 
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.morally and spiritually, now appears , so that this is a new v 
stage of thought, and practice We hat e here moral asceti- 
cism. The hermit retained his place in the family and in 
caste, he continued the worship of the gods and of his 



39 TkiDAvni ascetic 

Hus is tic tin'll pnest of the Teo-galal (see section Si) 
Vishnuites of the "linnevcUey District Note the tuple tod 
, and the sect mark, as in Ramanuja’s image (fig 31). He 
M cars a sacred thread, for, unlike the El adanifis, the 7> idani/is 
■do not give up caste. (Photographed for the author ) 

ancestors , and Ije might eten hate his wife with him in his 
forest hut He usually wore a coat of bark or of skin, 
lived usually on simple fare, and was forbidden to harm 
animals. 

108. When the new Hindu theory of God and the world 
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children, the worship of ancestors, the worship of the gods, 
property, house, ordinary food and clothing. They shased 
off their hair, begged their food, and slept in a cave or at the 
root of a tree Hence they were called panvrnjakas, 
' vagrants,’ and bhikshus, 1 beggars But the mo r/ ^ "‘■"pcant 
name is sattuj as/s, ‘renouncers* because tli >j 



41. StDllO WEARING SANDALS H- 
* (Photograph by Wiele & 

ordinary life so completely. The ~ 
those that contrast with the hermit : 
altogether ; food and clothes are t 
connexion with the family, society, 
pletely deslioyed. 

This new order of ‘monks’, as \u 
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divided into numerous groups differing m faith and 
practice Buddhist and Jim monks as well as all classes 
of Hindu monks had the same general ideal of tbe 
houseless life, as they called it This form of discipline 
may be called a or/dal an 
dotting asceticism 
* xcg Modem ascetics 
differ in several respects 
from the men of the earlier 
periods The new ideas 
and practices came m with 
modem Hinduism A 
number of the modern 
schools were organized by 
the great Sankara in the 
first half of the ninth 
centurj There are two 
main points to be noticed 
(a) Modern practice is a 
combination of the practice 
of the hermit and the monl 
The modem ascetic, or 
sadhu, as w e shall call him 
is supposed to be cut off 
from the world like the 
monk, but, like the hermit, 
he does not give up wor 
ship (£) Most sadhus are 
sectarians they are devotees of Vishnu or of Siva There 
are several orders, notably the Ekadandis , or One-rod 
Sannjasis, to which Sankara belonged (see fig 30) and the 
Tndandis, or Jhreerod Sannyasia, to which Kamanuja 
belonged (see figs 31 and 39) which are restricted to 
Brahmans *1 hese conform m most points to the ancient 



43 Modern Tapvs 
This saJliu being s vuug heal 
downwards 0\cr a fire by a disciple 
was photographed recently at Alla 
habad (l holograph kindly favoured 
by Mr E. M Uoffalt ) 



i7° OUTLINE OF THE HISTOFY 

children, the worship of ancestors, the worship of the gods, 
property, house, ordinary food and clothing. They shaved 
offi their hair, begged their food, and slept in a cate or at the 
root of a tree Hence they were called panvrojakas , 
‘ vagrants,' and bhikshus, ‘ beggars But the most significant 
name is inn//j dus, ‘ renouncers,! because they renounced 
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ordinary life so completely. The points to be noted are 
those that contrast with the hermit : worship is abandoned 
altogether j food and clothes are got by begging ; and all 
conne'don with the family, society, and the state is com- 
pletely destioyed. 

This new order of ‘monies’, as we shall call them, was 
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divided into numerous groups differing in faith and 
practice Buddhist and Jam monks as well as all classes 
of Hindu monks had the samb general ideal of the 
houseless life, as they called it This form of discipline 


may be called uorldalan 
dotting asceticism 

icg Modem ascetics 
differ in several respects 
from the men of the earlier 
periods The new ideas 
and practices came in with 
modem Hinduism A 
number of the modern 
schools were organized by 
the great Sankara in the 
first half of the ninth 
century There are two 
main points to be noticed 
(a) Modem practice is a 
combination of the practice 
of the hermit and the monl 
The modem ascetic, or 
sadhu, as we shall call him. 



is supposed to be cut off 
from the world like the 
monk, but, like the hermit, 
he does not give up wor 
ship ( b ) Most sadhus are 
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sectarians they are devotees of \ ishnu or of Siva There 


are several orders, notablv the Ekadandis, or One rod 
Sannyasis, to which Sankara belonged (see fig 30) and the 
Tndandis, or Three rod Sannyasis, to which Ramanuja 
belonged (see figs 31 and 39), which are restricted to 
Brahmans. These conform m most points to the ancient 
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rule of the monk; yet even they will be found worshipping 
one of the great gods. All the non Brahman orders reflect 
a number of other characteristics of modern Hinduism, 
they believe in pilgrimage, and often wear showy tokens of 
Ihe great th thas, or places of pilgrimage, which they have 



Ilia body is smeared with ashes. He was tinder n tom o( 
Silence and would rot answer questions except with guttural 
grants. He would not roach money, but a friend who hap- 
pened to be near accepted a few coppers and promised to 
buy him some food. Photographed outside the temple of 
KameSvara at Bhuvaneiraia. (Photograph kindly given by 
Mi. Frank Anderson, Bombay ) 


visited. They carry symbols of their gods. A Vishnuite 
will carry a salagrama stone, a discus, or an image of 
Rama or Krishna. A Sivaite will smear his body with 
ashes like £na, and carry a trident, a tiger’s skin, or a human 
skull. Many keep up the old forms of self torture. 
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Asceticism has greatly deteriorated m modern times 
There is no serious thought movement in it , a large ptopor 
tion of sadhus are ignorant men , man) are grossl) imrrtoral, 
some of the orders are coarse and indecent , and Hindus 
acknowledge that there are but few sincere and earnest men 
amongst them Yet here and there one meets a man of 
character and learning 


Note. — T he text at the bottom of the page is the rule of the 
AHC ltHT YJASDiMbC VOSK, fart sraj aka * He shall have nerthei 
■fire nor dwelling , he may go to the village to get his food by begging 
he shall be indifferent, not irresolute, a man of meditation and of 
concentration of mind * Mtnma Dharmaiaitra,n 43 " 
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To marry outside one's caste is altogether forbidden , usually 
choice is further narrowed to one section or sid> caste , and 
e\en within this subdivision there are the further restrictions 
of fravara Tind goira, which we need not e\ plain here. To 
transgress any of the rules of marriage is the surest way to 
be excommunicated. Rules with regard to food restrict the 
articles of diet that may be eaten, the persons by whom fyod 
may be cooked, and the persons with whom it may be eaten. 
Educated men m the large cities usually keep caste rules 
about food in their own homes, but disregard them outside. 
Rules about occupation arc in general very loose and easy 
among the educated classes, but very stringent where modern 
. thought has not penetrated. An educated man may usually 
take 'up any occupation he pleases. The old lair trlii'ch 
forbade sea voyages and residence outside India is being 
gradually laid aside by the higher, castes. 

(^) Domestic Ceremonies. The observance of certain 
domestic ceremonies is absolutely binding on, every man 
who wishes to remain a Hindu. They are carried out with 
the utmost care in every family under the guidance of 
Brahman priests. 
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(6) PSts/iira-nana, carrying-out In the fourth month 

the child was carried out to look on the rising 
sun 

(7) in/ia frasana, food giving 

(S) Chanda , tonsure 

(9) Keianta, hair-cutting 

(ro) Upanqyana , initiation, the ceremony winch intro- 
duces the boy to his education (See above, p 42 ) 
(r 1) Samatarlana , home-connng, the return of the student 
to bis home from the bouse of his teicber 
(12) I'tvS/ta, marriage 

In the ca«c of a girl there was no initiation, and the other 
Ceremonies, with the exception of marriage, were performed 
without the recitation of s icred texts 
To-day the twice born castes usually observe onl) the 
following — 

(5) Nama karana , name giv mg J Lsually observed to- 

(7) Anna praiana, food giving i get her 
(10) Upanayana , initiation 
(12) Vivaka, marriage 

The other castes have corresponding ceremonies 
(r) Ancestor worship 4 s we have seen in our first 
lesson, the Hindu family is patriarchal m form, because it 
rests on ancestor worship Modern customs differ a good 
deal in detail from the customs of the Rigvedic and .earlier 
ages, yet in the mam the ideas and the practice are the 
same 

Strictly speaking, the ceremonies connected with the 
burning of the dead do not, in the opinion of modem 
Hindus, come under the head of auceslor worship All 
primitive peoples believe that whoever touches a dead body 
is defiled thereby, and this idea still survives m all its 
sfrengffi m ffintfuism f/ence (he doming- or' (he oWo 1 , 
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which is called antyeshti , the last sacrifice, is polluting, and 
all the ceremonial connected with it is inauspicious , while 
the worship of ancestors is called sradd/ta, an act of faith, 
and all the ceremonies that come under that head are’ 
auspicious. Yet the same fundamental belief and practice 
are visibly present in both. 

The Funeral Ceremonies last ten days. The essential 
clement in each day’s ceremony is the offering of a pitida , 
i. e. a ball of cooked rice, to the spirit of the deceased. The 
first is offered on the first day, before the body is burnt, and 
one is offered each of the other days. The belief is that * 
the spirit of the deceased through feeding on this food’ 
acquires a gross body, sthula iarlra , and is thereby trans- 
formed from a preta or wandering ghost into a pitti, a 
father, one' of the company of glorified ancestors. 

Srdddha Ceremonies. A man’s relatives, male and female, 
on both his father’s and his mother’s side, for three genera- 
tions upward and three -generations downward, are called 
his sapindas, i. e. ' sharers in the pinda ’, because they take 
part in the Srdddha ceremonies with him. On the eleventh 
day, all the sapindas gather in the house of the person who 
is holding the ceremony, and an elaborate ceremony is con- 
ducted, the central element of which is the offering of a 
pinda to every deceased person within the circle of sapindas. 

A feast follows the ceremony. 

This is repeated monthly for one year, and then annually. 
These are obligatory. There are many other forms of 
Sraddha w hich may be undertaken if one choose. 

{ef) Worship of the Gods. Rules about worship ^ary 
very much amongst the lower castes of Hinduism, but 
among the upper castes they run on the following lines 

(i) Daily praters, connected with bathing and feeth- 
tleaning, and daily sacrifices. These are all observed by 
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strictly orthodox Hindus, but are often altogether neglected 
by educated men 

(2) The daily ~t or ship of the household gods Usually the 

women see to this 

(3) The recurrent festnals, fasts, and hoh days These 
vary Aery greatly in different parts of the country and in 
the different sects No Hindu can avoid taking part in 
these from time to time 

(4) The -lorshtp of the temple This takes a large place 
in the h\es of all Hindus except modern educated men, who 
very seldom go near 1 temple at all at least in the North 

113 Belief is altogether free \ Hindu is generally 
understood to believe that the \ edas are inspired, that the 
Brahmans are divinely appointed priests ard that caste is 
a divine institution, but a man may declare tliat he believes 
none of these things and yet remain a good Hindu, provided 
he conforms Yet the stability of Hinduism depends in the 
last resort on the existence of these beliefs Conformity, 
however, involves a practical acceptance of the edas, the 
Brahmans, and caste, for the \edis are quoted frequently 
in the domestic ceremonies, and the presence of Brahmans 
is necessary for the nght performance of each one of them 

114 Although Hinduism has many gods many theologies, 
and many sacred books, a man may remain an orthodox 
Hindu without believing in any god or any theology and 
without knowing or acknowledging a single sacred book 
He must give some sortof practical recognition to some god 
or gods m the domestic ceremonies and family festivals but 
the divinities thus reverenced vary all over India, there is 
no uniformity Nor are there any theological conceptions 
which he need hold an orthodox Hindu may be an atheist, 
an agnostic, or a Christian in his conception of the world 
The sacred books of Hinduism are not read in the services 
of the temples nor is the ordinary Hindu expected to 
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llrahmans; second, the doctrine of transmigration ; and 
third, the sacredness of the cow. Perhaps it may be said 
that a further general characteristic of Hinduism is to be 
found in a tendency .of thought, feeling, and aspiration of 
which the logical issue is a mystic pantheism ; hut the 
degree in which pantheistic belief is explicit seems to vary 
very greatly 


Most Hindus are also .touched at least in some degree 
with ascetic ideas. The villager, no matter how worldly his 
own 'life may be, is ready to affirm that the things of the 
world are worthless, that nothing is of any final value except 
God and the knowledge -of God. He therefore holds that 
the man who does not give up the world in its entirety and 
become an ascetic does not really love God. He regards 
the preservation of animal life ( (thimsd ) as meritorious. (See 
section 2 j.) 

n6. Hindus are under the sway of innumerable* super- 
stitions With the exception of the cultured few, the whole 
people live in terror of evil spirits. A great deal of the 
ordinary worship of the home and the temple is directed 
against their malign designs and influences ; while at every 
step one meets the magic word and the magic spell, the 
charmed act and the charm hung round the netk, to prevent 
or repel the assault of the bhuto, the evil spirit. Amongst 
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the uneducated everywhere the Brahman also is regirded 
with extreme superstitious fear there is no limit to the 
powers of evil he is believed to control , so that the humble 
villager is kept in subjection and terror Though the simplest 
Hindu is read) to express belief in one God only, his prac 
tical duly religion is a very vmd conviction that the idol m 
his village is alive, and not only eats, drinks, and sleeps but 
has power to bles# or curse him in every detail of his life 
The actual belief of to-day still is that the gods subsist on 
the sacrifices and offerings made to them, just as the spirits 
of dead ancestors are believed to live on the pmdas offered 
in the iraddha and the tar/ana, water, offered in the daily 
ceremonies The souls of the kids offered in sacrifice to 
tie goddess Kafi are believed to go straight to heaven 
Vishnu’ is believed to be present in great power in every 
Salop ama stone, a kind of black ammonite found m the 
Gandak river, and in every tuJsi plant £iva and the other 
gods have stmilar superstitions attached to them Indeed, 
there is no limit to the animals, trees, stones, rivers, wells in 
which divinities are believed to reside The belief in holy 
times and places is quite as vigorous Nor are these merely 
the picturesque fancies of Arcadian simplicity they arc 
powerful beliefs, sanctioned in very large measure b> the 
highest Hindu authorities, taught in the literature and by 
the priests, and governing men s lues 

Noie — The text it ibe bottom of the page inmmimes the keti 
nous duty OF the HINDU ‘ Let him woiship according to the rule, 
the sages by ihe pm ate recitation of the \ejla, the gods by burnt 
oblations, the fathers by funeral offerings men by gifts of food, and the 
fpmts by the Mi offer ng ' Mwttva Dharmai'tstrj, i 1 81 
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CHAPTER XV 

THE RELIGION OF THE LOWER CLASSES 

117. The lower orders of the population of India fall intc 
two great classes, those who have lived in close contact with 
Hindu society, and those who have lived apart in th& moun- 
tains and forests. The latter have retained their old religion 
and social organization, but the former have all succumbed 
to the influence of caste and have absorbed large elements 
of Hindu theology, mythology, and superstition. 

118. Those peoples who have lhed an isolated life and 
hate in consequence not come under Hindu fnfiuence need 
be only mentioned here, as they do not naturally come 
into a study of Hinduism. We may just mention the names 
of the chief tribes. They are — the Santals, the Oraons, the 
Juangs, and the Kols of Western Bengal ; the Garos, Khasis, 
and Nagas of Assam; the Khonds of Orissa; the Gonds 
and Ehils of Central India; and the Todas and other hill 
tribes in the Madras Presidency. 

119. The .other class of tribes, however, have been de- 
cidedly Hinduized both socially and religiously, and there- 

Notz— T he text at the top of the page refers to THE unclean 
castes : ‘But the dwelling of Chandalas and 6vapachas shall be outside 
the village; vessels used by them most be thrown away; and their 
wealth shall be dogs and donkeys * Manava Dharmalistra, x. 51, 
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fore they must receive our attention. Being organized in 
castes, they necessarily vary to a considerable extent in 
social standing Certain castes are allowed to visit Br5h- 
nianical temples, and thus belong to the central mass of 
Hindus. These acknowledge the great Hindu gods and 



' 44 SlIKl.NE OF ClIENOM-AMMA 

Chengalammt is a village goddess propitiated in times of 
trouble She is somehow identified w ith the Margosa tice. 
and the square pattern made wiih red and j el low powder 
represents her The ant hill is the home of a cobra worshipped 
by the iillagers as a 2S aga. (Photographed for the author ) 

conform to Hindu usage as far as they possiblj can. Yet 
t\en these recognized castes worship many divinities which 
no Brahman would hate an> thing to do with 
120. There are, on the other hand, vast multitudes of 
people in both north and south who are regarded as unclean. 
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who are m consequence excluded from* all Brahmanical 
temples, and for whom no Brahman will perform any cere- 
mony (see section 45). Iligh-tastc Hindus usually refuse 
the title Hindu altogether fo these races , but they have 
come so largely under Hindu influence that they cannot be 
excluded from a st\id> of the religion. They show this 



• 45. Shrine of Eontala Gancamua 

A wajslde goddess whose shrine a « eary traveller deposits 
a rag rod a stone, in order that he may lose his fatigue. (Photo- 
graphed for the author.) 

Hindu influence first of all in their caste organization and in 
their social usages, which are very largely an imitation of 
high caste practice ; secondly, in their belief jn Hindu theo- 
logy and superstition, and their desire to ■bring their village 
divinities into some sort of relation to the great gods of the 
Hindu pantheon. 
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The lowest of these castes are held in such abhorrence 
that they are not allowed to live beside the higher castes 
They form Milages for themselves 
121 Both of these Hinduned groups are inclined to pa) 
worship to the lower divinities of Hinduism Gmesa and 
Skanda (also called karttike>a and Subrahman>a), the sons 
oT £na, who are believed to be of great service against 
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4$. Sjjrim: /*»» Stake or Voti, juju 
rhl 5 deity is usually sjoUi ot as the broil cr or husband of tl e lihge 
gw Jtss. lie b pr }i lated when dan^ei tl rralcns 1 1 e iraalt stone 
tej re-ents Ihc gods The pointed p ll»r is mlly a state on v>l 
the villagers n»* I to in pile the at imals offere 1 to him as \ toj tiauoa 
(t 1 01 s ta] h tin II v gn ci bv the I ev \\ T Elmore ) 


demons, and above all kali the black, bloodthirsty god 
dess of the North, who is identified with the wife f 6iva. 
llanuimn, the monkcv god who is connected with i^n 
culture, is >cr\ widcl) reverenced Ind other divine tniniaU 
tspeciall) Nandi 6iv i •> bull and the divine serjentb dik'd 
M to as See fg 5 p 6o tu, IQ p Si and f_ 44 p lS> 
lrecs a re worshiped all over India andeeiUm aeredstoue 
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122. But the worship to which the ignorant Indian 
villager clings with most fervour is just the village divinity. 
These are found all over India, varying everywhere, yet 
retaining certain broad similarities everywhere The points 
that are most worthy of notice with regard to these much 
honoured gods are as follows — 

(a) Each is a local divinity, attached to the village, ancl 
reverenced for that reason. The gods of Hinduism, on the 
other hand, have usually a much wider vogue. 



47. Shrine of roTU-RSju 
(Photographed for the author.) 


( 5 ) The priests of these divinities are not Brahmans, but 
men of all castes. 

(f) The great majority of these divinities are goddesses. 
In the South almost every one has the word amrna, * mother/ 
in her name They are thus known as the Mothers. 

(if) They are propitiated rather than adored. Vrsitations 
of disease, famine, earthquake, Src., are attributed to them ; 
and special sacrifices and festivals are held to induce them 
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l o remove the scourge Animals arc usinlly sicnfircd to 
them on these occasions, fouls shttp go its pi^s, nml 
buffaloes 

(e) In the South each goddess has usii ill) oiu if not 
more, male attendants, but they arc subordinate to hot 
(/) In the Tamil country in South India a god nimtd 
tyenat is found in most vdlages He is the sail igc watt h 
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CHAPTER XVI 

rORMVTlVE ELEMENTS OT HINDUISM 

124. If we are to understand the spirit of Hinduism, it is 
necessary first of all to leam to sjmpathize with the im 
measurable reference which the Hindu feels for the social 
organization of his people He belies that the constitu 
tion of the family and the organization of society go bick to 
time immemorial , and modern research has in a measure 
justified the claim Ancestor worship add the patriarchal 
family date from the dajs when the Aryan people were still 
undmded, and, while caste is a more recent growth the 
spirit and principles of caste he at the basis of all early 
society., To the Hindu, therefore, these things are sacred 
w the extreme, priceless m \alue, so much a part of the life 
of the people that they must on no account be disturbed 
The old world re\ erence for what is customary and settled, 
which was once tumersal, has been presen ed in Hindu life 
unchanged dow n to our own di\ s 
Then, again, to the Hindu as to the ancient Aryan and 
to all early peoples, what we call moral laws are rather 
sacred customs which base been traditionally obsened from 

Norn. — The text at the fop of the page goes rife law or custom 
‘Let him walk n that path of holy men which hu father and hi» grand- 
father! follow'd while he walks in that, he will n t <ufTer harm* 
M ttava m lrn r/ jtri, n ryt. 
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CHAPTER XVI 

FORMATIVE ELEMENTS OF HINDUISM 

124. If \\e are to understand the spirit of Hinduism, it is 
necessary first of all to learn to sympathize with the im 
measurable reference which the Hindu feels for the social 
organization of his people. He believes that the constitu 
tion of the family and the organization of society go back to 
time immemorial ; and modern research has in a measure 
justified the claim. .Ancestor-worship and the patriarchal 
family date from the dajs when the Arjan people were still 
undivided and, while caste is a more recent growth, the 
spirit and principles of caste he at the basis of all earl} 
society. To the Hindu, therefore, these things are sacred 
in the extreme, priceless in value, so much a part of the life 
of the people that they must on no account be disturbed. 
The old-world reverence for what is customary and settled, 
which was once universal, has been preserved in Hindu life 
unchanged down to our own davs. 

Then, again, to the Hindu, as to the ancient Aryan, and 
to all early peoples," what we call moral laws are rather 
sacred customs which have been traditionally observed from 

Note.— T he text at the top of die page gives the hy r of custom* 

' Let him walk in that path of holy mea which his father and bu grand. 
Alhers followed; white he waits in that, he will not filter harm.' 
Mjiuva Dharrua iJstnt f iv. 178. 
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CHAPTER XVI 

I ORMATIVL lMMrNTS Or HINDUISM 

124 If we are to understand the spirit of Hinduism, it is 
necessary first of all to learn to sjmpathize with the im 
measurable reverence which the Hindu feels for the social 
organization of his people He believes that the constitu 
Oon of the fimilj and (he organization of souetj go bick to 
lime immemorial , and modern research has in a measure 
justified the claim Ancestor worship arfd the patriarchal 
family date from the dajs when the Aryan people were still 
undivided , and, while caste is a more recent growth the 
spirit and principles of caste he at the basis of all darlj 
society To the Hindu, therefore, these things are sacred 
in the extreme, priceless in value, so much a part of the life 
of the people that they must on no account be disturbed 
Tlie old world reverence for what is customary and settled, 
which was once unnerv'd, has been preserved in Hindu life 
unchanged down to our own dajs 

Then, again, ter the Hindu as to the ancient Aryan and 
to all early peoples, what we call moral laws are rather 
sacred customs which have been traditionally observed from 

Note.— T he text at the top of the page gitca the law of custom 
‘Let him walk in that path of hoi) men which hi» father and his grand- 
fathers followed while he walks in that, he will not «ufTer barin’ 
M inn a Dhan mi tstr<t f it 1 
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Tlic illustrations in the te\t are all from the Telugi 
country. 

123* The people suffer greatly from their fear of evil spirits 
insomuch that a very large part of their religion consists ir 
efiorts to drive them away or to nullify their influence. 


■49* The Unclfanness of the Outcaste 

This outcaste woman has come to make a purchase, but she dare not 
approach the merchant, far less enter the shop. I rom a distance she 
tells what she wants, lays down the money and then goes away still 
larlner. The merchant brings out the goods, takes the money and 
retires. The woman then comes and take's .away her purchase (The 
author owes this photograph to the 1 induess of Mr. Henri Schaelti.) 


‘ GOD THAT MADE THE WORLD 
HATH MADE OF ONE BLOOD - 
ALL NATIONS OF MEN 
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CHAPTER XVI 

form vn\ n uxMLsrs of Hixnursu 

124. If wc aro to understand the spirit of Hinduism, it is 
necessary first of all to learn to sympathize with the im 
measurable rev erence which the Hindu feds for the social 
organization of his people He believes that the constitu 
lion of the family and the organization of society go buV. to 
Itmc immemorial, and modern research has in a measure 
justified the claim Ancestor worship and the patriarchal 
family date from the dajs when the Aryan people were still 
undivided, and, while caste is 1 more recent growth the 
spirit and principles of caste he at the basis of all early 
society. To the Hindu, therefore, these things are sacred 
in the extreme, priceless in value, so much a part of the life 
of the people that they must on no account be disturbed 
The old world reverence for what is customary and settled, 
which was once universal, has been preserved in Hindu life 
unchanged down to our own davs. 

Then, again, ter the Hindu as to the ancient Aryan and 
to all early peoples, what we call moral laws are rather 
stored customs which have been traditionally observed from 

Jvote.— T he text at the top or the page gue» the law of custom 
* Let him wall, in that j ath of hot/ meo which hi* fitter and ht» grand 
fathers followed while he nalts in that, he wilt not suffer harm * 
Mitta a r>krrmiftslra t n 17S* 
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time immemorial than eternal principles of the moral life. 
These customs are inextricably interwoven with the special 
forms of family life and social organization which ha\e 
created the people. To tamper with them is therefore to be 
guilty at once of sacrilege and of treason against the life of 
the race 

But these customs, though regarded as inviolably sacred 
and absolutely essential for the well-being of the people 
which practises them, are not regarded as binding on other 
peoples : other customs may be necessary for them, and 
therefore sacred and inviolable to them. The early peoples 
did not possess the conception of a lofty moral law by which 
all customs and all men are judged ; nor did they think of 
their own moral customs as being in any sense binding on 
the gods. They were above morality. 

We ought also to notice that there is a very large and 
very Serious historical reason for this .permanent attitude of 
the Hindu to the foundations of Hindu society. The race 
has been preserved amid the countless military and political 
changes of India by its faithful adherence to the traditional 
family and caste life. Of that there can be no question. 
The Chinese people have had a similar experience, and they 
are filled with a similar reverence. Thus, the old attitude 
is very largely justifiable; but the changed circumstances of 
India render a new attitude most necessary to day, as all 
thoughtful leaders see. 

On the other hand, it is this lofty belief in the' sacredness 
of custom that has shielded all the abuses of family-life and 
caste-life in India. When a custom is believed to have 
come down from early times, the obligation to observe it 
seems to the ordinary Hindu to be absolutely beyond dis- 
pute. To bieak away from it in bis eyes is tantamount to 
a revolt against society. Hence child marriage, compulsory 
widowhood, widow burning, widow drudgery, female infanti- 
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cide and the thousand inhuman cruelties of caste were in 
the past regarded as inviolably sacred, even by the thinking 
Hindu 

125 The main idea which the Hindu has with regard to 
worship is that every god must be worshipped according to 
his own w ishes The command of a god must be honoured, 
no matter what it may be 1 he Hindu mind possessed no 
settled conception as to the moral or religious character of 
the gods , and consequently no man could tell beforehand 
what might be demanded by any god or goddess in the way 
of worship 

Hie origin of the great gods of the Arjan peoples will 
make this idea still clearer They were origi nail) powers of 
nature and therefore had wu/w/n/attributes Sun and wind, 
fire and ram had no necessary connexion with moraht) 
But they were powers, and therefore to be honoured and 
pacified by nfcn One could not guess beforehand what 
their wishes might be, but it was mans interest to gratify 
them, whatever form of worship they desired whatever kind 
of action they ordained 

The conception of Brahman which inspires the Upam 
shads also illustrates the point In chapter v we found that 
hr ikmart is thought of as realit), intelligence and joy but 
not as righteousness Yet the Upamshads are the very 
summit of Hindu thought Thus moral character was in 
no sense a part of the Vedic conception of God 

This explains the fact that new forms of worship were 
constantly admitted into Hinduism once the people began 
to spread over India So long as the practice of the new 
cult did not come into violent collision with the ancient 
organization of the family and societ) and with the old 
customs connected therewith, there was no objection raised 
It was quite probable that one of the innumerable gods had 
appeait-ii -rrri Vrcii •ha. of. 

the new cult. 
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We ate now in a position to realize how it has been 
possible for the Hindu to admit such things as the follow - 
.ing into his worship — unlimited idolatry, human sacrifice, 
cruel torture, temple prostitution, and obscene sculpture 
The same idea explains how the Hindu did not regard it as 
unbecoming that Kali should be the patron divinity of 
robbers and murderers. From the same point of view we 
can realize how the gross and grotesque images of the gods 
were possible. There was no definite conception in the 
Hindu txund as to what a god must be ; and consequently 
any form might conceivably represent some divine power. 
All this lack of a limiting moral conception will also enable 
us to understand how the coarse myths of the Makabkaralct 
and the Pur anas were attributed to the gods, and hovt- the 
ancient ascetics could believe that the tortures they endured 
were of real value. 

126. As among all early peoples, so among Hindus 
orthodoxy is confotmity to teligious custom and not any form 
’ of belief. The man who does what is demanded of him to 
the gods, to his ancestors, to his family, and to society is a 
good Hindu, no matter what he believes. This is quite 
comprehensible : it is only when spiritual religion arises that 
men realize the religious importance of the state of a man’s 
mind. Character too stands in no definite relation to Hindu 
orthodoxy. A man may be guilty of gross immoralities and . 
)et may be in good standing in bis caste and his family; 
while a man of the noblest character who breaks a castc-law, 
however absurd or inhuman it may be, wilt be outcastcd. 
In Mysore, where Christian baptism still deprives a man of 
his property, there were two brothers. One was a man of 
high character, but he had become a Christian; the other 
was an orthodox Hindu, but was lying in prison undergoing 
a sentence for some crime. The Christian was disinherited, 
and the criminal got his property. This is in strict accor- 
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dance with Hindu principle The law books contain many 
pieces of moral ad wee, but they scarcely touch the organiza- 
tion of the family or society 

127 Thus far we have dealt with the principles lying at 
the basis of the ancient faith in its unmixed state as it still 
survives among the ignorant classes all over the country 
But, as we have seen, the growth of culture and the 
conquest of India produced at a very early date a cata 
clysmal revolution in Hindu thought A great new 
theology was built up which set forth the one Reality over 
against the mirage of the world, and put forward trans 
mtgration and Karma as the explanation of the sorrows and 
inequalities of human life From this upheaval came the 
whole philosophic movement within Hinduism, with its 
speculative theories, on the one hand, and its ascetic 
renunciation, on the other Wherever the Brahman has 
gone, he has earned with him some slight sketch of this 
new theology , and in consequence it has become, diffused 
generally throughout India. Ascetics have proved a power 
ful object lesson to the common people Hence, there are 
a number of grear religious ideas which are held by most 
Hindus 3nd which have had a certain influence over the 
mind of the people Perhaps, the most prominent of these 
principles are — (r) the vanity of the world, (2) the supremacy 
of the spiritual life, and (3) the nobility of asceticism Men 
have believed that only the man who is willing to give up 
everything for God is a true saint Union with God has 
been the spiritual ideal of the people 

The vanous thetstic movements have greatly ennehed the 
religious life of India fhe belief in a personal God, in 
His love and grace and m the possibility of personal inter 
course with Him has helped multitudes of Hindus to live 
a life of real religious joy and peace. Bhakti has been a 
sniarcs. 'if. xijwJ jxaJ. fatf. to. 'nassSj educated, roea, 

it 2 
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and then to the thousands of the commtm people who have 
followed Ram3nanda, Kabtr, Tulsl Das, and the rest j 

128. Yet, strange to say, these spiritual movements, _ 1 
pantheistic and thetstic, have failed utterly to spiritualize 
the Hindu faith Popular Hinduism remains to this day 
gross, materialistic, idolatrous, and often obscene How 
are we to account for the fact that the new thought has 
touched deeply only the minority and has failed to transform 
the Jife, the thought, and the religion of the masses ? There 
are several reasons for this gigantic failure : — 

(a) The very pantheism which satisfies the Vedattfist 
justifies polytheism and idolatry. If you do not know 
Brahman, you must stick to your idols. So Indian theism, 
even the theism of K5m5nuja and Tulsl D5s, has never been 
seriously monotheistic. The god chosen for the place of the 
Supreme is set above all others, but the rest retain their 
divine position and form a happy family around him. The 
only Hindu reformer who is a serious' monotheist is Kablr, 
and he is half a Muhammadan. Even NSnak, the founder 
of Sikhism, acknowledges the whole Hindu pantheon. 

(l>) The doctrine of transmigration has been a serious 
hindrance in two distinct ways. First, it suggests that a 
man’s moral and spiritual state is scarcely under his own 
control, since it is the result of his past life : so that it is . 
quite possible that he is not yet in a fit state for accepting 
a spiritual religion. Secondly, it suggests that, since a man 
will have many more lives, there will be plenty of opportunity 
for repentance in the future. 

(z) The ascetic cut himself adrift from human society, on 
the ground that ordinary human life, k> altogether secular 
and unspiritual. The religion of the race thus fell into two 
halves, the religion of the people and the religion of the' 
monk j and as the religion of the people was considered 
utterly useless. to the spiritual man, those ’vvho*had risen to • 
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.the higher life did not dream of exerting theniseh cs to better 
that which seemed to them hopeless 
(d) Since there was no moral element in the Vedic 
conception of God, the worship of God produced no com 
pelling conviction in the mind of the worshipper that he was 
in duty bound to sene his fellow men The ascetic is not 
a servant of humanity. 

129, Hindu morality grew with the culture of the race, 
and mati) a tributary nit of thought passed from philosophy, 
asceticism, and the higher theology, into the common mind 
of the people Above all, Buddhism left a large moral 
legacy to Hinduism There is much that is beautiful in 
family life, despite its many blots The Hindu is charitable, 
peaceful, law-abiding He honours religion and believes no 
nation can he built without it Thus Hindu morality, as 
found in the best books and in the life of orthodox families, 
lias man) high qualities The modern Hindu who has 
drunk of Western thought in Indian or European universities 
also maintains that Htndu morality has a solid spiritual basis 
in Hindu philosophj , that from that starting point man’s 
moral relation to God and his. complete responsibility to 
God ma) be clearly worked out This is strange, if it be 
true, for it is certain no one attempted. to find such things 
in Hindu philosophy until Christian thought appeared in 
India 

HoTF — I he text at the bottom of the page goes the sum of ihd 
V cilanta — 

Hie hard lo-<ec, the mystery hidden, 

Heart dwelling, ewc-ibilmg, ol I — 
lie who by 1 rooding ocr his inner self 
^es Him as God escapes both joy an ! grief 

Aii/Aal <2 Cfuitts&n i, 11 12 

tpnrtait *npfa a 



CHAPTER XVI T 
tut. rirruRE of .Hinduism 

130. Note the extraordinary strength of Hindm>m 
(a) like Chinese ancestor-worship, it has held the people 
firmly together for millenniums, while other civ ilircd races of 
the ancient world have gone to pieces. 

(t) It has had to meet hostile attacks of overwhelming 
strength, and yet it has in each ease won the victory ■ note 
especially Buddhism, Jainism, Muhammadanism. 

Its strength lies mainly in three elements • — 

(a) Us ftimih system, founded on ancestor worship. This 
links each generation with the past and the future, and hinds 
Jiving me others closely together. To give this up seems 
disJovali v to one's ancestors and gross impiety towards olJur 
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thus feels, that he has an aristocratic stronghold in Ins caste, 
and also a certainty of the purity of hts birth and of his 
customs Caste has presetted the forms of ancient society 
almost unchanged into our day it has thus the strength of 
immemorial custom A Hindu feels that to go out of caste 
is practically to go out of civilization The outcast/* often 




r 

mnost e\ery type of mind, for it offers a response to almost 
{every form of religious need 


X31. If modem thought and Western influence could be 
kept out of India, Hinduism might go on indefinitely, only 
changing slowly as it has changed in the past But modem 
thought, as introduced by missions, education, and Western 
influence generally, has begun to weaken Hinduism as no 
force active in. India m earlier centuries ever did — 

(/») The office clerk performs the sraddha for his father, 
but he no longer believes in its efficacy Thus faith in the 
religious basis of the Hindu family has faded out of the 
minds of educated Hindus 

(b) Our modem knowledge of the different races of the 
world and of the way in which they rise and fall in the scale 
of civilization has made it impossible for any thinking min 
to believe the ancient Hindu doctrine, that the four castes 
are divinely appointed and permanent institutions, and that 
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As decay increases however, the number of honest men 
who feel the) cannot remain m a hypocritical position will 
steadily increase, and the interest of the problem lies in 
them where will they turn? Which religion will they 
adopt? 

133 The position of affairs is most interesting W e have 
seen in chapters m and iv how the early Indo Aryans, as 
their ancient tribal experience became widened by the con 
quest of India and their intercourse with many races and 
many religions, were compelled to transform their funda 
mental conceptions, and to produce a new theology, which 
we dealt with in chapter iv under the name of Essential 
Hinduism Similarly m these modern days, the widened 
experience, the new knowledge, and the fresh moral ideas 
begotten from contact with European religion, education 
and government, and from the impact of the worlds com 
merce on the economic life of India, are making another 
and more radical reconstruction of Indian ideas altogether 
inevitable The old pantheistic thought does not thrive 
well in. the new ethical atmosphere, the idea of progress 
makes the old Hindu conception of cyclic change appear 
childish and old fashioned , transmigration does not seem 
such a solid and certain doctrine as it once seemed, and 
modern thought simply destroys faith in the many gods of 
paganism and the value of idols Thinking Indians must 
inevitably form new conceptions of God, man, morality, 
religion, and the meaning of the world 

134 Hence, we may be perfectly certain that ancient 
Hindu thought cannot survive Something else will take 
its place A new religion must be found, a religion which 
will — 

(n) Provide a religious foundation fer the wider and truer 
ideas which now dominate the Hindu mtnd , 

(A) Satisfy the religious instincts of the people, and 
stimulate them to purity, progress, and strength 
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127, 134 ff., 


Bhakli-sutra, H5, 127, 128 
Bharat Dhsrma Mahamandnl, I5S, 

Bharhnt Stupa, 15, 19, 31, 59, 62, 
63 

Bhiki.hu , see Sannyasi, 

Bhula, T82. 

Bible, the, 153. 

Blja, iso. 

Blavatsky, Madame, 156, 157. 
Boar incarnation. Si 
Bodhisattva, see Buddhism. 
Bontala Gangamma, 186 
Brahma, 83, 99, loo, 10S, 149. 
Brabmichatl, 78. 

Brahma Dbarma, 159 
“Brahman, 43, 48, 5a n., 90, ICS, 

tpj, 197. 

Brahmanas, 2g, 33, 3j, 33, 37, 51, 
52, 57. 74. jC. Satap-itha B. 
(II. w. 1. 6) 19; (III, a. 1, 1- 
_ >> 35 ! C X * v < a - 91 34; 
Brahmans, 15, 22, 23, 28, 29, 30, 
3*. 33. 3 3 » 39. 4i. 4>. 45. fS, 
59. 68, 7 s . s °. 1 81, J82, 183, 
186, 195, 200 ; (— gods) 29, 30, 
(authority) 30; (orders) 28. 
Brahma Samaj, 154-1O0. 
Brabnvvsampradaya, 149. 
Branding, 112. 

Bronze work, 1 15. 

Buddbachanti, 90. 

Buddh-Gaya, loa. 

Buddhism, 58. 64, 80, 85, 9S, lor, 
128, 132, 197.198; (lllnayana) 
85, 87 ; (Mahajana) 85, 90, 91 ; 
(Tantnc) 114 , BodhisaUra.Sj ; 
Buddha, 49, 51, 56, jS n., 8*6, 
89; Buddhas, 62, 82,84,85,97, 
Images, 84, 85, 87, 88, 101 ; 
Mantras, 1455 Missionaries, 63; 
.Tripoli®, 66, 69, 71, 73, 77; 
(Samyutta Nikaya, xxu, 22. 1) 
09; (Dhammapada) 71; Ma- 
hlj ana Canon, 86, 87. 90, 91, 
95 ; (haddharma ru.ndarika, xt) 
93 ; Worship, 62, 63, 83-SS. 


Bull, the sacred, 82, 83. 

Burning of the dead, 19, l“9* 

Canon, (Buddhist) 77. (Hindu) 
57. (^aiva) J44 ; (Vaishnava) 
144 , (Vedunta) 147. 

Carey, 153 

Caste, 24, 25, 28, 30, 41, 45, 59, 

60 1 ij, 117, 137, 138, i54. , 5'»i 

17% 181, 1S2, 184, 185, 186, 
190, 191, 192, 193, 198, 199. 

Cat school, 122. 

Central Hindu College, Benares, 
157> 

Chaitanya, 136, 14S 
Chaityas, 62, 63, S3, 84, 85. 
Chalukyan style, 104- 
Chalukyas, 99. 

Chandalas, 184. 

Chandl Das, 136, 148. 
Chandragupta, eg, 81. 
Cbandragupta II V'lkratnaditya, 
9% *3*- 
Charmas, 37. 

Charms, 34, 36, tSa. 

Chanda, 179. 

Cbcngnlamma, 185. 

Chhamlas, 67, 76 
Child-roaringe, 22, 42, 43, 164, 
! 9 2 . 

Christianity, 25 1-9, 202. 

Coinage, 21 , 38, 59. 

Conformity, 177, 181,194. 
Conquest of India, 29. 

Coiv, 182, 

Creation, 40. 

Custom, 191. 

DadB, 137, 145. 
pirbhangi, 158. 

Danes, 56, 58. 

Dayananda SarxsvalT, ij6, 160, 
i6t. 


Dees, 15, a 
PevadJsIs, 112, 194. 
Desaram, 114, 143, 144. 
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Pevendra Xath Tagore, leo r 154, 
«59 

Pharma, jS, S7. 

Dbhnnichakra, 64 
Dbarma-*astras. SS, 90 ; Maaavj, 
75, SS, 91, 95; (IH, Si) tSi; 
(IV, irS) 191; (V, 14S) 166; 
(V, 155) 91 , (VI,4) *67 ; (VI, 
43) »73* (V, SO *>4- 
D'uarraa Sutras, set butta*. . 
Dhirm Das, 146, ’147. 
Digarabaras, 64 
Domestic ceremonies, 1"8 
Dra vida stall, 143 
Providian style, 104, ill, 123, 
>J3, *34, •35- 
Dun, 154 

Dvmts, 138, 147, 149- 
Pvaiudvaita, 149 
Dvapara Yoga, 46 
DvarapSlas, 123. 


Educated Classes, 15J. 

Education, (Hindu) 23, 2S, 33, 37, 
39, 42, 51, 64, 66 , 164; (West- 
ern) 151, t?4, 157. m, *o >5 
(Missionary) 151, IJ4 
Ekadawjis, 17 1. 

EAtphania, 99, too lay 
Emancipation, see Release. 

En! Spirits, iSa, 1S7, 190 
Excommunication, 45, 17S 
Exposure of children, see Infanti- 
cide. 


Family, the, (patriarchal) 17, 12, 

163, 191 , (Aryan) 16 ff , 
(Hindn) 22, 23, 30, 42, SS, 122, 
139. 163 ff, I9r, 192, 19S, 199 
Family priest, 17 
Father, 17, 22, 163 
Father's, the, 23, 27, 163, 1S311. 
Festivals, t Si. 

Fire, 26. 

Elamen, 16. 

Food, 177, 17S 

Funeral Ceremony, 27, 45, 180. 
luneral Hymn, 27. 


Gandharan art, 80, 82, 83, 87, 
I98, 202. 


Ganesa, 10S, 187. 

Garbhidhana, 17S 
Gathas, 24 

Gautama, the Buddha, see Bud 
dhism 

Gautama of the N'jaja System, 
96 

G3>atrl,2i n 
Chi, 22 

Gwl», 18, 22, 43 
Gita, see Bhagavadgila. 

Gila Govinda, 115, 128, 14S. 
Gopuram, 123, 134 
Govmdachlrya Ssaini, 160 
Gound Sligo, 13S. 

Granth, 137, 138, 139. 

Gphastha, 78 
Gphya Sutras, see Sutras. 

Guptas, 98, 102 

00^,45,112,134,137. ■* 

Hanuman, 1S7. 

Ilaoma, 19. 

Harsha, 99 

IIarshacharita,9S, 100 
Hermit, see \ anapra.liia. 
Hermitage, see Airamas. 
Hmayina, ue Buddhism. 
HiouenTsang, 100. 

Ilotp, 28. 

Household gods, iSt, 

Huns, 28. . 

Husband's solitary meal, 30, 34, 
164 

Hymns, 22, 23, 2S 

Idols, 22, 42, 59, Cl, 84, 115, 119, 
I2i, 122, 147, 138, 155, 156, 
i$i, 183, 186, 189, 194, 190, 
200, 201 
Immortality, 23. 

Incarnations, 79, Si, 82, S6, 92, 
93,97, 119, ,l °> »«, 137* 
Indian Social Reformer, 158. 
Indo-Aryan style, 102, 103, 116 
Indo-Iranwns, 18. 

Indra, lS, 22, 44. 

Infanticide, lS, 22, 153, 163, 165, 
I92 

Initiation, 42 
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Interdiclio aqua, '45. 

Iranians, 34. 

Isfamia. College, Aligarh, 157. 
Iyenar, 1S9. 


1 ill! a Vistara, 861 90. 

1 11141 Sj, j ii, 113, 1 16, 16 

l Ml^ViatS, lid. 

Lock of hair, 45 


Jagannath, n6. 

Jaimini, 96. 

Jainism, 50, 64, 12S, 198, (Canon 
103, 107, (Atharangi Siitri, 
1, 1) 106 , (Sects) 64 , \\\ orship 
64, 1 10 

Jangantas, 1 16. 

Jlta-korm.in, 17S, 

Jayadeta, 113, 148. 

Jma, 51. 

Jriana, 7 6 . 

Joint family, 164. 

Jyotisha, 67, 76. 


Kahlr, 130, 134, 137, J3S, 145, 
, 147, ‘<A 

Kabirp.inth, 146, 147. 
Kabirpnnthls, 137. 

Kidphises II, Si. 

Kali, 10S, iij, 183, 187, 194. 

Kali Yoga, 46. 

Kalpa age, 4t, 46. 

Kalpa >- ceremonial, 64, 76. 
Knnada, 96 
Kamshka, 79, 80, 8a. 

Kapila, 95. 

Ka pilar, 117. 

Katie, $3. 

Karma, 39, 40, 41, 76, 195. 

Karma RUmamsa, 90, llo. 

Karma Mimariisa Sutras, 96. 
'Karma Yoga, 90. 

Karttikeya, 10S, 1S7. 

Keianta, 179. 

Keshab Chandra Sen, 154,158,159. 
Khalsa, 13S. 

Krishna, 64, 81, 82, 89, go, rot, 
114, 115, 136, 138, 140, 141. 
Knta Ynga, 46. 

Kshatriya, 2S, 42, 6S. 

KnmSnla, 118, 128. 

Komkshettn, ai, 33, 28, 32. 
Knshan Empire, 79, So, 82, 85. 

Lakshml, 10S. Set 


\Riihan, 133 
Madina, 138, 147. 149. 
Madina*, i<;S, 149. 

Magic, it>2 

Mababbantfi, 64, 73, 73> ® 
89, 95 1 Sa, ‘194. 
Mahatmas, (57 
MaUarlra, the Jim, 49, 51, J 
M aha jam, see Buddhism 
Mahayogl, 46, 

Mahmud of GharnT, 99 
Maiireja, 6j, 84, S7. 

Mana Vachakam-Kadindar, 
MSnavn Dharmaiastra, set ] 
malKtra. 

MSnikka VJchaknr, 109, 114 
143 , 144 . 

Mantra, in, 134, 14J. 
Xfsss, SS. 

Margosa tree, *85, 

Marriage, 17, 4*, >77, 178. 
Family. 

Manhmnn, 155. 

Maruts, 22. 

Mathura, ioj, J36. 

Maya, 118. 

Megasthenes, 81. • 
Mcy-lvanda-devar, 143* 
Milimia, King, 9a. 

Mira Bai, tjO, 14S. 

Missions 151 IT, 199. 

Mitrn, 1 8, 33, 9 b; 

Monkey school, 111. 
Morality, 191, 193, 194, *9?. 
Mothers, ISS. 
Muhammadanism, 19S. 
Muhammadans, ijoff. 
Mutiny, 15 1, 154. 

NSbha Das, 136. 

Naga, 60, St, 185, 1S7. 
Nilanda, 703, 103 
Xalajtra rrabandham, 114, 1. 
Nallisvam? 1'iljai, ifio. 
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Nimbi 3nd-r nambi, J43. 
Nitrader, 136, I4S 
N ammaVrar, 124 

KanaV 137, 139, *45. 196 
Sana Sambandhar, 1 14 143 
Nandi, 1 16, 1S7 
Nataraja, Jig 

National Alorement, j.,2, 15 , 

Neo-Knsbni literature, 160 
Nilakanjha, ill, I44, 147 
Nimharha 114 128, 14S 149 
Ninikta, 67, 76 
N irvana, 5 o 83 87 
Niahkramam, 179 
Nans 49 
Njaya. system, 96 

Obscenity, 122, 194 196 
Occupation, 177 178 
Olcott, i«6 1,7 

Oxdeis of Brahmins -*4, 24 2 , 
»S 

Onentil Cbnsf, 159 
Oriya, 66 

Outcastes, 60, 156, iS a 90 

Padmanabbachar 160 
Tali, -,8 n , 66 
Pallar as 99 

Faficbaratta Samhitas, 113, 144 
I'anioi, 6. So 

Pantheism, 31, 39> 40, 4«. 43, 4 s , 
l8j, 196, -oi 

Panvrajaka 4S, 174 5(e Sannyasi 
Parjaoya, 22 
Pafsis 12S 
Farrati, ioo,*ioS 
Pafaliputra, £9 
Fatanjali So, 96 
I atna, R9, 98 
Patna l otestas 17 
I atnarchal family 17 
Philanthropy, 151 
Philosophy, 47 51, S3 4 89, 96 
21$, 119, i'o, r>j 13s 
Pilgrimage, 33 *7 J 
Pith! LoLacharya, 149, 144. 

Imda 1 So, TS3 
Pltaras, 23 


Pitji, 1S0 
Tlassej, j^o 
Polerarrima, 289 
Iolygamy, 163 
Pol) theism, 196, 199 100 
Pools 33 

Pota 1 aja 1S7, iSS 

Prajapati, 31, 3 , 44 

PrakriU, 6e 

Praliya, 41 

Pfapattl xai, 127 

Praithina Samaj, I5S 

Prasada, 112 

Prasthanatraya, 147 

Pratap Chandra Moroomdar, I39 

Piati4aVhya, 76 

Pnyere, at n , 47 n , 86, 180 

Precepts of Jesus, 1 59 

Preta, tSo 

Priests 16 17, 19, -2, iSS Set 
Brahmans 
Printing 133 

Prostitution See Desadlsw. 
Protestantism «M» >b*i *' 6 
Putnsavana, i,S 
■ 1 un;abl, 66 

Pnranas joj, 104, lo a , 107, 114 
122, 128, 194. (KSiroa, sxn 
431 204 (Vishno, 1 9) io ? - 
Pnrobita, 22 
Furosbimedha 31 
Pushyunitra, 80. 


QotbMinar, 1 31, 13* 


Radha, 114 
l ajsnys, 25, 2S 
Rajasiya, 31 
1 ajpnts, 109 

Rims, 53 54 St, 82 $8, 140 
I Smachmt Manas, 135 (I, 24 7' 

«40 


160 

I amananda, f 29, 234* J 1" >4 
J96 

rsmaniya r:o 122 >2^ 129,144 
>4a. 147* *49 »7*» *9 6 
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Raraavann, 52, 56, Si, 82, 88, 89, 
95, iBj, (III, 1) S 3 . 

Ram Mohan Rai, 154, 159, 165. 
Rttnade, 15S, 160. 

Rebirth. See Transmigration. 
Release, 4°, 41, 47, 48. 

Retie Casket, So. 

Relics, Cl, 80. 

Reliqaaiy, So. 

Residence, 177, 178. 

Revelation, 41, £2 
Revival of Hinduism, 156. 
Rice-ball, 180. 

Right living, 43. 

R'gieda, 23, 24, as, 2S, 57. (1, 
xv»i) 20 j (1U, lxn jo) 21; 
(X, xiv) 27 i (X, xv. 4) 163 ; 
(X, xc. 12) 25. 

Rtshl, so, 4«, 5»- 

Rivers, J83. 

Kndra, 22, 31. 

Rtldra-sampradaja, 149. 


SachchidJnanda, 48. 

Sacred Thread, 42, 45. 

Sacrifice, 16,19,22,23,30,32,35, 
39. 68, nr, 112, 183, i 94 . 
Saddharnta Pundarlka, 86, 90, 93. 
Sadhu, 17I. 

Sniva'Agamts, 113, 144 
Saiva Siddhanta, 13S, 160. 

Saktas, Jilt 
Sakti, H2. 

SalagramO, i? 1 , 183. 

Samavartflna, 179. 

Samaveda, 24, aS, 57.^ 

Sam band bar. See Sana Satn- 

bandhar. 

Samhitas. See Paficharatra Sam- 

Sampiadaya, 149* 

Samskaras, 17S. 

Samudragnpta, 98. 

San aka, 1 49. 

Sanakadi-samptadaya, 149. 

SanchT StSpa, 31, 60, Ci. 

Sanditya, 115, 1J 7- 
Sangha, 58 


12S, 147,1 


Sankara, 1 1 8,1 19,126,12 
Safikhya, 49, 50, 96 
Sannya»l, 48, 51, 7S, 170, 171. 
Sanskrit, 64. 65, So 
Sapmda, 1S0. 

Saramryan dogs, 27 
Sarasvati, iqS 

Sati, 22, 122, 123, 152, 133, 154, 
164, 163, 192. 

Sajhakopa, J2I, 124, 129, 
Srtyartha Prakusa, 160. 

Savitp, 32. 

Sayana, 132. 

Scholasticism, Co, 65, 

Schools, 23, 33, 37, 39, 42, s 1, 64, 
66, 84. 

Sculpture, (Buddhist) 15,19, 31, 32, 
59, 60, 61, 62,63,80, 84, 85,86, 
87, 101, i 9 S, 202 ; (Hindu) 59, 
8r, 99, 100, 119, 135; (Jam) 
no. 

Sea Voyages, 17S. 

Sect-marks, Jia, 121, 16S. 
Sefcktlar, 143. _ 

Self, the. See Atman. 

Seram pore Missionaries, 153, 
Seven Pagodas, 104 
Siddhanta Sastras, 143, 144, 

tSMSIP''* 

Simantonnayara, 178. 

Siva, 31, 83, 9 S, 99, 

108, 109, in, n 2, 

123, 125, 149, 161 
183. 

Sk3nda, 133, 187. 

Sloka Sangraba, 159 
Smarfa, \C, no. 

Smriti, 52, 76. 

Snakes, 33, Co, Sr, 1S5. 

Social Reform Movement, 15S. 
Society sacred, 191. 

Soma, 18, 39, M, 24, 36. 

Spirits, 18311. 

Sraddha, 180, 183, 199. 

Sranta Sutras. See Sutras. 

Sri, 59> Io3 * T -t9- 
Sri-bbasbya, 120. 

SrJ-Madhvas, 138. 

Sri sampradaya, 134, 14S. 


too, 104, 
”3. X«4. 
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£roti, 2 t, 52, 76 
SthQli Sarira, 180. 

Stones, 172, 1S3, 187, 189 
StOpa, 61, 62, So, 83, 84, 86 
Subrahmanya, 133, 187 
6udras, 24, 25, 28, 68, 137. 
Sundarar, 114, 143 
Sundataiaman, 160. 

Sungas, 80-1 , kg. 

Superstitions, rSr 
Surat Gopal, 146, 147. 

SurDas, 136, 14S. 

SurSagar, 136, 148. 

SOr^a, 22. 

Satras, 63, 69, 73, 75, 76, 84 , 
(Dharma) 65,73,75, 76 . (Gau- 
tama Dharma, ax. 1-6) 45 ; 
(pphya) 27, 63, 73. 75, 76, 
(Srauta) 65, 68, 73, 75, 76, 96, 
>13, X 44 , (Katjaj ana. Srauta) 
68 ; (Philosophical) 84, 96, 127 , 
\ edanta-sOtras, 84, 96, 118, 
120, 122, 138, 144, 147} (7. » 
1-6) 94 ; (I, L 2) 126 , Bhaktl* 
sOtras, 115, 127. 

Sutta l’lfaka, 77. 

Suita s, 66, 69 

Sv3m! \ nckananda, 158, 160, 
j6j. 

Svapachas, 184 
Ssctambaras, 64. 

Sjmbols, 83, 112, 185, 1S7, iSS, 
1S9. 


Talifcot, 130. 

\TaUjOre, in, 123, 133 
Tantras, 113. 

"lapas, 23, 32, 47, 167, 171, 194 
Tarpaua, 183 
Taxila, 56, 65. 

Temples, 22, (Buddhist) 86; 
(Hindu) 60, 6t, 102, 103, io«, 
Hi, 122, 1S1; (Jain) 103; 
(Village) X fi" 

Ten-galai, 121, 129, 16S, 

• Tbagi, 153. 

Theosophj, 151, 155, 156, 157, 
160. 

Tilth*, (wa'er) 1 12; ''place of 
{ ilgnmage) 172 


TTrtbal 51 , 82 , 97 . 

Tirumangai, 129. 

Tirumultr, 143 
Tinimurai, 143 

Tinnachakara, 114, 143 ;’(VI, 50) 
X09. 

Tradition. See Smpti. 
Transmigration, 23, 33,39. 4>» 43. 

182, 195, 196, 201. 

Trees, 43, 183, 187. 

Trcta Yuga, 46 
Triad, 99, 101, 1 19 
Tndandis, 168, 171. 

Trident, 82, 83 
TnmDrti, 99 

Tnpi|aka See Buddhism 
TulsvDas, 135, 140, 145, 196 
TuM plant, 1S3 
Tukaiira, 137, 14 1, 148 
Twice-born, 42. 


UdgStp, 28 
lima, 10S 

Umapati Sivacharyar, 143 
Unclean castes, 60, 185-90. . 

Uni vers sties, 154. 

Upanajana, 179 

Upamshads, 38, +7, 48,51, 56, 57, 
66, 70, 73, 74, 76, 89, 1 18, 1 26, 
147,159 Uphadaranvaka (1, 1) 
54; (I, ... 28)47, (IV, iv 5) 
38. Chhandogja (VI, I V) 55. 
KJjhaLa, (II, 12) ip? 5 (V, 9- 
15) 70. Taiitiriya (II, 1. 1)52. 
\cise, 57,66, 70, 73 
U>has, 22. 

Uttara MimamsS, 96 


Va^a galai, 121, 129. 

Vairochana, SS 
Vaileshika philosophy, 96. 
Vaakshika S3tras 96 
Vauhnava, 83, 120, 129 
Vaiija, at, 2S, 42. 68. 
VallaLhaciar) a, 136, 145, (48. 
, *4* 

\ atmiki, K7 

\anaptastha, 31, 32, 37, 53, 54, 
60, 78, 167. 

Vanina, it, 22, 26, 37, 36 




Vata, it. , , 

Veda, Vedas, ti, 23, 24, . a , 2S, 
4 1. 45. 5*> 59. 7 b 156, 1 81 , 200 
VedSngas, 64, 67, 76. 

Vedanta, 48, 49, 5s, 84, 96, 118, 
„ *97- 

Vedanta Death a, 129. 
Vedanta-sutras. Set Surras 
Vemaaa, 117- 

Vernacular newspapers, 153. 
Vernaculars, 64 
Vid)3pati, (36, 148 
Vijayanagar, 130, 132. 

Vikraruaditj a, 9$ 

Vikrama&ita, >14 
Village divinities, jRj (T. 

Vrnaya Pijafca, 77. 

Vira Saivas, 1 IG. * 

Vishnu, aa, 3 1, 8 1 , 83, 97, 99, 100, 
104, 103, us, 124, 171, 183, 
Vishnuism, 82/ 114, 172. See 
Vishntr. 

VishnusvimT, 149. 

Yishnusmriti (xav. 14) 123; (liii. 
02) 177. 

\ iJishtddvaila, 130, 147, 149. 
Yivjba, 179* 

Vpndavana, tor. 

Vjikaiana, 65, 67, ;6. 


> 

Hard, nt. 

Wells, 183 

Western education, l t si 
Western influence, ijoff, *99. 
201. 

Western scholars. *52. 
Widow-asceticism, 123, 165* 
Widon burning See ball. 
Widow celibacy, 22, 4J, SS, 9 r > 
164, 192. 

\Ytdo w-rem amtgc, 165- 
Women, iS, 22, 30, 34" . 75. s 9» 
104, 154, 164-6. 

Writing, jt, 30, 37. 87. 

Yajurreda, 24, aS, (Black) 24,3?; 

j, White) 24, 57. 

\ama, 18, 22, 23, tj. 

Yellow robes, 23. 

Yoga, 96. 

Yoga philosophy, So, 90. 

Yoga Sutras, 96. 

Yonl, 1 1 2. 

Zenana, 22, 139, 165. 

Zend, 19. 

Zoroaster, lS, (.6. 

Zoioistrian-, I S, 24, So. 



